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Islam in China

Jung Yeon Kim Cho!

When posed with a question concerning Islam, most people
picture in their head a country from the Middle East, the land where
Islam was born. However, they fail to realize that Islam is a widely
followed religion across the world with rich traditions of their own.
China certainly qualifies as one of those countries where Islam has
had a major effect in forming her culture. Islam in China boasts a
long history and a rich tradition, giving birth to an influential culture
that has often times changed the course of Chinese history.

Islam was first introduced to China in the year of 650, only eigh-
teen years after Muhammad’s death, during the Tang Dynasty (618 -
907).% The Caliphate of Uthman ibn Affan, the third Caliph of Islam,
sent a delegation led by Sa’d ibn Abi Waqgqas, the maternal uncle of
Muhammad, who invited the Chinese Emperor to recognize Islam.?
The emperor was generally pleased with the teachings of Muham-
mad, seeing that many aspects of the religion was compatible to the
teachings of Confucius, and granted the “freedom to propagate their
faith and expressed his admiration for Islam.” * It was during this
time that the first Mosque in the country, Huaisheng Mosque, was

built in the city of Guangzhou to show respect to the delegation

I JungYeon Kim Cho is a Ph.D. Candidate. She serves as Researcher of Torch Trinity Center for Islamic Studies
2 BBC Team, “Islam in China (650-present),” BBC - Religion & Ethics, http://www.bbc.co.uk/religion/religions/
islam/history/china_| .shtml.

3 Lianmao Wang, Return to the City of Light: Quanzhou, an eastern city shining with the splendour of medieval
culture (Fuzhou : Fujian ren min chu ban she, 2000), 99.

4 Dawood C. M.Ting, "Islamic Culture in China," in /slam the Straight Path, ed. Kenneth W. Morgan (New Dehli:
Motilal Banarsidass Publications, 1987), 344.5
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sent by the Caliph. Following the delegation, Muslim settlements started to sprout
in China, mostly comprised of Arab and Persian merchants who came through
the sea route.> The Tang Dynasty also saw the establishment of Arab embassies,
to officially recognize the relations between the two powers. However, not all
early contacts between Islam and China were respectable and friendly. In fact,
the two powers of the region collided shortly after in 751 AD, resulting in Battle
of Talas River over the control of the Syr Darya, a river in current day Kazakhstan.
The Muslim forces, led by the Caliphate Abbasid, came out victorious over the
Tang force, and succeeded in ceasing control over the region. Nevertheless, the
relations between two powers did not aggravate, as the Abbasids never ceased to
send embassies to the Tang Dynasty, and even progressed to aiding each other
militarily as seen during the rebellion of An Lushan.

During this time, Arab and Persian traders steadily arrived in China traveling
through the Silk Road and through naval routes. The settled traders built mosques
within the Chinese border, most notably along the Canton River. It was these
early settlers and their influences that ultimately pioneered the growth of Chinese
Muslim population and ultimately the Hui ethnic group. They were also respon-
sible for bringing various elements of the Muslim culture into the Chinese world;
for example, the Arab and Persian traders introduced the game of polo, various
Muslim cuisines, and their knowledge of medicine to China.

The Muslims continued to settle in China during the Song Dynasty (960 -
1279). In 1070, the Song emperor invited 5,300 men from Bukhara to settle within
the Chinese cultural borders, to act as a buffer between the Han China and the
Liao Empire. These men were led by Prince Amir Sayyid, who is currently regard-
ed as the father of the Muslim community in China. It was also he who renamed
the Islam to Huihui Jiao (the Religion of Huihui), from Dashi fa (law of the Arabs),
further contributing to localization of Islam culture in China.® Furthermore, in
1080, about 10,000 Arab men and women settled in northern and north-eastern

provinces of China.”

5 Raphael Israeli, Islam in China (Lanham: Lexington Books, 2002), 291.
6 Ibid, 284.
7 Ibid., 283-284.



Muslim -Christian Encounter | 9

During the Song Dynasty, the Muslims in China continued to be an integral
part of the Chinese economy. The Muslims were perceived simply as skilled
traders; however, they began to dominate the import and export industry to the
south and the west. In fact, the office of Director of General of Shipping in Quan-
zhou, regarded as one of the largest seaports in China at the time, was held by a
Muslim.® Furthermore, the cultural diffusion continued between the two cultures,
as the Chinese materia medica was revised and improved to include about 200
medicines taken from Avicenna’s The Canon of Medicine. Meanwhile, the famous
literary work, One Thousand and One Nights otherwise known as Arabian Nights,
was greatly influenced by Chinese storytelling of this time; also, a number of short
stories were set in China, including “Tale of Qamar al-Zaman and Budur”, “The
Story of Prince Sayf al-Muluk”, and “The Hunchback’s Tale”.?

Islamic influence in China grew rapidly during the Yuan Dynasty (1271 -
1368), ruled by the Mongols. When China was ruled by Han Chinese, the Mus-
lims were regarded as important members of the society in terms of trading, but
they were not entrusted with influential positions within the government due to
the Han Chinese’s aversion towards minor ethnic groups. However, such implica-
tions of Muslims within the society changed with the advent of the Mongol rulers.
The Yuan Dynasty was ruled by Mongols, following the conquest of Genghis
Khan and Kublai Khan, and to keep the Han Chinese in check, the Mongol rulers
decided to elevate the status of many minor ethnic groups within China, among
them the Muslims. Furthermore, to balance the numerical advantage the Han Chi-
nese held, the Yuan Dynasty greatly encouraged Muslim immigration into China,
including Arabs, Persians, and Turkish. The Mongols wanted an experienced
group of people to govern the newly acquired territory, they started to entrust
the governing positions to the newly migrated Muslims. For example, the Yuan
territory was broken into twelve smaller districts, and Iranian historian Rashid-al-

Din Hamadini argues that eight of the twelve smaller districts were governed by

8 Yusuf Abdul Rahman, “ISLAM IN CHINA," Islamic-World.net, http:/islamic-world.net/islamic-state/islam_in_
china.htm.
9 Ulrich Marzolph, The Arabian Nights: An Encyclopedia (Oxford: ABC-CLIO, 2004), 521-522.
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a Muslim governor, while the remaining four districts had Muslims as the vice-
governor.' As a result, the Muslim population within the borders of China greatly
increased during this time, reaching four million by the fourteenth century."

The Muslim influence in development of science in China during the Yuan
Dynasty was impressive. Since the Mongol rulers aspired to promote science
crucially related to agriculture, they turned to established Muslim scientists to as-
sist in such efforts. Particularly, Kublai Khan brought Iranian scientists to Beijing
to build observatories and make advances in calendar making and astronomy.'?
For example, Jamal ad-Din, a Persian astronomer, provided Kublai Khan with
seven Persian astronomical instruments when called from Bukhara to help the
Mongol government, considerably advancing the Chinese astronomical technol-
ogy.” Furthermore, the results obtained by Islamic geographers were brought to
China during the Yuan Dynasty, providing a source for the “Da Ming Hun Yi Tu”,
the oldest surviving world map from the East Asian region. Also, Muslim culture
made essential contributions concerning medicine, as various Arab medical texts
in the field of anatomy, pharmacology, and ophthalmology were introduced to
China during this time. One of the important medical texts translated into Chinese
was Avicenna’s The Canon of Medicine, a book considered to be one of the most
famous books in the history of medicine.'

The Muslims also continued to have a major impact on the economy of China
during the Yuan Dynasty. They increased their influence on the economy, as nu-
merous Muslims including Persians, Arabs, and Uyghurs held positions oversee-
ing taxation and finance. It was also during this time that the port of Guangzhou
met its demise while the port of Quanzhou received the torch for being the largest
port in China. The port of Quanzhou, led by the Chinese Muslim Pu Shougeng,

submitted to Mongol rulers, while the port of Guangzhou resisted the Mongol

[0 Ting, 348-349.

I'l Israeli, 285.

12 Richard Bulliet et al., The Earth and Its Peoples (Boston: Houghton Miffin Company, 2005).

I3 Walter Fuchs, The “Mongol Atlas” of China (Peiping: Fu Jen University, |946).

14 Jing-Feng Cai, "“Traditional Medicine in China Today,” in Oriental Medicine, ed. Jan Van Alphen et al. (Chicago:
Serindia Publications, 1995), 201.
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power, leading to the destruction of Guangzhou and the rise of Quanzhou as the
new central port. The port of Quanzhou was even “extolled as the world’s great-
est port in the travel accounts of Marco Polo and Ibn Battuta.””

Other interesting aspects of Chinese culture were also formed during this era,
influenced by Muslim culture at the time. It was during the Yuan Dynasty that the
term “Huihui” became the standard word used to denote Muslims in Chinese doc-
uments, leading the way for the name of the Hui ethnic people. Furthermore, the
capital city of Yuan Dynasty, Dadu, was constructed by a Muslim architect Amir
al-Din.’* Despite the Muslim architect, the buildings follow the taste of traditional
Chinese architecture, and Dadu, located at present day northern Beijing, officially
became the capital of Yuan Dynasty in the 1270s.

The Islam influence in China experienced a significant growth spurt during
the Yuan Dynasty; however, “The Ming dynasty may be called the golden age of
Muslims in China, for long years of peace and prosperity brought a flowering of

»17

art and culture in which the Muslims participated.””” To begin, the Muslims were
heavily involved in the founding of the Ming Dynasty; in fact, many of the com-
manders who had a major role in overthrowing the Yuan government were Mus-
lims. Furthermore, some scholars even argue that Hongwu Emperor, the founder
and the first emperor of the Ming Dynasty, was a Muslim, supported by the fact
that his wife was a Muslim, that many of his trusted generals were Muslims, and
that he forbade the drinking of wine.’ The claim is still disputed; however, the
existence of the argument itself is enough to show the deep relationship between
the Muslims and the Ming Dynasty.

Muslims during the Ming Dynasty were marked by integration into Chinese
society. Ming Dynasty pushed for isolationism, with immigrants and trades strictly

controlled by the central government; as a result, the Chinese Muslims were iso-

I5 Anthony Garnaut, “The Islamic Heritage in China,” China Heritage Newsletter, no. 5 (2006), http://www.
chinaheritagenewsletter.org/editorial php?issue=005.

16 People’s Daily Online,The Hui Ethnic Minority,” People’s Daily Online, http://english.peopledaily.com.cn/data/
minorities/Hui.html.

17 Ting, 350.

18 Ibid.



12 | Torch Trinity Center for Islamic Studies Journal

lated from Muslim cultures from other regions of the world. Such phenomenon
led to Sinicization, with Muslims assimilating their culture and language to those
of Han Chinese. It was during this time that the Muslims adopted the Chinese
language, dress, and surname. As a result, the integration led to Muslims being
rather indistinguishable from Han Chinese, apart from their religion, render-

ing segregation practically impossible by looks.”” Furthermore, Chinese Islamic
method of writing began to develop during this era, “including the practice of
writing Chinese using the Arabic script (xiaojing) and distinctly Chinese forms of
decorative calligraphy.”*

Muslims also occupied influential roles within the Ming government. Perhaps,
this era saw the birth of the most famous Muslim from the Ming Dynasty, and
perhaps in Chinese history, Zheng He. He was a mariner, an explorer, a diplo-
mat, and a fleet admiral known for making the famous voyages around the globe.
Particularly, his expeditions had a great impact in Southeast Asia, as the Indone-
sian Islamic scholar Hamka claimed in 1961 that “The development of Islam in
Indonesia and Malaya is intimately related to a Chinese Muslim, Admiral Zheng
He.”! Furthermore, as mentioned above, several of the closest generals to the
Hongwu Emperor during his conquests were of Muslim origin, including Lan Yu
and Mu Ying.*

Furthermore, the Ming Dynasty saw the flowering of Islamic scholarship. In
particular, the city of Nanjing became the center of Islamic study. The famous
Islamic writers Wang Daiyu and Liu Zhi were from the city of Nanjing, whose
works include A Commentary on the Orthodox Faith (Zheng jiao zhen quan), Is-
lamic Philosophy (Tian fang xing 1i), and The Last Prophet of Islam (Tian fang zhi
sheng shi lw). Also, Hu Dengzhou, an Islamic scholar, started an Islamic school

in Nanjing, which taught hadith, the Qur’an, and Islamic law. Furthermore, as

19 Israeli, 292.

20 Anthony Garnaut, “Islamic Calligraphy in China,” China Heritage Newsletter, no. 5 (2006), http://www.
chinaheritagenewsletter.org/features.php?searchterm=005_calligraphy.inc&issue=005.

21 Rosey Wang Ma, “Chinese Muslims in Malaysia,” Fruits for the Week, http://210.0.141.99/eng/malaysia/
ChineseMuslim_in_Malaysia.asp

22 Dun Jen Li, The Ageless Chinese: A History (New York: Charles Scribner's Sons, 1965), 276.
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the integration of Muslim into Han Chinese progress advanced, the Hui people
focused on showing the Han Chinese people that Islam was not inferior to the
teachings of Confucius, and translated numerous Muslim literatures into Chinese
to aid in this effort.

Despite all the social, economical, and political progress the Chinese Muslims
made within the society during the Yuan and the Ming period, the social treat-
ment of Chinese Muslims took a sharp turn during the Qing Dynasty. Qing Dy-
nasty was founded by Manchu people, a minor ethnic group, and in order to keep
all the ethnic groups in check, the Manchu rulers adopted a tactic to divide the
ethnic groups and keep them at bay.”? The Manchu especially used brute force
on the Muslim community, for their support for the previous Ming Dynasty.* The
government even went as far as forbidding constructions of new mosques and
pilgrimage to Mecca, confronting the Muslim interests directly.” As a result, the
relationship between the Qing government and the Muslims deteriorated rapidly,
ultimately leading to rebellions.

The Qing Dynasty witnessed five Muslim rebellions, perhaps Panthay Rebel-
lion among the better known. Panthay Rebellion occurred in the Yunnan region,
a region spanning current day Myanmar and southern China. Coming out as
losers of the Opium War, the Qing government was forced to pay huge compen-
sation to the western powers, and the government turned to the Yunnan region,
imposing heavy taxes on its people. Most of the taxpayers in the Yunnan region
were Muslims, and combined with the Qing government’s aggressive policies
toward the Hui people and the numerous casualties during the previous revolts,
the Muslims grew more and more dissatisfied with the government.?* Finally,

Muslims began to revolt against the government, but none were really threaten-

23 BBC Team.

24 Ahmad Lutfi, “China’s Islamic Awakening,” Asiamedia, http://www.asiamedia.ucla.edu/article.
asp’parentid=11135

25 Jean Kaim,"Les Musulmans Chinois.” france Asie, X (1954): 605.

26 Alexander Berzin, “Historical Sketch of the Hui Muslims of China,” The Berzin Archives, http://www.
berzinarchives.com/web/en/archives/study/islam/historical_interaction/overviews/history_hui_muslims_china.
html.
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ing. However, as a response, the Qing government organized a massacre of
Muslims in the region, only fueling the political unrest, and the minor revolts
became extremely well-organized, growing into a full blown rebellion by 1856.
The rebellion was quelled by 1873, but by then, up to a million people, mostly
Muslims, had fallen in the Yunnan region. The government, still unsatisfied with
the Muslims, ordered massacre of Yunnanese Muslims as a punishment of the
rebellion, causing many Muslims in the region to flee and take refuge.” Asin the
case of Panthay Rebellion, the Qing government did not hold back in committing
massacre or even genocide as some scholars argue, as a million Muslims died in
the Panthay Rebellion, several million in the Dungan Revolt, and five million dur-
ing the suppression of Miao people in Guizhou.

It was among these hardships that the interaction between Muslims in China
and outside world became active again, due in part to advancements in trans-
portation, and in part to the forced abandonment of isolationism. In particular,
Sufism was introduced to China during this era. Sufism spread throughout the
Northwestern China during the earlier part of Qing Dynasty, creating many Sufi
orders including the Qadiriyya, the Khufiyya and the Jahriyya.

The Qing Dynasty fell in 1911, and with the fall, the policy of brutality towards
the Muslims finished. Sun Yat Sen established the Republic of China, who as-
serted that the country equally belonged to the Han, the Hui (Muslim), and the
Tsang (Tibetan) people. With the establishment of the new modern government,
Sino-foreign interactions increased, helping Chinese Muslims to reach Middle
East and study Islam at a more formal environment such as Al-Azhar University
in Cairo. Academic activities also flourished domestically around Beijing as there
were more than a hundred Muslim periodicals at the time before the Sino-Japa-
nese War of 1937.% Furthermore, after experiencing extreme hardships during the
Qing Dynasty, the Chinese Muslims felt the need for unity among Muslims, lead-

ing to the founding of Chinese Muslim Federation in Nanjing in 1912, and similar

27 Mark Levene, Genocide in the Age of the Nation State: Volume 2: The Rise of the West and Coming
Genocide (London: |. B. Tauris Co. & Ltd., 2005), 288.
28 Ibid., 458.
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establishments followed in Beijing (1912), Shanghai (1925), and Jinan (1934).% It
has been estimated that right before the Communist Revolution, that the Muslim
population in China proper, a region excluding Mongolia and Xinjiang, exceeded
48 million, the number of mosques exceeded 42,000.%

However, the prosperity of Muslim culture in China did not last long as the
Communist government took control and founded the People’s Republic of China
in 1949. Under the Cultural Revolution, the minority cultures were devastated,
and Hui people were not an exception. The Shadian Incident claimed more than
1,600 Muslim lives while in Xinjiang, copies of Qur'an were burned and Muslim
imams were killed.*' Furthermore, the Communist government strongly be-
lieved that power emanated from one center, the traditional belief of Mandate of
Heaven, and frequently accused Muslims along with other followers of religions
“for harboring separatistic ambitions.”* Nevertheless, in 1979, Deng Xiaoping
seized control of the government, and the government began to liberalize its poli-
cies toward Muslims and the practice of Islam.

Since then the Muslims were largely unhindered in their practice of Islam in
China. However, the political unrest in Xinjiang among the Uyghur Muslims still
poses a threat to the government’s belief of national unity, and Muslim activities
are restricted in the region. Nevertheless, the government is largely respectful for
the religion as seen by the policy taken by the government toward treatment of
pigs during the year of the pig, as the government ordered advertising agencies
to resist using pig images, cartoons, or slogans.* Currently, around 25 million
people are estimated to be of Muslim faith, accounting about two percent of the

entire population, and the Muslim population is experiencing a modest growth,

29 Dru C. Gladney, "The Salafiyya Movement in Northwest China: Islamic Fundamentalism among the Muslim
Chinese?” in Muslim Diversity: Local Islam in Global Contexts, ed. Leif O. Manger (Surrey: Curzon, 1999),457.

30 Vergilius Ferm, ed., An Encyclopedia of Religion (Westport: Greenwood Press, 1976), 145.

31 Merle Goldman, “Religion in Post-Mao China,” The Annals of the American Academy of Political and Social
Science 483 (1986): 145-156.

32 Israeli, 253.

33 Louisa Lim,""Ban Thwarts "Year of the Big' Ads in China,” National Public Radio, http://www.npr.org/templates/
story/story,php?storyld=7480083.
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estimated at 0.9% per year.**

China is not known for its Muslim population or history. However, the role
that Islam has played in the history in China is rather significant. Islam was in-
troduced to China only eighteen years after Muhammad died, accounting for the
length of history of Islam in China. Furthermore, Muslims were crucial in the de-
velopment of early Chinese culture, as they were responsible for trade, calendar
making, astronomy, and advanced medicine. The Muslims enjoyed a great deal of
success and prosperity during the Yuan Dynasty and Ming Dynasty, even claim-
ing blood relationship to the founder of Ming Dynasty. However, such success
turned into the very reason for the demise of Chinese Muslims, as the Qing Dy-
nasty massacred the supporters of previous dynasty, leaving millions of Muslims
dead. The modern history was not free of radical changes either, as the Muslims
once again enjoyed religious freedom under Sun Yat Sen and his Republic of
China, but experienced painstaking persecution under the Communist Party and
the People’s Republic of China. However, with the advent of Deng Xiaoping, the
Muslims were granted a right to their religion and lifestyle, which still continues to
today. Currently, the Muslim population is centered around Ningxia and Gansu,

and they enjoy a relatively free lifestyle, practicing their religion freely.

34 Patrick Johnstone and Jason Mandryk, Operation World (Carlisle: Paternoster Lifestyle, 2001), 160.
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Abstract

Background

Muslim population in China accounts for only of the total population; howev-
er, because of China’s immense population, even such low population represents
a large number of people, a number certainly not to be overlooked. In reaching
any population, a study of their historical background and their culture is essen-
tial, and the Chinese Muslims boast a unique history and culture, distinguished
from fellow Musilms in other regions as well as other ethnic groups in China.
A research into the historical and cultural backgrounds of Muslims in China is

reported here.

Results

Islam was first introduced in 650 AD, only eighteen years after Muhammad’s
death. The religion was generally accepted with respect in China, because of
its compatibility with Confucianism. Through trading with the Middle East, the
birthplace of Islam, Muslim influence in the Chinese region grew, particularly in
the fields of trading, astronomy, and medicine. However, the Islam in China ex-
perienced a radical change in their standing within the Chinese society during the
changes in the dynasties, a rapid growth during the Yuan and Ming Dynasty, but
a brutal oppression during the Qing Dynasty. Such altercation in their status was
continued through modern history, as the democratic Republic of China protected
the rights to freedom of religious practice, while the communist People’s Republic
of China viewed Muslims as a dissonant element of the society. Such treatment
went through a modest amendment as the Muslims were granted freedom to

practice their religion.

Conclusions
This research indicates that the history of China is one of the oldest in the
world, and that the cultural influence of Islam in China throughout her history is

too vital to be overlooked in discussion of current Chinese culture.
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186-197. 19M7| X|AIQIE2 01&R0| 7|50t EWXE ‘MABL S| Mz 2 & A2 MEZue| 8§47z
=761 7|51 FES HiY| th20(2t0 MHEICE

6 5t RET2 YIS Shid 2 Uzt siLiE o= HASIC 2B &, M J2t-ojn|o] $t=20] e, (HC|L:
ofsle =g 2t ST, 1997)2 Fastzt

B



Muslim -Christian Encounter | 21

e el FE /s T oS S, FLE A5 i) 58
Ut el pAl kel oot ‘Fa GBS =
FUHTHE MeIE RSN, FERE AT JBO| Bo] Fasio] 1

et tH =rolut A 5ol A GAe Wett. ofek 2o

J&

BEorlo &
=)
I:I{o
HU

o :IZi
1o

S

2

Ho

i)

kY

rlo
Jo
e
>~
>
o
tlo |
o4
o
rii'
L
4o
u)
ot
_(\)L
v
ol
1o
mz
2
i
0
ox
_(\)L
H
ot
v
2 o
KONNT

T2 TAI7] Z ool A AlRRE FaLo] A9k, FA 1699] o] 2= At FiE /4
3 QIFA o m tholRld], oft &2 290]H, YHA] 1492 BlolgA| &
Holt}. 7 o] 27|78 vl WEA O GES Fotglon | TAIZE Yo 7] Ea
oF 2o g7t Auga’ 7} Hdok Aa FHY 8 w7Ief EAu oj&w A
HAEAA = BAT)o] AlA QlaL, AZjuitt F&59 A7 A G & 72 74
of¢lEo] wofl WA &L Ut
A& 71=n=7HChristendom) W& AF-48 Ado® F&d 5Aet f3HY
o] sfjuftt F7IsHHA, 2] "Hlo7= (empty) G} 137} o0&
Fo] REH O AR (filled) Abel e HAETE, A2 FH ol 2R 1A o] 5= F
SHolA oA Aol ZAATE 24 et 3AITH —r—%‘j/‘u% ol dojo} Z3tol] F3te
o] 719, ‘8- &3 (European Muslim)2] A2 2
Act, Zeu F-E219 ol FEHE oA e fHE-EAY AP A4S e 9
gt o] Al ZAR QA E1 9o 2001 9 11 AL o] U] H#jAbd o=
<

-1
Bolo] B2 HAH el iEs 15 Hoith, FHNEL bt 2 A
[e]

El
1-«0
;1 ml> £ o
T g
ilhs
ot
flo
-~
B
o
¥,
_Q

11—§1,{

]|

7 HlOR R&Zol| cigt 2= HAKS ©,"otAoF REE SSH ., (MS: oI, 1998)E Fustat. F&20| 71
ol A1 U= QAUZUAION22), T7|AEH 1 5F), °._ (191 53, W2adA(1] 3R, B7|(73:2),
LIOIX|2|oHEH 7412t S22 HIOKA| X|H0|H, HIORA| £&2I0] AlZst= §0i= 40001 7IX|Z Ciaict. 252

OfI0] 2loll= HZio], EY0], XHHl0], REF0 SS AMSEITh 1282 0|53 MuE 2[5t MuAl= Hoi=

Of2H0{2} IZAE|= X|HO| EA0IE ALY 4 U= =21S 200} Bl

8 0| ZES2 EXP} 2004H2E 2006E7IX| S= Ol lt2{chStw et Ho]AD|MH0ISZ2IX|0IM MABEE

Zolgt o SRSl 22 Lol



22 | Torch Trinity Center for Islamic Studies Journal

“ofztt|o} Htof OIEZI0| off FEILE 0|F 50 2= H7H?”

RE=S
‘22| QoI RAUST} siLie| ZSHE 0120 02 S FT7HE 4 U7

“Qa|i= 0l&2o| S0 5101 71 IO M OffH THRE 5H0F SHLI?”

“5t 20 2, 5 200 T20j2kD SHom], SAIE ‘B A0l 47 I CHE § A0 AARS dof

2013301 B7I7F i deke] 4] eje=rol "= L‘_«l Hiee fHdEoA 2

$72 79t olaTe Al 6691 QI 712 16949 2197k M AAZRYUHY
3 10 REHOI. FEUL UE BUABuckE REW /I SUE TT
o= FAYSHe Faolth, A7 50%F Z15net Birk FHSHL U ARAHE
ottt EAS] A Yol A MRl o 2, 1055 7
Aol AT B713E ol &Y T EAHO U/ SIS HE Mk ofef = A Aol
L o 159 9] Fgo] 75aka gl 71 Fol At F&o] o 43t ol : 9)54l
F&3& oF 1149 o] o] 2} ¢

QO T A o] &3e] SIS ESIA H/RE Aol T 0|4 5014 uf
20, $4go] of

e AstARslo] Alst] $Jstel FEok & Al 71 ofelgel 9l
o JFAYE] Aol 7| S A ] oS Wl 93 o] &g o]
U] A7} 2T AHS ol ALY 2 AYUER A ot BRI, A4Emee
2] Fa0] oo} 51 thl 2] o]l S A5k 7} of Ak Aolch, AL
AR, 3 FLYE A2 o] & AAHTo]17h A ol&gat 315 18t 9 3ol
ohat A Ajo] Bk A BaelS a Ue. 1 o] e o] ARt ol&F Al
0] AololE BFIL, LS 2147 TollA] olawrel S 9% 3 Ak
24, O 319 e ZuETt w81 2410l @ fa AAwEE o|&Te] fAY
BIY), @ 19700 S50 4] S5 ule g=le] o
ol oieh A A A, © 9120l FeYSTe FAEESH5S 51 gk, AR

9 £ 0I&E9| 2Ajol ishM= TS, 715 met 018l (ME: OlStRItiStmETS, 2003), pp. 74-942
Hstat e=ol xSk FEE2 SYMRAE ZakeiA 2F 102 HojlM RAl= 202 7| Skl o}, 22
M2 B HE & 2RIl 2, o= RS2 of 30t 5H Ho|u 212 F520| 72 E F=at 2Bict,

10 &= Ol&2w Y3, "5t 0147 50 (MS: &= 01&=w B3], 2005). pp. 41-42.
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13 Christopher Partridge, The Re-Enchantment of the West, 2 vols, (London: T & T Clark, 2005),

14 Robil Gill, The Empty’ Church Revisited, (Hants: Ashgate, 2003)Z &5z},
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17 OofH|2|7} ChS o chet 221 7|=m Mwol HAK= Luis N. Rivera, A Violent Evangelism: the Political and
Religious Conquest of the Americas, (Louisville: Westminster/ John Knox Press, 1992)5 ta5t2t.

18 O|&&2| FEO| Chet A7 ARIX| X|HHS| SHAtf| tHeiAl= Hugh Goddard. A History of Christian-Muslim
Relations, (Chicago: New Amsterdam Press, 2000)2+ Malise Ruthven, Historical Atlas of the Islamic

World, (Oxford: Oxford University Press, 2004)2 &t=35|z2}.
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20 http: / /www.islamicpopulation.com (2008 102 20 HZ)
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SR8 - AQHI(288h), HInk=A(142h, L24|0|(58h S
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MZH|ol/2H|L| 12 /34 (20381, o[Ef2](1428), DEIZLIOKB0TH),
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21 & o|&&ar REE0)| et A= U= HTE Jacques Waardenburg, Muslims and Others - Relations in
Context, (Berlin: Walter de Gruyter, 2003), pp. 308-3352 &twsi2t. E3| AHIHI7t MAISH 1262
Ao = RS FTME 0|2 ATE ISt 7IZXIEEA FUsiCt.
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skar ek, BRlm=e} ] Agte] l% s R 42 ol&d wS7IHHE o
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Operation World (2001)01| Ii2H, 7|=w210] 86%, £E51210] 11%, FEZI0| 3%2 ZAIZIUCE.

49 Operation World (2001)01 IF2H, 7|S 191 56%, 2512, 38%, P2 5% SO LIEMHX|ZL, Euro-Islam
o 2H, HgRtc SE2IS Wit Ho s FAMst it
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51 Tarig Ramadan, Western Muslims and the Future of Islam, (New York: Oxford University Press,

2004), pp. 24-28.
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53 H. Richard Niebuhr, Christ and Culture, (New York: Harper & Row, 1951),
54 Ramadan, Western Muslims, p. 65.
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Abstract

Islam as a World Religion :
Muslims in Europe and Korea

Ahn, Shin

Christianity, Buddhism, and Islam are world religions who proclaim their
‘truths’ to different cultures and peoples. In spite of their expansion to the world,
Christianity and Buddhism lost their influence in original places (Israel and India),
but Islam still holds the strong connection with Arabia as the center of the Muslim
world and expanded their territories of Islam to Africa, Asia, and recently even to
the West.

According to Islamic view, the number of Muslim population is estimated to
1.6 billion. There are about 54 million Muslims in Europe except Turkey, which
has 70 million Muslims. I argue that the presence of Muslims in Europe and Korea
is not ‘a crisis of church’ but ‘a chance of mission.’

First, there are key differences between Christianity and Islam, which we
should remember in understanding Islam. Korean Muslims identify both negative
and positive respects of Islamic Dawah(mission) in Korea. They challenge Chris-
tians to rethink the meaning and importance of mission in Korea.

Second, Europeans now experience “post-Christian era.” Christianity does not
play an important role of forming, reforming and transforming individuals and
societies in Europe. I analyze the present situation of secularization by examining
the religiosity of Europeans. Though they confess the existence of God, they don’t
participate in the life of visible churches and missions.

Third, the presence and increase of Muslims in Europe is directly related to
the Western colonialism, especially of Britain, France, Germany, and Netherlands.
European Christians feel guilty of the past in exploiting non-Western peoples and
even converting them to Christianity, which I can not agree to.

Fourth, I examine the present situation of European Muslims and their prob-
lems of creating new identities: British multi-culturalism, French secularism, and
German mistreatment, and distorted images of Islam in Denmark, Netherlands,

and Sweden.
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Fifth, exploring the viable types of European identity, which are suggested by
Fariqg Ramadan, T argue that Muslims can categorize Europe and Korea as a terri-
tory of mission, not as those of war.

In conclusion, I proposed four directions for the 21st century Korean mis-
sion to Muslims and their Islams. @deep and empathetic understanding of Islam
from Muslim perspectives, @rethinking of Korean missions and ministries,
®creation of church ministry models for multi-cultural(or Muslim) families in
Korea, and @moving of Muslim hearts by shifting the paradigm of mission from
conversion to transformation (a mission balanced between evangelicalism and

diakonia(service).
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Abstract

Islam in Korea

Kwon, JeeYun

Since Islam passed through about 1400 years, the religion has spread all over
the world. Nowadays, it is easy to confront the Muslim in anywhere. The muslim
has extended by creating its unique culture and history, which they established
in the desert of the Islamic area. We are able to meet the Muslim in many places
including, not only the Arab, but also Asia, Europe, and America.

Even though the Muslim are in all over the world, it is easy to observe that
they are grouping together and sharing their own religion firmly. They have built
a unique community and accommodate a new place with their Islamic culture and
identity. They keep their identity by placing themselves under one roof, named
Islam by helping each others in several way, nevertheless they live in different
places or countries. It is a mix of the religion and the community in new places in
where there exist different cultures.

It is important to acknowledge that a growth rate of the Muslim population has
increased since the year of 2000 in non-Islamic countries such as Asia, Europe,
and America. Those countries are different from Islam in terms of religion, per-
sonality, food, culture, history, and so on.

Korea, which is a non-Islamic country, is not an exception. Recently, the num-
bers of Muslim population has risen in Korea. In other words, it is easier to meet
the Muslim in our neighbors and our streets. The Muslim are no longer foreigners,
who visit and leave us, but they are the neighbors. They are living with us.

This matter can be challenge for people of non-Islam country, who do not
know or are not familiar of the Muslim and its culture. In contrast, it can be a
problem for the Muslim who are try to settle down in a foreign country as well.

In fact, the first and second generation of the Muslim who are immigrated to
Korea had settled down without serious problems or depressions, since the im-
migration of the Muslim in Korea stemmed from 1950s. Since 1990s, large number
of immigrated Muslim have moved into the Korean-Muslim community while the

financial and social developments of Korean society are generated. Thus, there
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are an approximately 150,000 Muslim people currently.

This change in the Korean-Muslim community is an important reason that the
community became a multi-cultural society from mono-cultural one. Furthermore,
they have confronted several cultural challenges in the process of immigration
and settlement in Korea.

In other words, the Muslim have experienced assimilation and dissimulation
with the Korea society while they have formed the identity of their unique culture
after they moved to Korea.

However, it is significantly important that the Muslim is not disappeared in this
different culture. They have settled down well in Korea. What is more, the Muslim
keep trying to send their messages to their newly formed community, those
messages are interpreted into new culture, and are based the identity of Islam in
different countries. Their efforts and activities are aimed to develope the Korean-
Muslim community.

However, there are some complications while two cultures are assimilated or
dissimulated. The Muslim are trying to build new Islamic culture, which are away
from traditional Islamic culture.

So to speak, this new influence from Islam will effect us in various ways. Now,
there are 150,000 people who are Muslim in all over Korea. They will expand
their community in a short or a long period by living as our neighbours in our
land.

As a result, Korea is explained as a multi-cultural country. In other words, Ko-
rea should not be considered a country who has a only one cultural background
since a lots of the Muslim have immigrated to Korea. It should be realized that it is
a rapid cultural change and a mix.

This change represents the Muslim to inflow into Korea by a large number
of population. They are no longer a minor group. They have become a group of
people who can influence to a whole of Korean society in a variety of ways.

There is a need of the profound care and understanding that Korean churches
has to establish for the Muslim who became our neighbours. They are no longer a
foreigner that we feel they are far from us. They are people whom we should live
with in our country and we should share our lives by adapting different cultural

and religious backgrounds.
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Abstract
The Islam in Japan
Kim,Young Nam

Many religions coexist in Japan, where believers are far more than the total
population number of the nation because believers belong to more than tow
religions. The reason of that religious situation is grounded on the Japanese view
about religion. The Japanese view is inclusive rather than exclusive about the
truth. It is said that people in Japan are very reasonable and worldly, on the other
hand, religious and superstitious.

In the beginning of modern generation Japan biased toward an ideology in the
religion, making Shidoism as the state religion. During World War II the govern-
ment has religions in its control in the purpose of colonialism in the Asia. After the
end of the war the religions in Japan have been allowed freedom, but nationalism
centering the emperor has strengthened recently, designating the memorial day
of the flag and the national anthem.

In spite of that situation religions in Japan seek to grow and affect on society.
Christian have played the most important roles in that society even though they
are under 2% of the population. In the new millenium age Islam whose believ-
ers are 0.12% of the population is getting power in Japan, showing the strong
relationship between Japan and Islamic world. Muslim numbers in Japan can not
be identified exactly, however it is said that muslims are over 15,000 including
immigrant muslims.

The history of Islam in Japan started in 1887 when Japan emperor dispatched
representatives to Osman Turkey Sultan to know each other in the confused
global situations. It seemed to be in the desire of cooperation in the world power
rather than religion. Al-Tugrul, Turkish merchant ship as a delegation, was
wrecked in returning to Turkey. Some Japanese people rescued few survivors and
help them. One who went Turkey to comfort the dead’s families came back to
Japan as a muslim and contributed to relationship between the both.

Islam history in Japan has five divisions in large : the time of Japanese” accep-

tance of Islam(1891-1922), the time of inflow of muslim from Russia and Central
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Asia(1923-1952), the time of the inflow of muslim students and dawa leaders from
India and Pakistan(1953-1972), the time of Japanese concern to the Arab states
and Islam(1973-1976), and from 1976 to the present time, when Japan is concern-
ing about world affairs in Islamic world and increasing their knowledge about
Islam. Especially economic department is interested in Islamic monetary inflow
which is happening in over the world.

In the early muslim society in Japan there were very few muslims, and most
of muslims were immigrants from the South Asia, who built the mosques in
Kobe(1935), Nagoya and Tokyo(1958), and Osaka(1977). Now Islamic temples
are over 100 including small prayer places.

Muslim dawa leaders have attempted contextualization to spread Islam ef-
fectively in the Japanese contexts. Studies on Islam in Japan before the 1945 had
been worked by government’s initiative in the political aspect. At that time almost
10 Islamic institutes had worked and more than 100 books about Islam were pub-
lished. It was after the end of the World War II that Islamic institutes have worked
on the purpose of religion.

Understanding each other the muslim and the Japanese was not positive, but
now is getting better with momentums of restoring Islamic power. While muslims
in Japan are striving to make good images, the Japanese people try to view mus-
lims objectively not relying on the Western channels.

The oil shock in 1970’s made Japan to have the closer relationship with the Arab
world and interest in Islam. Japan is steady making progress the friendly relations
with Islamic World, especially oil producing countries. The departments of Islamic
Area Studies have been established in several universities in the face of the inflow
of Islamic finances. The government also has held conference of ‘dialogue be-
tween Japan and Islamic world’ for mutual understanding in culture and religion.

Islamic institutes are proceeding on the dawa through activities such as
publishing literatures, social net works in immigrants,, international marriage,
establishing islamic centers. They are also using the chances to visit Islamic world.
Muslims in Japan are extending their net works to the global level.

Recognizing the need of the contextualization in Japan, muslims consider Jap-
anes mono ethnical culture as a local culture in the Islamic perspectives with the
global mission strategies. They strive o keep their religions uniqueness, attempt-

ing contextualization. They alos argu that Islam could reach the goal and social
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values which Japan is pursuing of and leads people to the happiness.
Recently Japan and Islam world are get closer than ever before because they

need each other for their own interests and power in the global context.

Key Words: Islam, Japan, Muslim, Dawa, contextualization, Arab world,

Christian, Shindoism, religion, nationalism, interest. power
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The importance of the middle east
in christian mission

Moon Sang Cho '

I. Introduction

Islam has become the biggest stronghold which Christianity
must overcome to preach the gospel to all nations. Every year,
Open Doors which serves persecuted Christians in the world an-
nounces Open Doors World Watch List, a list ranking and classifying
countries with Christian persecution into five categories according
to the severity; severe persecution, oppression, severe limitations,
some limitations, and some problems. This list shows how Islam
causes difficulties toward Christians and their activities. According
to the Table 1, there is only one country under severe persecution,
North Korea, but there are six countries under the category of op-
pression and all of them are Islamic countries. Thirteen out of nine-
teen countries under severe limitations are Islamic countries, and
nineteen out of twenty-two countries under the category of some
limitations are Islamic countries. In summary, thirty-nine coun-
tries in the list of fifty most persecuting countries in the world are
Islamic countries. Johnstone also supports this trend by stating that
forty-two countries out of sixty-six countries which have significant
restrictions on religious belief are Islamic countries.?

Islam is not only the strongest hindrance to Christian mission,

| Moon Sang Cho is aVice President/Executive Director of BEE Korea, he studying for DMiss, at Fuller
Theological Seminary. He Served the Middle East since 2000 as a missionary

2 Patrick Johnstone and Jason Mandryk, Operation World, 21st Century ed. (Cumbria, UK: Paternoster Lifestyle,
2001), p. 2.
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but also the biggest threat to Christianity because it is the most rapidly growing

religion in the world. According to Johnstone, the growth rate of Muslim popula-
tion was 2.17% while that of Christian was 1.43% between 1995 and 2000.°> After

making careful evaluation of the religious trends and likely developments over

the period 1900 to 2050, he predicted that the growth rate of Muslim population

will be more than twice (over twelve-fold) of the growth rate of the world popula-

tion (nearly six-fold) and increased in population from 0.2 billion to 2.5 billion.”

<Table 1> Open Doors World Watch List 2009

Category Countries Category Countries
Severe Persecution 1 North Korea 26 Nigeria (North)

2 Saudi Arabia 27 Azerbaijan

3 Iran 28 Oman
Oppression 4 Afghanistan 29 Brunei

5 Somalia 30 Sudan (North)

6 Maldives 31 Zanzibar Isl.

7 Yemen 32 Kuwait

8 Laos 33 Cuba

9  Eritrea 34 Tajikistan

10 Uzbekistan 35 United Arab Emirates

11 Bhutan 36 Sri Lanka

12 China Some 37 Jordan

13 Pakistan Limitations 38 Djibouti

14 Turkmenistan 39 Turkey
Severe 15 Comoros 40 Morocco
Limitations 16 Iraq 41 Indonesia

17 Qatar 42 Palestinian Territories

18 Mauritania 43 Bangladesh

19 Algeria 44 Belarus

20 Chechnya 45 Ethiopia

21 Egypt 46 Syria

22 India 47 Tunisia

23 Vietnam 48 Bahrain

24 Burma Some Problem 49 Kenya (Northeast)

25 Libya 50 Kazakhstan

Source: Open Doors. Open Doors World Watch List 2009 (accessed 18 May 2009);
available from http://www.opendoorsusa.org/UserFiles/File/WorldWatchList[1]. pdf
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Around 20% of total population in the world is Muslims, and there are fifty
countries where Islam is the predominant religion among two-hundred and thirty-
seven countries in the world.* There are seven countries-Saudi Arabia, Qatar, Ku-
wait, Bahrain, UAE, Yemen and Oman-in the Middle East.> All of these countries
are listed in Table 1. Although the Muslim population in the seven countries is less
than 4% of the total Muslim population, the Middle East plays an important role
in the Islamic world. This paper explains why the Middle East is important in the

Islamic world and in Christian mission.

Il. The Importance of the Middle East

In this section, the importance of the Middle East in Islamic world will be stud-
ied from historical, geographical, economical, theological and political perspec-

tives.
1. Historical Perspective

Historically, the Middle East is the birthplace of the Islamic faith. In the pre-
Islamic period, the Middle East was politically and religiously within the tight orbit
of two great empires, Byzantine, or the Eastern Roman empire form northwest,
and Sasanian, or Persian empire from northeast. However, the war between these
two empires in 602 caused by the murder of Maurice, the Byzantine Emperor
and an ally of Khusraw II Aparwez of Sasanian empire led the exhaustion of
two empires and created a political and military vacuum.® In terms of religion,

especially of Christianity, there was doctrinal confusion. There were debates on

3 Ibid.

4 Ibid.

5The Middle East can mean various regions including different countries according to its user. The Middle East
in this paper means the Arabian Gulf including seven countries such as Saudi Arabia, Qatar, Kuwait, Bahrain,
UAE, Yemen and Oman.

6 Daniel W. Brown, A New Introduction to Islam (Malden, MA: Blackwell Pub., 2004), pp. 30-32.
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theology, especially on Christology about the nature of Jesus Christ. Although the
Byzantine empire considered itself to be the protector of orthodox Christianity,
many considered heresies were widely distributed in the empire including three
large ones such as Jacobite Monophysites, Coptic Monophysites, and Nestorians,
and countless small ones such as Donatists, Montanists, Marcionites, Melitians,
Quartrodecimans, and Luciferians.”

While the political influence from the outside of the Middle East was weak-
ened and Christianity experienced doctrinal confusion, the Middle East was ready
to launch a new religion and civilization in the seventh century. Brown mentions
three features of Mecca in those days, the major city in the Middle East; an impor-
tant religious shrine, the Ka’bah; an annual pilgrimage connected with the shrine;
and a tribal ruling elite, the Quraysh who controlled over the shrine and pilgrim-
age to political and economic advantage.® On top of these features, the Middle
East had some fine poetry that had influence on the formation of the Qur’an,
interesting religious rituals, and the growing influence of monotheism in the form
of Jewish and Christian communities.’ There were the Jews and Christians in the
Middle East at that time, but for the most part, the Arabs in the region stubbornly
practiced polytheism that involved praying to saints; making pilgrimages to tombs
and special mosques; venerating trees, caves, and stones; and using votive and
sacrificial offerings.!® There were, however, Arab monotheists called Hanifs and
Christians and Jews in Arabia as well. All these features rendered the Middle East
suitable as the birthplace of a new religion, Islam.

Muhammad was born in the Middle East about six centuries after Jesus the
Messiah at a time when Christians were debating theology. Muhammad from the
Quraysh believed himself visited by the angel Gabriel in the month of Ramadan
of his fortieth year, and received the first verses of Sura 96 of the Qur'an at Mount

Hira outside of Mecca. Muhammad was terrified by the revelation, but his wife

7 bid, pp. 21-23.

8 Ibid, p. 16.

9 Ibid,, p. 17.

10 "Saudi Arabia:Wahhabi Theology in Islam," http://atheism.about.com/library/FAQs/islam/countries/bl_
SaudilslamWahhabi.htm (accessed September 6, 2008).
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Khadijah and her Christian cousin Waraga immediately reassured him, and she
became the first follower. For three years Muhammad’s message spread quietly
and privately, and a group of followers, Muslims, formed around him who are all
prominent in early Islamic history, and religious rituals such as the ritual ablution
and the salat were established."

When Muhammad went to his family, close relatives and acquaintances with
his message and mocked their gods, he met serious opposition and even the
leaders of the Quraysh began to plot his destruction which led Muhammad and
his followers’ relocation to Medina, another major city in the Middle East, in 622
which is known as the Hijra. Islam was fortified through such victories against the
Meccans as at Badr, and Muhammad entered Mecca in 630 as victor. All Islamic
events which were important to the formation of Islam were taken place in the
Middle East including Mecca, Medina, Mount Hira, Badr, and Uhud. Therefore, the
Middle East is the cradle of Islam.

2. Geographical Perspective

Geographically, the Middle East is located at the center of Islamic world. Since
the beginning of Islam, the Middle East has been the heartland of Islamic world.
After Muhammad conquered Mecca in 630, Islam expanded its territory rapidly.
By the early 640s, all of Iraq was under Muslim control and Persian imperial
power was destroyed. Within another twenty years, by 661, the Muslim conquer-
ors ruled from the borders of Central Asia to North Africa and from Yemen to
Northern Syria. By 750, the political reach of the Islamic empire stretched from
Spain to India and from Sub-Saharan Africa to Central Asia. The Middle East lied at
the center of this vast Islamic empire.

The Middle East has to be the center geographically regardless of age because
Muhammad was born in the region, and the two holy cities of Islam, Mecca and
Media, are located in the Middle East. The Saudi king is referred to as the custo-

dian of Mecca and Medina. Muslims from around the world make the pilgrimage

I'l Brown, pp. 73-74.
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to the Ka’bah in Mecca every year at the Hajj,'* one of the Islamic duties. The
number of Hajj pilgrims had increased by 100% for every decade from 1940s until
1970s."* Ministry of Hajj, the official website for the Hajj operated by the Kingdom
of Saudi Arabia, also provides statistics on the Hajj and the number of Hajj pil-
grims has grown from 1,839,154 in 2000 to 2,130,594 in 2006.' It is noticeable that
the number of non-Saudi pilgrims is increasing rapidly while the number of Saudi
pilgrims is stable. The Saudi government is furnishing the pilgrims with more ac-
commodation and facilities.

Medina is the city in the Middle East where the Muslim ummah was first
established when Muslim emigrants from Mecca (Muhajirun) came to the city and
lived together with the local Muslims (Ansar)."”> Muhammad constructed the first
mosque in Medina and the manner of worship that developed in that mosque has
become the model for all Muslim congregations around the world for all time. Mu-
hammad also laid the foundations for a Muslim political order and developed the
constitution of Medina which established the Muslim principles of brotherhood,
justice, and consensus (Shenk 2003, 152).1° Medina where Islamic faith, rituals,
and the way of Muslim life were developed is in the Middle East. Therefore, the
Middle East is the geographical center of Islamic world gathering more than three
million Muslim pilgrims around the globe every year to Mecca and the adjunct

pilgrimage locations."”

12 Hajj is the once in a lifetime obligation, contingent upon physical and financial ability, to perform the ritual
pilgrimage in Mecca.The jurists are particularly preoccupied with outlining the complex requirements for the
valid completion of each stage of the pilgrimage (Brown 2004, 103).

I3 "Why Are Muslims Turning to Mecca?," http://members.ozemail.com.au/~zaynabelfatah/
WhyPeopleTurningMecca.htm (accessed July 27,2008).

14 Ministry of Hajj, "Hajj and Umrah Statistics," http://www.hajinformation.com/main/lL.htm (accessed July 27,
2008).

I'5 David W. Shenk, Journeys of the Muslim Nation and the Christian Church: Exploring the Mission of Two
Communities (Waterloo, Ont.; Scottdale, Penn.: Herald Press, 2003), p. 143, 150.

l6lbid., p. 152.

17 Ibid., p. 177.



Muslim -Christian Encounter | 105
3. Economical Perspective

Economically, the Middle East is the major source for the fund of Islamic mis-
sion in the world. In the years immediately after World War II, the states in the
Middle East were marginal to the global economy. However, within three decades
theses states in the Middle East had achieved the highest per capita incomes in the
world and become significant participant to the global economy.'® For example,
Kuwait, one of the states, experienced a painful economic decline during the
1920s and 1930s because of the stagnated pearling industry'® and became one of
the most impoverished countries in the world. However, Kuwait began oil exports
in 1946 earning $760,000 in that year. Oil revenues went up $169 million in 1953,
and after the oil embargo and price increases,” they rose dramatically to $21.7
billion in 1980. Saudi Arabia earned $6.4 billion in oil revenues in the year before
the embargo, but it increased the revenues to $27.7 billion in the fiscal year 1974-
1975, and during 1981, boosted to $102 billion (Cleveland 1994, 383).*! There are
1,032,132 million barrels of oil reserves in the world and about a half of it is in the
Middle East (Saudi Arabia: 261,750, United Arab Emirates: 97,800, Kuwait: 96,500,
Qatar: 15,207, and Oman: 5,506).% The countries in the Middle East became pros-
perous with their petrodollars.

The six traditional member countries in the Middle East, Bahrain, Kuwait,
Oman, Qatar, Saudi Arabia, and the United Arab Emirates, led by Saudi Arabia es-
tablished the Gulf Cooperation Council (GCC) in 1981 to cooperate on matters of

mutual security and economic and educational ventures. Saudi Arabia has poured

18 William L. Cleveland, A History of the Modern Middle East (Boulder:Westview Press, 1994), p. 377.

19 Kuwaiti economy was based on pearling and commerce. Kuwait City was the best harbor on the Gulf, and
the merchants of the region developed it as a center for trade between India and parts of the Middle East.
These activities brought wealth to the Kuwait. Ibid,, p. 289.

20 The oil price was dramatically increased from $2.74 to $11.65 in 1974 and to $34 in 1980 per barrel.

21 Cleveland, p. 383.

22 "Oil Reserves, Production and Consumption in 2001," http://www.scaruffi.com/politics/oilhtml (accessed July
28,2008).
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large sums of its oil wealth into the al-Islah organizations® active in Kuwait, Bah-
rain, and the United Arab Emirates. It has successfully done this through mosque
building, aid programs and in the West the provision of scholarships for Islamic
studies, and through political agendas and finance markets.?" As one of the results,
they have built more mosques in their countries, which are the center of Islamic
faith. The number of mosques has tripled in 1980’s, to nearly 4,000 in the states
other than Saudi Arabia. Beyond this, Saudi Arabia had at least 20,000 mosques
and announced plans to construct more than 2,000 more.” Most of the mosque
construction is being planned and financed by the governments. The boom in
mosque construction is clear evidence of the trend of priorities to promote and
strengthen their religion, Islam.

Not only does Saudi Arabia have spent the petrodollars to the kingdom and
the Middle East, but also to other countries to expand Islam. Ain-Al-Yaqeen, the
Saudi government English weekly magazine, reported that the Saudi royal family
spent billions of their oil wealth to spread Islam to every corner of the earth in an

article on March 1, 2002.%° The following is an excerpt taken from the article:

The cost of King Fahd’s efforts in this field has been astronomical, amount-
ing to many billions of Saudi Riyals. In terms of Islamic institutions, the
result is some 210 Islamic Centers wholly or partly financed by Saudi Ara-
bia, more than 1,500 Mosques and 202 colleges and almost 2,000 schools
for educating Muslim children in non-Islamic countries in Europe, North

and South America, Australia and Asia. Among the biggest is King Fahd

23 The principal al-Islah societies are located in Kuwait, Bahrain, and the United Arab Emirates, and they
cooperate, at least temporarily, with the governments in power from whom they accept financial assistance.
James A. Bill, "Resurgent Islam in the Persian Gulf," Foreign Affairs 63, (1984):p. | 10.

24 Patrick Johnstone, "Look at the Fields: Survey of the Task," in Ffrom Seed to Fruit: Global Trends, Fruitful
Practices, and Emerging Issues among Muslims, ed. ]. Dudley Woodberry, Global Trends: Soils, Seed, Sowers and
First Fruits (Pasadena: William Carey Library, 2008), pp. 13-14.

25 Bill:p. I'16.

26 Ain-Al-Yageen, "Huge Saudi Efforts in the Field of Establishing Islamic Centers, Mosques and Academies All
over the World. Tunisian, Arab and Muslim Newspapers Lauds the Kingdom's Services to the Prilgrims," http://
www.ain-al-yageen.com/issues/2002030 | /feat3en.htm (accessed July 31, 2008).
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Islamic Center in Malaga, Spain, on an area of 3,848 sq. m., whose founda-
tion stone was laid in 1998. The university-like Center embraces academic,

educational, cultural, and propagatory activities.

The article articulated the details where and how much the Royal family sup-
ported to build mosques and Islamic centers around the world. Sperry also wrote
a similar report on the mosques in the United States of America; “Some of the
largest mosques and Islamic centers in America are funded by the royal govern-

»2

ment of Saudi Arabia, which gets most of its revenues from oil exports.”” Conrroy
reported on Latin American case, “Presently, all countries in Latin America have
a high concentration of Muslims...Gross funding from Saudi Arabia has allowed
them to build a large, traditionally aesthetic mosque, as well as a community
centre.”®

The Saudi petrodollars have gone to the many universities in Western coun-
tries as the provision of scholarships for Islamic studies. The same article of Ain-

Al-Yaqgeen clearly states the objective of this donation as the following:*

In setting up these prestigious chairs, the Kingdom has pursued a number
of objectives. They are further evidence of King Fahd’s determination to
encourage and enhance communications between Islamic culture and
other cultures; to encourage understanding of the true nature of Islam by
explaining clearly Muslim beliefs and by correcting common misconcep-
tions and misrepresentations; and to show that Islam embraces knowledge

with enthusiasm.

The article names the University of California at Santa Barbara, Harvard Uni-

versity, University of London, the Gulf University, and the University of Moscow.

27 Paul Sperry, "Black-Gold Blues: U.S.-Saudi Oil Imports Fund American Mosques," http://www.worldnetdaily.
com/news/article.asp?!ARTICLE_ID=27327 (accessed July 31,2008).

28 Jan Conroy, "Count Saudi Mosques in Latin America, Tool," http://www.danielpipes.org/comments/6395
(accessed July 31,2008).

29 Ain-Al-Yageen.
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In addition, the Saudi government have funded to establish Islamic academies in
some of the major capitals of the world to educate Muslim children, supported
institutes to promote Arab and Islamic studies and to carry on the researches on
Islam.*

Saudi Arabia is distributing the Qu’ran in the world published from the largest
printing complex in the world in Medina. The complex was opened in 1984 by
King Fahd to print and distribute the Qu’ran to as wide an audience as possible.

It has produced more than 60 editions of the Qu'ran and books on the prophetic
tradition and biographies of Muhammad in different languages. It also produces
recordings of the Qu’ran in video and audio form and a Braille version of the
Qu’ran for the blind Muslims. By the year 2000, the Complex had printed 138 mil-
lion copies of the Qu’'ran which had been widely distributed inside the Kingdom
and abroad.”

One of Saudi Arabia’s most influential journalists, Dawood al-Shirian, who is a
former regional director at Al Hayat, reported that Saudi funded an estimated 90%
of the expenses of the entire faith, throughout the Muslim world.** The goal of
such contribution is to strengthen the voice of Islam and Arab culture according to

Ain-Al-Yaqeen.®
4. Theological Perspective

Theologically, the Middle East is the source of austere Islamism. As we dis-
cussed in the above, Saudi Arabia expanded its Wahhabi Islam to not only politi-
cal systems but also to the areas of education and research. The graduates of the
educational system strengthening Islamic education in the early 1960s demanded

a Shari’ah college and more religious faculties in the universities, and the gradu-

30 Ibid.

31 Ain-Al-Yageen, "The Jewel in the Crown of the Custodian of the Two Holy Mosques," http://www.ain-al-
yageen.com/issues/2002030 | /feat3en.htm (accessed July 31,2008).

32 Dawood al-Shirian, "What Is Saudi Arabia Going to Do?," Al-Hayat, May 19, 2003.

33 Ain-Al-Yageen, "Huge Saudi Efforts in the Field of Establishing Islamic Centers, Mosques and Academies All
over the World. Tunisian, Arab and Muslim Newspapers Lauds the Kingdom's Services to the Prilgrims."
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ates from these educational institutions clamored for more religious education.
Such demands culminated in the establishment of the vast Imam Mohammad bin
Saud University.*

The university, founded in 1953 and accorded university status in 1974, had
more than 1,300 teachers and 23,000 students in 2000/2001 academic year. Cur-
rently the university has several faculties. The High Judiciary Institute was origi-
nally established in 1965 for the purpose of graduating qualified Shari’ah judges.
The Faculty of Shari’ah (theology) was established earlier in 1953 for the purpose
of meeting the demand for qualified Ulema and preachers throughout the coun-
try.> Thus, this university is a seminary for the training of clerics in the Wahhabi
Islam. This university is also known as the “terrorist factory,” because three of the
9/11 suicide hijackers® are from this university.

The theology taught in this university can be deduced from the Wahhabi
Qur’an,” which distorts and adds to the original to change its sense in a radical
direction in the English version.?® For example, the following is the four final lines

of Fatiha in a normal rendition of the Arabic original:

Guide us to the straight path,
The path of those whom You have favored,
Not of those who have incurred Your wrath,

Nor of those who have gone astray

34 Michael Field, Inside the Arab World (Cambridge, Mass.: Harvard University Press, 1995), pp. 337-38.

35 Samirad, "Imam Muhammad Bin Saud University," http://www.saudinf.com/main/j44.htm (accessed
September 7,2008).

36 They are Abd al-Aziz Abd al-Rahman Al-Omari who was on the first plane to crash into the World Trade
Center, Ahmed Abdullah Al-Nami who was on the plane that crashed in Shanksville, Pennsylvania, and Mohned
Mohamed al-Shehri who was on the plane that struck the South Tower.

37 The Wahhabi Qur'an is an edition of the Islamic scripture, with commentary, printed in every major
European, Asian, and African languages in paperback editions that are distributed free or at low cost throughout
the world

38 Stephen Schwartz, "Saudi Wah-Habi Terrorist Factory," http://lists.ibiblio.org/pipermail/homestead/2004-
September/000803.html (accessed September 6, 2008).
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In the Wahhabi Quran, the same is translated as the following:

Guide us to the Straight Way.
The Way of those on whom You have bestowed Your Grace,
not (the way) of those who have earned Your Anger (such as the Jews),

nor of those who went astray (such as the Christians).

Similar distortions condemning the Jews and Christians can be found in
17:1; 2:62; 3:113; 5:65.

Such a biased Islamic theology is reflected in their educational system. Free-
dom House analyzed a set of twelve current Saudi Ministry of Education religion
textbooks, used in the academic year of 2006 in Saudi Arabia, and reported
summaries what is being taught today in Saudi public school textbooks about
how Muslims should relate to other religious communities.*” One of them is,
“Command Muslims to “hate” Christians, Jews, “polytheists” and other “unbeliev-
ers,” including non-Wahhabi Muslims, though, incongruously, not to treat them
“unjustly”.® Therefore, the Middle East is one of the sources of the most hard line

Islamic theology in the world in which terrorism breeds.
5. Political Perspective

Politically, the Middle East is influential to other Muslim nations to rule the

39 The study was pursued after senior Saudi government spokesmen claimed that they had thoroughly revised
their educational materials. In 2005, Saudi embassy spokesman Adel al-Jubeir stated:""We have reviewed our
educational curriculums. We have removed materials that are inciteful or intolerant towards people of other
faiths." The Saudi ambassador to the United States in 2006, Prince Turki al-Faisal, while on a nation-wide
speaking tour earlier 2006, asserted:"We eliminated what might be perceived as intolerance from old
textbooks that were in our system.” On May 18,2006, the Saudi Foreign Minister, Prince Saud Al-Faisal stated,
"the whole system of education is being transformed from top to bottom. Textbooks are only one of the steps
that have been taken by Saudi Arabia.”

40 Laura Ingalls, "Revised Saudi Government Textbooks Still Demonize Christians, Jews, Non-Wahhabi Muslims
and Other," Freedom House, May 23, 2006.



Muslim -Christian Encounter | 111

countries based on Islam. Saudi Arabia, the largest country in the region, has

led the influence. In 1744, Muhammad bin-Saud, a minor prince of Najd and the
ruler of Al-Dar’iya near the modern Saudi capital of Riyadh, decided to adopt the
Islamic revival proclaimed by Muhammad bin-Abd-ul-Wahhab known as Wahhabi
Islam,* and converted the Najdis to Wahhabi Islam.* The two, bin-Saud and Abd-
ul-Wahhab, conquered the rest of Arabia. Since then, Wahhabi Islam has been not
only spiritual but also political core of Saudi Arabia.

King Abd-ul-Aziz Al-Saud (1902-1953) who also adopted Wahhabi Islam uni-
fied all of Arabia. He recaptured Riyadh in 1902 where the Ottoman forces were
destroyed in 1819, and seized control of the holy cities of Mecca and Medina from
the Ottoman authorities in 1925. He had ruled the kingdom based on the Wahha-
bism without any constitution, codes of governmental procedure, political parties,
or institutionalized forms of consultation until his death in 1953 except the Qur'an
and the shari‘ah (Cleveland 1994, 383). When King Faysal transformed the king-
dom’s administration and other systems, the Wahhabism was the foundation and
he stated, “Saudi Arabia has no need for a constitution because it has the Qur’an,
which is the oldest and most efficient constitution in the world.” Saudi Arabia
projected itself as the protector of Islam committing to enforcing the Qur'an and
the shari‘ah.

Saudi Arabia extended its influence to its immediate states in the Gulf, and the
states of GCC maintain the same political system, monarchism, until these days.
Saudi influence went beyond the Gulf to the more distant region including South
Asia, the rest of the Arab world, and Muslim Africa. During the 1962 Hajj cer-
emonies, Saudi had initiative to establish the Muslim World League to defeat any
threat that the enemies of Islam tried to use to draw Muslims away from Islam and

destroy their unity and brotherhood, and its initiative culminated in the estab-

41 The Bedouins of Najd performed superstitious practices and paganism such as the cult of trees and stone
worship. In response to this, Abd-al-Wahhab preached to return to the true teachings of Islam, based on the
Qur'an and the Sunna, as interpreted by the strict Hanbali school.

42 Shireen Hunter, The Future of Islam and the West: Clash of Civilizations or Peaceful Coexistence?
(Westport, Conn.: Praeger; 1998), pp. 153-54.

43 Cleveland, p. 386.
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lishment of the Organization of the Islamic Conference in 1972.“ Ain-Al-Ageen

reported the following:

Throughout King Fahd’s reign, the Kingdom of Saudi Arabia played a
crucial role in all these organizations, using its influence to nurture and
encourage unity in the Islamic world amongst which the Organization of
the Islamic Conference and the World Assembly of Muslim Youth. In ad-
dition the Kingdom of Saudi Arabia has played a role in nurturing Islamic
unity through the Muslim World League, based in the Holy City of Makkah
Al Mukkaramah.®

Saudi’s role as the center of the Islamic world was even accelerated after the
oil embargo in 1973 using its oil revenue, and Saudi Arabia made a crucial effort
to take the spiritual and political leadership of the Islamic world. Hunter wrote,
“The kingdom embarked on a large foreign aid program through a variety of
bilateral, pan-Arab, and pan-Islamic channels, which resulted in, for example, the
establishment of the Islamic Development Fund with its headquarters in Jiddah.
We already discussed how and to what areas Saudi spend its petrodollars to
spread Wahhabi Islam in the above.

Saudi Arabia’s political system based on Wahhabi Islam affected especially
Pakistan and Afghanistan. In 1976, General Zia ul-Haq, who had trained the Saudi
militaries, terminated Bhutto’s regime through a military coup and ruled Pakistan.
He launched a series of policies to Islamize Pakistan extensively according to
strict Sunni lines, and Saudi-Pakistani ties became closer (Hunter 1998, 159).

In Afghanistan, Daoud, a cousin of Muhammad Zahir Shar who was ruling

the country, carried out a coup and took the regime from his uncle in 1972. He

44 Hunter, p. |57. Hunter explains that the MWL is one of the Saudi efforts of using Islamism to restrain both
Arab radicalism and Communism which played as external threats to Saudi monarchism in those days.

45 Ain-Al-Yageen, "The Custodian of the Two Holy Mosques King Fahd Ibn Abdul Aziz Directs the Distribution
of Hundreds of Thousands Quran to the Pilgrims," http://www.ain-al-yageen.com/issues/2002030 | /feat3en.htm
(accessed July 31,2008).

46 Hunter, p. 158.
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used Saudi Wahhabi Islam in ruling the country to distance from the Soviet Union.
The war against the Soviet Union in 1980s provided an additional opportunity

for Saudi Arabia to cooperate with Afghanistan. Some Saudis went to Afghani-
stan and joined mujahiddin known as Saudi ‘Afghans’ to fight against the Soviet
Union (Field 1995, 338). The Islam-oriented educational system has the root of
this phenomenon because the students under the educational system received the
strengthened education on Wahhabi Islam but not the skills needed for today’s
technological industry. They are unemployed young men, religiously educated
and well motivated, some of whom have military training, and they are targeted
by terrorist organizations such as Al-Qaeda.?’

When Islamic revolution took place in Iran in 1979, Saudi contained Iran’s
militant Islam and increased its effort such as financial assistance, training, and
indoctrination to strengthen Wahhabi Islam in the Arab world. It funded to estab-
lish the Afghanistan training camps in Pakistan. Such aids provided Islam for an
opportunity to become more extreme. In Algeria, the Islamic Salvation Front (FIS)
received considerable financial support from Saudi, and became a potent politi-
cal force in the late 1980s. The FIS led finally to a military takeover in 1992.% Syria
and the PLO also received large amount of financial support from Saudi Arabia.”
Kuwait followed the same policy and gave extensive financial assistance to the
PLO and the Arab states bordering Israel.

It is well known that Saudi Arabians aided the Taliban since late 1996. Saudi
assistance to the Taliban has at times extended beyond the strictly financial to
encompass military and organizational assistance. The Saudi expatriate Osama
bin Laden of Al-Qaeda has sheltered in the territory of Taliban. He declared war
against the “infidel” West in 1998, and it was suspected that the August 1998
bombings of the U.S. embassies in Tanzania and Kenya as well as 9/11 were done

by a group of persons who were his followers. Although official Saudi aid report-

47 Voice of America, "Saudi Arabia: Origins of Terror" http://www.voanews.com/Korean/
archive/2004-12/a-2004-12-07-13-1.cfm (accessed September 6, 2008).

48 Hunter,p. 161.

49 The major reason is to mute their criticism of the royal regime and its ties to the United States. Cleveland, p.
384.
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edly stopped in 1998, Saudi money and support has continued to find its way to
the Taliban in the form of private contributions.*

According to Alex Alexiev, vice president for research at the Center for Secu-
rity Policy, there are between 240 and 265 Islamic charities active in Saudi Arabia
and outside of it.>! The largest and most active in terrorism funding is the Al-Hara-

main Islamic Foundation (AHIF). Alexiev describes AHIF as the following:

The Al -Haramain Islamic Foundation (AHIF) is one of the three largest
Saudi front organizations active in the support of terrorism going back
many years, and has been involved in the funding of Al Qaeda, the bomb-
ing of the American embassies in Africa and all manner of jihadist activities
in Pakistan, the Balkans, Chechnya, Kashmir and elsewhere. But it will

be a mistake to think of it simply as a terrorism enabler. It is even more
important as a key player in funding and promoting the hateful Wahhabi/
Salafi creed and the seditious shari’ah doctrine worldwide including in the

United States.”

Ill. Conclusion

Islam is both the strongest hindrance to Christian mission and the biggest
threat to Christianity, and the Middle East led by Saudi Arabia is the core in Islamic
world. Historically, it is the birthplace of Islam. Geographically, it has the two
major Islamic shrines and Muhammad was born in the Middle East. Economically,
it is a financial source to propagate Islam to the world utilizing its enormous oil

revenue. Theologically, it is an incubator for a fundamental Islamic theology-the

50 Human Rights Watch, "Afghanistan: Crisis of Impunity," Human Rights Watch http://www.hrw.org/
reports/200 | /afghan2/Afghan070 [ -02.htm# TopOfPage (accessed September 6,2008).

51 Jamie Glazov, "Saudi “Charities” and the War against America," http://www.frontpagemag.com/Articles/Read.
aspx!GUID=B164102B-EAB6-4407-9263-D2C34C43D838 (accessed September 15,2008).

52 Ibid.(accessed September |5,2008).The other two organizations are the Muslim World League and the
World Assembly of Muslim Youth.
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Wahhabi Islam. Politically, it is an advocator of a political system embracing the
Wahhabi Islam.

In summary, the Middle East plays a crucial role in the Islamic world. The
Middle East lies on the way to fulfill the Great Commission. We must jump the
obstacle and several steps are suggested to do so. As the first step, we must ac-
knowledge the significance of the Middle East in Islam and in Christian mission.
We need to know what influence the Middle East gives to the world, especially
to the Christian world and its mission. The second is to understand their tactics of
spreading Islam to the world and of hindering Christian activities toward them.
When we understand what they are doing we can develop necessary strategies to

overcome the hindrance and to cope with its threat which is the third step.
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Abstract

The purpose of this paper is to explore the reasons why the Middle East
located in the Arabian Gulf must be considered significantly both in the Islamic
world and in Christian mission. This paper explores the reasons from historical,
geographical, economical, theological and political perspectives of the Middle
East. Historically, it is the birthplace of Islam. Geographically, it has the two major
Islamic shrines and Muhammad was born in the Middle East. Economically, it is a
financial source to propagate Islam to the world utilizing its enormous oil ~ rev-
enue. Theologically, it is an incubator for a fundamental Islamic theology?the
Wahhabi Islam. Politically, it is an advocator of a political system embracing the

Wahhabi Islam. Therefore, the Middle East is the core in Islamic world.

Islam has become the biggest stronghold by persecuting Christians and
preventing them from Christian activities. Christianity must overcome this strong-
hold to preach the gospel to all nations. Islam is the biggest threat to Christianity
because it is the most rapidly growing religion in the world. Therefore, Islam is
important to Christian mission. Because the Middle East plays a crucial role in the

Islamic world, it should be considered significantly in Christian mission.

As conclusions, this paper suggests three steps to face the reality of hindrance
and threat caused by Islam. The first step is that we must acknowledge the signifi-
cance of the Middle East in Islam and in Christian mission. We need to know what
influence the Middle East gives to the world, especially to the Christian world
and its mission. The second step is to understand their tactics of spreading Islam
to the world and of hindering Christian activities toward them. When we under-
stand what they are doing we can develop necessary strategies to overcome the

hindrance and to cope with its threat as the third step.

Key words: Islam, the Middle East, economy, theology, politics



Muslim -Christian Encounter | 117

References cited

Ain-Al-Yageen. “The Custodian of the Two Holy Mosques King Fahd Ibn Abdul Aziz
Directs the Distribution of Hundreds of Thousands Quran to the Pilgrims.”
http://www.ain-al-yageen.com/issues/20020301/feat3en.htm (accessed July
31, 2008).

. “Huge Saudi Efforts in the Field of Establishing Islamic Centers, Mosques
and Academies All over the World. Tunisian, Arab and Muslim Newspapers Lauds
the Kingdom’s Services to the Prilgrims.” http://www.ain-al-yageen.com/is-
sues/20020301/feat3en.htm (accessed July 31, 2008).

. “The Jewel in the Crown of the Custodian of the Two Holy Mosques.”
http://www.ain-al-yageen.com/issues/20020301/feat3en.htm (accessed July
31, 2008).

al-Shirian, Dawood. “’What Is Saudi Arabia Going to Do?” Al-Hayat, May 19, 2003.

Voice of America. “Saudi Arabia: Origins of Terror.” http://www.voanews.com/Ko-
rean/archive/2004-12/a-2004-12-07-13-1.cfm (accessed September 6, 2008).

Bill, James A. “Resurgent Islam in the Persian Gulf,” Foreign Affairs 63 (1984): 108-27.

Brown, Daniel W. A New Introduction to Islam. Malden, MA: Blackwell Pub., 2004.

Cleveland, William L. A History of the Modern Middle East. Boulder: Westview Press,
1994.

Conroy, Jan. “Count Saudi Mosques in Latin America, Too!” http://www.danielpipes.
org/comments/6395 (accessed July 31, 2008).

Field, Michael. Inside the Arab World. Cambridge, Mass.: Harvard University Press,
1995.

Glazov, Jamie. “Saudi “Charities” and the War against America.” http://www.
frontpagemag.com/Articles/Read.aspx?GUID=B164102B-EAB6-4407-9263-D2C-
34C43D838 (accessed September 15, 2008).

Ministry of Hajj. “Hajj and Umrah Statistics.” http://www.hajinformation.com/
main/l.htm (accessed July 27, 2008).

Hunter, Shireen. The Future of Islam and the West: Clash of Civilizations or Peaceful
Coexistence? Westport, Conn.: Praeger, 1998.

Ingalls, Laura. “Revised Saudi Government Textbooks Still Demonize Christians, Jews,
Non-Wahhabi Muslims and Other.” Freedom House, May 23, 2006.

Johnstone, Patrick. “Look at the Fields: Survey of the Task.” In From Seed to Fruit:
Global Trends, Fruitful Practices, and Emerging Issues among Muslims, edited by
J. Dudley Woodberry, 12-21. Pasadena: William Carey Library, 2008.



l 18 | Torch Trinity Center for Islamic Studies Journal

Johnstone, Patrick, and Jason Mandryk. Operation World. 21st Century ed. Cumbria,
UK: Paternoster Lifestyle, 2001.

“QOil Reserves, Production and Consumption in 2001.” http://www.scaruffi.com/poli-
tics/oil.html (accessed July 28, 2008).

Open Doors. “Open Doors World Watch List 2009.” http://www.opendoorsusa.org/
UserFiles/File/WorldWatchList[1].pdf (accessed 18 May, 2009).

Samirad. “Imam Muhammad Bin Saud University.” http://www.saudinf.com/main/
j44.htm (accessed September 7, 2008).

“Saudi Arabia: Wahhabi Theology in Islam.” http://atheism.about.com/library/FAQs/
islam/countries/bl_SaudilslamWahhabi.htm (accessed September 6, 2008).
Schwartz, Stephen. “Saudi Wah-Habi Terrorist Factory.” http://lists.ibiblio.org/piper-

mail/homestead/2004-September/000803.html (accessed September 6, 2008).

Shenk, David W. Journeys of the Muslim Nation and the Christian Church: Explor-
ing the Mission of Two Communities. Waterloo, Ont.; Scottdale, Penn.: Herald
Press, 2003.

Sperry, Paul. “Black-Gold Blues: U.S.-Saudi Oil Imports Fund American Mosques.”
http://www.worldnetdaily.com/news/article.asp?ARTICLE_ID=27327 (accessed
July 31, 2008).

Human Rights Watch. “Afghanistan: Crisis of Impunity.” Human Rights Watch http://
www.hrw.org/reports/2001/afghan2/Afghan0701-02.htm#TopOfPage (accessed
September 6, 2008).

“Why Are Muslims Turning to Mecca?”. http://members.ozemail.com.

au/~zaynabelfatah/WhyPeopleTurningMecca.htm (accessed July 27, 2008).



Muslim -Christian Encounter | 119

?.J 7] 9 4l 7!
At Y] THNA -

©° malo 2
R = = "1 =
lﬂiﬂﬂiLNJ%”%iﬁ%ﬂﬂﬂo A

[e) le) [e]

AWNAHWﬂH¥$QQ.

oF 7pakel Habolxt Alskatolm 3]k, 1t ofel A1 Sl
A PSS Wpom | 1k 255 & Fofol ol A AIS), WS}, 44}
AR uheTh T AR olawo] QPgel A B ER R A ol&Ue

o

1o

SIS AEA 9718 Bt TEAE £ES w4
o AL Bal 19 AL halsof ol 2t

!

B eRe o 7bge|o] A AdE B skt 1 ARl B
7hqlom, & 7kgelel 15 me] SU4 A FER Aol Fe w

| QAlskET] ofAHHe) B glom | ol fUAE Fashe o)
BIR2 JEAAIBE o] e A ool 4

10 l=22ret shatalo] Al Y -EETH LSl BEOIM- SMBISI=R( A, FScHsh
tgx_w;
2 Ty, T2

=Sl

ZdOIEf



120 | Torch Trinity Center for Islamic Studies Journal

I, &12] FUY - Mo 2ziat 242 Sio

]
=

2 7hae] o] Al E S A1Y) 1A ol digh sfAl e = RE SRt ol&Re &
A AVE 723, FRhtEE T ARSjolA] 419 §dS xRt & 71k
O] YAl & AE ol&H A Al oo, 1 /HdE w5 E(tawhid) 2 .08
= AUt

2 olxe & 7 o 794 TiES wetslr] flsl 1o £ TiEe AlS] A
&5 SHCE AT Aolrt, =il & 7hae] o] ot HdlskA tiEstal ¢l of
v AL A19] e/ 7 T 419 BT 2SS4 02 BAE o), 419 24
T EH42 o 7HEe] o) 419 U4 ANd S olalish=tl JlofAl gt FAlolt, efuks
A 419] ATt Ao gk sl Aol whet Alo] fU gl gt 7ol thEA &g w7 of
woltt, & 7= F e A6l Al 419 &/de R sk ol AlveL 2
< AsA0] S RHgTE ® 3 A|8F ol A YA The First)Ql Al 242 7HA]
2] 9= thedt 27 (simple existence)*8al FATH= ov ALk A4S v 6
o 7haelol| w2 H | opH]Alue] 22 s o] &H o] WRloA & o BIGRAIYA K=
ot A8 HAEE ATt E 419 FUAd S 7IAA] Fom, A9 HS §
sto] Alg A o g upolal 4= Q1S Wt opuet 419] &/ AA|7F 419] A Qhof| &
Sz A 08 Hokth, o 71k Ao RA) &40 BAIE theat Zo] At “4l
O] 42 Alo] B uto] A o A & uff S-AFo|r} B A19] A2 HIf O] A O 7 ApES
= Aol oftet 71 ghof| 419 &/d5o] AR, A19] 2L TR0 2 (for itself),

3 Al-Ghazali, Tahafut al-Falasifah, translated, introduced, and annotated by Michael E. Marmura-1st ed.,
The Incoherence of the Philosophers, a parallel English Arabic text (Provo, Utah: Brigham Young
University Press, 1997). 10.

4 Ibid. 10. OHMILE= 220t EXHE PEsck=s QAR Al EXHEXN AIR0| I 27E 51 19| ARIMS
Z8I5ICE Avicenna, Metaphysics VIl 4, 345, Lines:12-16; Acar, Rahim. “Creaton: A Comparative Study
between Avicenna's and Aquinas's position.” Ph. D., Havard University, 2002. 1090{|A] ZHOIE.

5 OHMILK1037E A= ORRIAEZA Ml AZ2IEFO| HEIS AlSske SAl0 2=5HH 01 ol&Eo
TS50 Xple| SESHAVNES FASICH o 7HER|="HEIXIEC| £22] 0lA S| Ot MILIe| A1o] AU, B,
TIX|ofl Ciet 7HiE0| HS OlERel AVidut SS6I=2 0|5 HHEfSICE

6 Al-Ghazali, Tahafut al-Falasifah, 10.

7 Ibid., 97-98.

8 Ibid., 100.



Muslim -Christian Encounter | 121

21 glo] 413} 37l Q5] EAfah? A1 FUT A4S 7RI Alo] 4] E 2]
2 247 grom | £12) glo] elsth Mo

o Thaelis Al9] 4418 He opul L] AN S Wtsh 142 B8 A F ol
&9 Eaith i B, ool 2e HabEo] 419 £418 Ralshs ol o)
St et

ohHIAIL7L A19] 408 QA o o] f A19] Tk (simplicity)el $Ju7]
Rolch, opulAlLte] WhEm AL E4] o]9]o] BAE 2K ghor] | Al At A

2oz THEA P BSHsimple) EA0IT 2 Ak A AT Y 5 QA7) HHE
F a0

© QIgke] Eol SahAut, A1) A4l 8 5, A1) SHEL Al0] £ o
o, TS EAE 0] EARRE THEs BUE A g v e 2
£ 1 2ol Bdo] eaial EAjolch, AL AEsHe 25 SAu FEE 1 oIzt
© FRE EARA Bdo] tishal ZAIE uls), A9 EAe THE A%, ERy
B T B e 2 gt el EA 240 DAy olelel BE Bax
2 EAJol] £3He BAL girk 1 AES BAH A1 Wt Tt 249 2ol
9 Ibid., 99.

10 Ibid., 102.

11 Ibid., 98.

12 Ibid.

13 Avicenna, Metaphysics VII. 4, 344, Rahim Acar, “Creation: A Comparative Study between Avicenna's
and Aquinas's Position”, 108.

14 Avicenna, Metaphysics VII. 4, 347, Lines:10-16. Rahim Acar, “Creation: A Comparative Study between
Avicenna's and Aquinas's Position”, 111.

15 Avicenna, Metaphysics V. 4, 346, Lines:11-12, Rahim Acar, “"Creation. A Comparative Study between
Avicenna's and Aquinas's Position”, 109-110.



122 | Torch Trinity Center for Islamic Studies Journal

S 7] Y3k} 16 A19] wheA (simplicity)-S oba|AILol QlotA] 74k Th7] FE Al

o] &Aoltt, 2l optE oAU A1) B 0] EA9L FUR Aoz 18t

SRR BYSHA| Yrhal A4St ‘3}”} %12 (accidental) EAAE 2-olh= A
S

s} 17 ofaAlv= AL

2
o
N
=
o8]
Q.
[oN
 :
o
g 3
)
)
o
o
:
N
=
0,
}L

“T1 3 B =742 BIOF 0|24 XZ40] OFLICE.” T12)31 “HZAS 0|Z40| ORLICH" Bk BHCHH, 242t BiLt=
T1740] AIZ QloflAf CH2 242 LIS 240] = Z{0|0, Zi24S [12 IS TR 5= 20| 2 20[H, ES 5iLt
S WQE 5H= Zo|ct, 1222 “TaE Exf= 0
240] OILITH £ X{Z0| OFLICE "2t U3t 4 QiTh. 5 T3t ZXH= LIS BHE 4 gict" e
T & Aol QLo B (essence) S EATHE AL AR (reality) & 4
SIS elch. ! A A E SYEE o /fdelel YL BN WA 315}
= ol Lo} A vl R, ofulAlute] Ofsh, Al Thestu], Hedzloln],
Wb | JYUsH A RA | Al0] A7] WAKT B FAAE Al0] BeA] ok
o] Qlet, 419 F94d 7ol o 7HE oAl = whIs| E(tawhid) =, oFa|AlLol| A
D4 (simplicity) 022 2ot 4 glek, Ale] fUAE 2t WAe] Thel A 3
7re ), & 7] 9] A Aol Al Q1zake) WAl o] ghEElo] QAN of|
Ao ek Aol Al Q1zbuke] g o] rehp] okett,

’

rlr Kl m{m

., 21e] FAY - Mat izl BHIE Shloz

o bR HSAE ] 22,0 1/4 Fuel SigE Fue] g RS A9 39

16 Avicenna, Metaphysics VII. 4, 346, Lines:13, p.347. Lines:13. Rahim Acar. “Creation: A Comparative
Study between Avicenna's and Aquinas's Position”, 110.

17 Rahim Acar, “Creation: A Comparative Study between Avicenna's and Aquinas's Position”, 83.

18 Ibid., 89. Al-Ghazali, Tahafut al-Falasifah, 97.

19 Tahafut al-Falasifah, 120.

20 OHIMILIOIA| Rlof dlof £ME2 Ao SHEUHMIM(ARHEHRY), R thad Hh2o| ZEXHERCZ Sttt
Holrll, Y "EMEEI(ME: TMEE S, 1998), 181.



Muslim -Christian Encounter | 123

ol tisf =2t A 3:;]6]'11'——‘] o3t 41e] G/ TS WA Al FEAelA

w=oEE T83 olqre AA Ao e 2 A FAATF? XA FLAA7N? EA

RS A 2% ‘4{ A= He Hoahe

ARttt v, H2E A1 oA Al YR A shs dekaks AlAl= A&kl )
o] Attal FRITE ! opAllvkE Ale] FRE Ale] 2 A = Eot

2= Ale] FedolA Ao A (ete) & ;ﬁlﬂﬂi’ S & 7REEef o]
ol ShM EAskE AL 5, B o)Al AdA

AlAILR] Aol A ZrgRttt. AlAl= 412 F¢ @411011 SE

w4l G o Aof osf Alzte] HdEo] YAt

o
i)

o1-=

>
oM

e o

o
Zi_

__t_rlomSZ_E_%
N

],

o
rlrl it

Al
2]l

“Ao| Mol M MAHSICH= 7PE2 255 Al toll M AlZto] QlCk= S TAISHCE. ARE2 AlZtoll @f
MM Extish= 20| = ol FEEIRAC L2 AT QOI= EARCH, HZE Soil= M7t el ZXHRL

c}2s

oF 7hate]o] 419] FUALE =5 4 9l Adoleblnrhs shbo) AAleRE Z
alet. A1) U o sheloh oblAL Tl op| el ke g S Al AlAw

Ao| AAE AR BUSHE o 71gee] BEoA £ o, A9 gAY ARl
A0 2 FAlo] FAH opulAIteL e HIHEY] YL

7T Ee B, 1*1 otd|AllLte] Alef /g g o] FdS uhdt
o o mz

!
o 2
o}, HSHRRE-L Alo] Aol QAITHE A& F 7H2] 492 Sttt AL A1e 1
of %H EA5H Ao1x] A7kl GhAIA EAIsH Zo] ohlel egelct, Alo] 2
bl ILke] ke the o] o vlfg 4= Ik,

iy
lo
I-ﬂi
F_l.,
I
Fll‘

]

ol 22 Z{0|ct. 9Izte| SXiint J2iKte| SRS SAIR0|Ct. T2t o1zte] SXii0] J2IKte| S

21 Rahim Acar, “Creation: A Comparative Study between Avicenna's and Aquinas's Position.” 199-200.
22 Salman H Bashier, Ibn al-/Arabi’s Barzaka (Albany : State University of the New York Press, 2004), 45.
23 Al-Ghazali, Tahafut al-Falasifah, 31, 49.



124 | Torch Trinity Center for Islamic Studies Journal

CHEAIROR QT AfLISIE II0l SRS Ajzio] 12 HH20/0f, 20| S0 22 B Olof = &
o| 21| HZ0ICt, TFAESH0IM A0l SAHCKD B 4 gon, 20| S| th2o| 20| 2T
T84 Gt 24240 SRS SAEOILL I 20| BIK SXHCKT B 4 G 24 22 ofFlo|ct"

TR SR QT AFRe] FAIQ)o] A o] o] Alat A= FAIA LR EA s
4l 2o qlolA AlA Hok eRdhar s Alsk= ofu|AllLke] Al9] FeAd 7iEe 419
EA22 (ontological)-F-AATE Q1R I}, opr|AlLte] Q-2 & 7] o oA &
o Alo] AR Qulsh= A=, Alo] FUE oulshs A= oyt ey ofrlAl
Lol =W | Al A= FAA S = %?ﬂ@gi, A o2 %L’E}ﬂur BHsfoF gt
o, shurE sk, ok skt Al o =

HAILe] Tl A Alat AlAl= SAIA & %O}D{ tlo] ’Lxﬂfﬂ‘:}% 34\2 LX] =4
off QlojA] Qe ot 20 ARt A1) B 9jofl AXHE] Zpo]7} Qlth= AL <
{19l ?—iljf%_] T

o] AllLf= 419] %"é% AIA S FLET SAIA ez Argafol bk Al
thiz —:J]'ﬁh:]'. HhoF 9-29] glo] Frof A A -7 Alof ARt o] &tehd 11
%A (temporal order)S QF5HA] Pt} 5= ZA] ZA|jof g},
Qlo] FolF =t v oA e L7 &L 7 EXsh= Al7to] itk
0] glo] opd Zo|ut}, 26 qhoF 97} EASIA] b= Al EAHRITHA,
o] AIAIE 7*5—0}7(] BUE7? A 9l 1 ool AAE A= = fl=TH
29 ol”o] o] 0 7]|A] AUFLT}? Hek 2R k|7 o]
AE9] HIHEST A2 o] A9 AIZE Afo]of Zpo]
|71 ekaL opR| AL = Rl 27 4lo] 9-5=0] EA)
k= AlZte] glofokgitt, Alo] AlAIE EA 1A ot
O] b gofl et of2fgt ofH|AlILo 417 E 2 of ]
O & Ho|7|= sHANt, ol AR A0 HF T3k =
= AIAIS] R eR FAIH R ofafst] A2 THA| Al

of ekt

pay
Flo
>
()

e

rz
=2

o > 1o
o)

LI
(RS}

> flo rle
B Ho

e

2
2
=X,
)

i
O
I
of
NI
—‘ o
do
i)
2
K5}
N
1=
O
l'U
rﬁ
[*]
>
s

S
2
frt
-0,
N
=
Ku)
[
o
E
rE

Lo

il
o
e X 1o

o)

o
e
et
S
32
fr
R
1o
e ru
"
s
N

O~
L
2
>
O
N
pacs
o
o 2 mﬁ
;
Ll o
10 il
flo rz rm

Ir

L
.

filo
i

i
o
i
o
9
=
=
)
rir
129
10
of
e
ox

24 |bid, 31.

25 Ioid.

26 Rahim Acar, “Creation: A Comparative Study between Avicenna's and Aquinas's Position.” 294.
27 Ibid., 299.



Muslim -Christian Encounter | 125

Arct 22202k oha= Ao R Kokt

SR o 7Pkl A7 o] o] Alto] GRS, Fae] A7k RSt 4Bk
HolAS o) QRS vhatsih, o Fhaelol tEr, A1 Ae) wﬂ oPAA EAJ
RSk A17ko] 9)7] el ALe ZAfsieh el AsbEe] e AAle) FUe glo.
U 9Pl A17hE Alste] §ict, el Ajzbo] 917] ol el ket Alzke] EAIS Strks
250 34 o FFe7t & ) méol it

2o X&2 HHH o 2 0T Ajzto| FRlGICh= 2S 2lofstr).”
oF Fhels HEPEO) Slot e T QA uhakich 2 ofw] ghil Azho] Fatet

FAA Alol w2 o] Az %%@3}41 AT 4= A=71? ol2gh dakase]
oF 71z o] Tl A B uf) o}, ot 7pRE] o] oA oAl A7) $-8HA
AstE g opu|Alvkel -2 HEHALO] ke sttt o 7HE| o] ol A= Al
Ajst | Altoll 9FA AJ7RS %‘Jﬁﬂ. Ale EAEA o8 Bk ofu e} A7t 9FA]
4] ? o thaiA & 7hEel= 2A L ARk

&o] Qlrar BRI, ofH AV AlAl= sttt g3ttt At o 7hae
o] 410 AAE AR = 419] FAdE T3, ohAlvkE Al AlAl= &

&
ol

o
lo

o o T

fr flo e o rlo
5
=
i
=
b
i 7
o2
o
<t
pod)
o
v
)
> e
>
b
rO
pod)
o
i
)

IV, Mol HX| - Ao| E4xiSof ChEt XAl SAlo2

bl 412 AR (GRS A2 AETh T8The Alo] of el ok 212 AX)
Sheha 3 4 QU7 A9 he] wglel that e AR o bael Haka, 5

ol

28 Al-Ghazali, Tahafut al-Falasifah, 31.
29 Ibid.



126 | Torch Trinity Center for Islamic Studies Journal

oA A9 22 4?1} 5l U 4 gl 7@%@&1@4 TS
5
—: il | a

E]":‘ yg}o]u}_ 01313‘311’51% Treke] o A= et 24ldel, alef &
. Ll

"HOX| = Aol F4

S0| SHLE AL 1 2 2lofl= 0FRE IS LX| Zst2h 2E2 S0l U

= At HICol| U= 2= WS L1 AN BOX|= LIRYE tHXIC] 01F £0i U= SAIUE Al4fet Aut ot
E Az 22NAM 22 20| gloL"(F2t6:59). 282 158 Yn ANH 258 slot2|n AL (T2t
19:94). sh=2t tHX| £0i U= OFF 22 A J2|u I8t O 22 Ae E5t 2 A= I 22 WE £ gle

LI" (2t 34:3). 222 HO|X| ¢4 At Hole A= Y1 ANl 20JARE" (124 59:22).

9] AL 419 A (FHN 7Nl FAJNAE 2 Kozt & 7HEel= “Alo] AlA
oAl dojubz EFAEE] e ARS UA] Z3th, 4lo] o9 A 2] P95 wet
gl VEE = % T AT Alo] A QIASHA] Ftthd ) Al
=] oAt AR & Aol opd 7Y’ 2tal FAlE A7IjheE S ¢ =
ARANES A1) Aaut w9 WA A
2ol As/dolebd, o|AlLo Al= 419 %Jd*é% oJu|git},

or|AlvH= 4lo] ‘31% ¢1ABH=A] 1 =

=

FAle] ofsf v AES UM 4 AL

Foleke A2 oAl ‘%01]71] FE 7he et HHA 2Rk ouleitt,

‘URR= ARble O ARICREE WSt 24S0| 2R QIABIC Xl BHo| oI5t HAS2(by uni-

rln
>
FFH

versal Knowledge) LIt ZRE Qtof|M(in various kinds) 2 S2(all the existents) X[&dxo=z

(intellectually) QIAIBICH URK= E45t 2S QIAGIX| REICH olLfotH HHX| XY &12l2

|'l'|

tX| CHE =Lt

30 W. Montgomery Watt, The Faith and Practice of al-Ghazali (Chicago: Kazi Publications, 1982), 37.
31 OMIZOA. "A™A =1, 0|RHZ <. M2 & M|&, 2005. 84.
32 Al-Ghazali, Tahafut al-Falasifah, 128.



Muslim -Christian Encounter | 127

Xg=o =20t 9IM7| 0|0, LA HX| XRAE QA Zik= CHE X1y 2|1 FAHIe| G=ut M7t |

EECt"e

)

opHlAILt] W ALE 2B A3 9UA) 7] uhel Aol ofs) AXEH

B T 28-S QAT 4 glrk, Bk Alo] SAARES QAR T AZE Gl 4%

x}om wlafakis Afolm | chagt Afolch, 7k, ALE AAlolLt YALe Qojupy] Ao o
ik, sk o] X|Ale Hw ] X]4ojolA] 2 Uold &

&8 FE0| 7hsdtt, v EAES Al9] Fo7F E7Ragh 12t el Sl oAk
ojuE F23 4= gl Alo] I thAES & e Gtk M BB Aol Yt e
gl EHok= A19] 42 A2 vl e glal, 37 HE o glon] | B et
EA], ofH R Bjg]of ghr} #

opH|AllL}e] Tof|A] Alo] ZpA 0 ZRE QIAGITH= 212 AR of et AR E &

A3t T2 A2 TAE ob= A4S QJu)gitt, Alo] T AR ES btk A& Al A=
U3, T2 AT YL Q= A2 2A T2 Ao it X4l o2 AL 2RE 7]I5k= A
o] ohe} 71 x}4le] 2|4 o] Axfolrt Al mE TR Zlo] 2| Yejo|r} ¥ oful k=
FAAR] RHES Foll Alo] XA EA L Argeitt 7 Al B EAEkA] ¢ke
w38 = E2 (pure being)o|th,* Alo] A4 0 2 KE] A4S Q14O 24 B A Q)
AJAEE QIAJ3E 4= Qlth= opH]AllVe] el o 7] o] I ollAl = Al AF4lo] A4l
B2 A gy, AAlE GA] Foks Al Aokl E4 71 ok E% HE S AES

_;!\ o

33lbid., 71.

34 Maiid Fakhry. A History of Islamic Philosophy (New York: Columbia University Press, 1983), 228.

35 Rahim Acar, Talking about God and Talking about Creation, 95. OHHMILIS| &0 |atst 8,359, 7-145
HH o Qo

36 Rahim Acar, Talking about God and Talking about Creation, (Brill: Leiden. Boston, 2005), 94-95.

37 Avicenna, Metaphysics VIl. 6 p. 355 Lines 16. p. 357 line: 2

Rahim Acar, Talking about God and Talking about Creation, 116.

38 Avicenna's Commentary on the De Anima in Aristu ind al-Arab, ed. A. A. Badawi(Cairo, 1974), 108.
Al-Ghazali, Tahafut al-Falasifah, 129.

39 Avicenna, Metaphysics Wll. 7 p. 368 Line: 1-10. Rahim Acar, Talking about God and Talking about
Creation, 118.

40 Al-Ghazali, Tahafut al-Falasifah, 134.



128 | Torch Trinity Center for Islamic Studies Journal

o

A
E]—T

30
ui
rre
pas)
filo
olN
o
ok
T
rir

2.1_5

ol

o
>,
1o
o
>
=
0w
flo

>~ m

SIAE9] o W)

v1o] T A (simplicity) 7HE & A4l ek, =
S| ZH= A Ale] S Hatdls AL
EW5lH (immutable), HEZA A o]H (immaterial), QU=
sensible) X437} AHAFA (imaginative) A4S YR Fgic} 43 Alo]
J(simplicity)ofl Rt 4 mapa] 412 A7 Q|
Q1A e §lar, SR 919 Axte] disto] HAskA
Aol =EstA ok, opu]AlLke] THoflA] Al 2
l Skl theh 1Al T 4= glon | A qlatle]of 9f

y = b AR A
2](universal knowledge)7H QA& = Qltj= 2=

o
-
)

2,

.

U

©
W
1o
U
o,
%
=
X
> r

B 2o Hofo
N,
i)
Mmoo 4
2
v o
e f
" A
Mo
=
[e]
i
>

il
i
-
Hr
Ol

r
S)e

o

)
2o
@

B
]

o

+

o
N

d
L

N
N
N
2

m riNJ

>

ol
rr

T

]
N
filo
¢
d

> ot
5
il
%2,
rlr
B
e
2
3
=
D
rlr
f
i)

I
o,
o
N
2

o

2
o

i
4

%
o
il o;;'; N
. ol

fr b

=

)
i)
ol

r
|\
2

F S| A opr| A= 412 o] AlAof #eisHA] gh=ths o] A Edle 2 Hst
9](Aristotelian tradition) G2 W Ao 2 Rt} A& o]&To] |
FAIZH (timelessness) o™, EHSIIL GUHAINE, HStsh= YA <
otk Ao o 7hEE] o) Al Q1A oAl 1 Hih= 44E ©]
- BAE] Aol o e e} opr|Alluke] AR A o 2fol= 4l f+

s

ZEE AR, 7R AR Al e EeAEE ARt R
) L

1o

2
I of

o)

o Mo

Ho
o,
1>

2
4z

o
st
v

e v &
B
K

Rl oox ol
=L
0w
o @

)

12
N
N
i
i)
in
a4
1o
Jo
4
ox,
o
e
ox
2
N
N
=
o%w
nF
tlo

ofm ol
ol
==
o)
(o]
o
=
=
<
o
N
N
rlo
i)
un

Lo

41 Ibid. O] BHE HEIXISC| Bxa| M| 208= 7H20 Al 12&0f s St

42 Rahim Acar, Talking about God and Talking about Creation, 82.

43 Ibid., 93-96.

44 1bid., 96.

45 Eric Ormsby, Ghazali The Revival of Islam (Oxford: Oneworld Publication, 2008), 49.



Muslim -Christian Encounter | 129

A ol&YoIAS A HRARA AH|F WFL Aolt, & hele] “Ale] F2E
Brster, e A0 BAE AZSHA weh " Qgeld & 4 9ol 19) 27 ¢

2 o} APl A ol 4wl B QAR 4E olsd
7he] P U ek, Al aolm Qrke 19] FORA 0] A

off FFslof ok, Al AR vF= Ao ARE A1) AT} A= Ikl A 3 A
A

& 7Pl w2, FE ol wadal E  whefs| =] 2 A Sl tAle &
WS U A2 Aol Lt 2foll v Al glrtal Wil analish= Zl7efw, 419
FEEF) oI, AT A& ks 22 whels| E(tawhid) /i ol M= 82
glot. 29l E-stal & 7hdEls A7he] PE2 Al G EAEA 219 7t UiA
£ dste TAR QAR e o] 84Q) Ao 2 Ale e 4 QISR
ZRE S| oA dutttt. e uE Z24 7IEAE vefslal A4e ve T
AAF o | o/ d 4] A7t obd Alw| A Sobg (#EHI) I 21478 H (dhawq-literally

‘tasting’)oﬂ ‘O’]‘SH/\i ‘/1\‘1—1—]7]‘ E]?i]’;]—.”w T ‘HE]—.
Al Al AlL)skales 1 ojE Ak itk A 1Ak dAloltt ot & 71|l A] A}

46 2T0jM & 7HEkz|o| T7| Alst AES HE OlSRCRE HY(BICE Ol & 7Hz|e| £7| £IIEC| 2Eut thH|stod
29| A7Hat AIQIAI HIEHO| HAMIEHS H| wst
47 Al-Ghazali, Tahafut al-Falasifah, 78.
48 “Moj|A| st Q22 22 ol Lz Ol&=o| &Fak= Xt 7+20| ULtolct 2t 23|
US SH= ARO[ FT20|77(41:33).

49 Al-Ghazali, Al-Mungich Min al Dalal, trans, W. Montgomery Watt, The Faith and Practice of Al-Ghazali,
54-55,

50 Maha Elkaisy-Friemuth, God and Humans in Islamic Thought (London and New York: Routledge,
2006), 151.

51 Al-Ghazali, lliam al-Awamm, in Majmuat Rasa’il al-Imam al-Ghazali, Beirut: Dar-al Kutub al-1limiyya,
1994a, 23. Maha Elkaisy-Friemuth, God and Humans in Islamic Thought, 147011M H2IE.

F“:
>
o
=)
ol
o
il
i
Ho



130 | Torch Trinity Center for Islamic Studies Journal

2 A Al Aol A9l shk(fana)E &oto] dszlct 2 1=Fwete] 22 The
Revival of Religiongol|A B (fana, 4132+9] )9 7dS A9 U o= s gt
oh. & 7HEE o) WEH | pujs AlE Al9fstale oudt As & e g, o = ¢l
o ARFE 4 Gl W 419 AlS ks Afolrt, 2wl T Ap4lo] e o]

A1) LS o] FLBM A1) ARGl FES AP R % D= Shito]| o] 2= IS o
St Zro] Adrggict,

A= IRHO| vz A 22 HA0ICE o BAlAE Ao RAUM0| UEE nEE= EAo|ct &
“aloleloll Ct2 A2 k" 1 nisk= HHAoIC Shfs FFNR | oF ZRnt 242 eAjjo|ct, £&2IS0] OF

SCE us = HA0|C) O] HIlE 28 AR

_,_

S| MY HAO|Ct. A= F3RC| 2olet 22 HAZ

M AlofiAl 71710 7= AlEL| HAOICE OIS 2 T2l &

9| E7E 7IK|1 AUCH. 0152 TSKIZRE B2 AS 2 4 UCh Wils T3 S0H2| 7R #2 3| H|
AlO

M
21 7|§2| HA(O|CE. O] EHAloll =E6lH 252 022 AeZ *

o el AHAle] EA1 gla 2.4 Algte] EAfshe 2L shteka Pk, 41 At
Sl 412 o} s A1) Ao Flolel oA A1 AR AE A
o} T2 Al QIzbe] B4 Apolo]l ol 4 Gl Golo] s chaa o] Mt

“QHLEsHH = THe| AR |(two entities) 7t 1E0| SE51X| ¢H= 5t 5t one)7t El= A2 £7Ks5l0t S0|
SiLZHE|7| RIBHME & B2l otz O =S ARlSHLE S 2 K| 32| AZ0| Z|ojof 517 | WiE0|Ct 12
Lt @17kt Al A0 [0]] Bt (union)2 E7Fs3ICt.” & 7Rz = Alof| Ciet RIS X|Alo| ojn|2k= 2ol M Ch2at

20|

nx

BCt, Alnte] §flol2t Q17io] At SUAI=h= AoICt a2l AN2 7[&Xe 2 27tssI0®

52 Maha Elkaisy-Friemuth, God and Humans in Islamic Thought, 151.
53 Annemarie Schmmel, Mystical Dimensions of Islam (U.S.A: The University of North Carolina Press,
1976), 146. Z&ZF, "SLIAMC| AlH|H[E0f 25t H72,"150.

54 Al-Ghazali, Faith in Divine Unity &Trust in Divine Providence. Kitab al-Tawhid Wa'l-Tawakkul. Book
XXXV of The Revival of the Religious Sciences lhya' Ulum al-Din translated with an Introduction and Notes
by David B. Burrell, C.S.C., 10.

55 & JHEEl= ofl thet RIS X|Alel ojnj2k= SoflA Ch3at 20| AESHTt Alnte| ghelojzt 21zto]

u

>

1=



Muslim -Christian Encounter | 131

& 7HEE)7E Eeke Alate] fhdolzt QIxte AlRke] Hop Sl Zlo=
A, 419 & (divine essence) ¥ A2 0.2 FUA|Sh= & H]2~EH| (al-Bistami) ]
Na fAkslc, & 7HEE] = AFEe] Adshs sl (illusion)S Ao =n T
(union)®] 71d-S oJsfAlXIct,

B
i)
_?L
2
to
N

OIS S0f, Z=F S = 1 P2l 11 H0| 2A10| MZIS TIX| 1 QIrt HZISICt oot et
[e2]
-

HJIO

R[50 27| WHZ0|Ct. 5 Bl & HA| R2|7t ANSS 2 W E

0
g
bl
<
e
i
ro
iul
kl
mr =
™
inl
]
o

Lt S X7 ERRE2 OFL|CH R2|= EfQJ0] L= uf 32| 7[5S Feks| ME=nt. 2 o 22

2 2alstod lAISHTE, EfRfat 20| X |(unification)Bitts 210| S142 Pal7t LS 0| Azt 22 o
x

o el olefst Hl9-2 3 Al QI7ke ThE EAlo| R B o st Hi
e B7Hs IR 1S Atk Fdol2t Qlzto] 419] Hau AR|H 02 FUA|s}e
L Qlzke] wBfolch, BF o|&olA ST 4 g AN Shieh WISl sk A1) £
Aol PO R T2 4 YUT AL & 7Fdele g Habolx}, AsiAfolu], 5
5]l Slefet AM7ke) e TR0 2 el A o el Ashbg e omA
A19] A 23} 43 RS st A0 R AAS Ak

VI. & 7HEEIQt 7[=me| Rt JHE Hlw - 23 Moz

o kgelol 71 %3 91 AA] S QA L )i o), A19] Bo] shtekt 2 u)
S QARBIAIEE, 2] U TolSltt, 7S AFAUA FUALS R, A, 47 Bt

]
T s o
LR o] RS shibolut ARS) 1 AIE o)1 Qlek I AN X, e shid el AR9)

SYUA|El= Zdolct, 3Lt a2 7IEMe =z 7S50t Maha Elkaisy-Friemuth, God and Humans in Islamic
Thought. 146.

56 Al-Ghazali, The Niche of Lights, trans. Do Buchman Provo, UT: Brigham Young University Press,
1988c, 22. Maha Elkaisy-Friemuth, God and Humans in Islamic Thought, 14601|1A RHQ IS,

57 241 771=m 41, DFY A(MS 1 7|SmRAL 2005), 256. GiIES XHA0| 2% RUSH £o[2k= At
SAO M| QAo ZEREV IS @Bt Bt 22|71 A Q124E Z melstx| Eé._ tH ZE St oF R 70| §lo|
Ciot SHFEof 25t 3515t JHETHo| X0 WEA| 2 Zi0|ck” 27 |I=mde,, 258.



132 | Torch Trinity Center for Islamic Studies Journal

7h0) A AFIUA] S LA A Aoke] BAIS uhadste A RA AFIUA] Al U
A A= Alah 23] QIgkako] BA|o] 015 ekt T2l Az o] AAl A AL
ShLPd ZpAle] U el AFglelA) Ale) EA1m AT, 19X ghor Tejawe] Al
) AR She] Sl el 0.z ofsEint 5 of 7lol A 491

|

A graae] A2

A At ok 1] ek i) A o) A1sHA Rfolo] S Wisteh, 2, 755 A1)
AF9] 7] UAVA B Al QIZke] HA UAE o) 4= Gl AlsHA Aolth,

ool Bl Alel A A4 A9 2AS WAt 4 gick. okt Ale X galg

EAfol7] uole, B o Fhge Ao 5 BAE olF7] $13) Qlgte] FAI}

o] Alake] AL GIshA Alzte] FAXES Fbet, TR Ale] B} Q1zre] £

© Ao m thay] o] thE ¥ Aj] £Alo] shpr} Hrks A %71%—8}@.60
71550 A19) 74 WAk i) 5
AR APACIA Eefudeh, A i e ALt 4SS Aol A AR A7 o
A Biek, Tl E ARglelA] A1 4] 7o) WA BAS o e
o 7Pkl A} SR o] AR QS BAME B7Rs s @ Uk 2l Al

23} o= Hhe 26X 0 & (metaphorically) di4 T ojof shttal 331t o] oju]
+ 79 9] & (annihilation) £ ¥ (union) ] 7@z} FAFSHCF 5 ofl = THA] 9

)

T AdRARoIG Alo] AgE ettt A2 &7Fs 3] bi2el™ Al AR e

1A et} o el olde] AXEh] Z)EE ol® SHA ‘) Alojatd of

O

58 “st-t=lol2t
olZ0| Est M
dzE oz 2
4e1,, 293. 28
W= 22 Aol F Hil /IRIE RIX[BICH 2R 57t
Holo= LIEHATH 21 77 |=w Ze1,, 321.
59 ZAEL 7 IS mERISH (ME: IMChEm EEE, 1989), 247.
60 Alat QIZF Afo|o] M0 AUXR|of 25t =ol="Alo| 9971X| 0|5,151-58 &Ist2t. Maha Elkaisy-Friemuth,
God and Humans in Islamic Thought, 1460IM RHRIE.
61 stLtel 220l Ml $/Zolzte 342 TilE £ Se YAH0IH SAlo| TtalE + gl FEEM ASU
(perichoresis)2 O[SHEICH, A&, AXL MHS shLtel 2X0|H Al Q1Z0IC. 0f7|M J2|AZS} A>0] x| Ao
AEO| ATt EUSICH= E2)(homoosios)ZHE0| £Q6ICH 2K “BAERH 7|Sm MAR T8 |SmAs! &
73, 3t271=mASES|(2008, 742). 66. Adeney, W. F.. The Greek and Eastern Churches, 1908, 74. 0I54,°
RILRIZ, 0l THRIE. 293-294.

91 ARH(FRAERAIA)R OJ35tT QU= RUsHD EREH BTR ZEREL]
% B0 A2 ok SR 0K % g%mx& BABHE ZHoIC
27} RUI0lo} Sfof ufebid 24 HFEACAL) HOIS Hssw
I 22 SN MRIUHOIN ZTO| ks BB 4

==

= Aol Felstor St
=2 "EEHX* °J°|i HHELH SXH= S22



Muslim -Christian Encounter | 133

3

[Kjolu o7} shipd o] obgolehz 2

%%7}?’ 2l EAIE AR, A= & 7R e AR
2 sk X
2 olsfjsforgtrfal Fetet. %

& JrEe|e 7| AHE (+IlE)
72y Iy T Ao QIZtef 2|
ZEu} 2t LY ZEu} 25t LN ZEu} 2t LY ZEu} Z5t LN

oy I Hx| Aot Q17| 2tA|

=i/ FSESHR ZEnt M LixY =i/ FIESHR ZEnt M LixY
62 22 oo Z| Si3, Qlzhy, At ofl~o| EESH BAS BRSICHET2E 19:16-34). SEU EHYo] Alof 22loj|
BE Zd0] ofct. = ofl4-2l olMats Z=Ekm QUCt A, Christian van, No God But God -A path to Muslim-

Christian Dialogue on God's Nature— Maryknoll, NY: Orbis Books, 2003. 101.

22 of ol AMS ARSI (2421 116, 3:52. 3:59, 4:171, 5:75-76. 9:30. 19:37, 112:1-4).

63 Chidiac, Robert, ed. and trans., Al-Ghazali's Refutation excellente de la divinite de Jesus- Christ

dapres les Evangiles, Paris, 1939. Maha Elkaisy-Friemuth, God and Humans in Islamic Thought, 1190A

ol

64 A. Christian van Gorde No God But God-A Path to Muslim-Christian Dialogue on God's Nature- 30.

65 & THE7t deblg QIESHX| e Olfe Alo| XHIE S5t | t20[2t7 |2rt Ao Mol HhA 4|

(ghayb)2t= ZeiX goig 2;2.50 = Ao =2 HOICt Guidelines for Dialogue between Muslims and Christians,

compiled by the Commission for Inter-Faith Dialogue(Cochin, India: KCM Press, 1977), 82. No God But

God -A Path to Muslim-Christian Dialogue on God's Nature- 930|A ZHRIE.

66 & 7HEl= Ofle7t BHF A2t OfEA| 7|=g 4 o, OFRlE 7|28 4 =72t BHESIHA ofl~o)
Alag 215ttt “Rg A= LIOHAL ... 7I=5101 7I2tAKH L OHHX|0d BHU & BF SEAIZE O] Zte LHAIM

KILZHA hSAM. 2Lt Lto| ICHZ ORI ORI RICHZ ShgAM SHAL." (DHENSS 26:39). “Li ORHX|C] BHY

LHZt ORAIR] Q2= Of ZHO| LHAIA X|LEZ o~ QIHE otHXIQ] N2 =[7|S UGH-t0|Ct SEAID." (Dt 26:42). A

Christian van Gorder, No God But God -A Path to Muslim-Christian Dialogue on God's Nature- 83.

AQIEDR2 Ao St XpAI2| 52 ALO|0fIAM ZSsh= O] BEu MAPMYOIM #EXE= 252 & 71EE|7t o2

QIZtMS EloISh= o2 HUTHSweetman, Islam and Christian Theology, vol. 2, part 1, 271). A. Christian

an Gorder, No God But God -A Path to Muslim-Christian Dialogue on God's Nature- 830|A ZHRIE.



134 | Torch Trinity Center for Islamic Studies Journal

& 7HEa|et 71w e| Ll i i

o p| (+T1E) e e
21710l A7} S i - £10| ZHI7} Sk LR
Alzle] ioig S8R 8412 N3 27 AIS S8t Ui
X AFQ|OIx|=
ClIe Az} oizie] Bh7lel RHIV} 8t iR SRR
A1z} izke| FH LiRe] 417}
Alo| gty plo| M2

Meo| net 275 Ao It (Mx17h)

Aetgrs 22l 41 A3t K22l 41

orzto| o2z S5t e Alo| 258 £3t 7

919 EHeA HolFFo| & 1 BF 0|4 WFS AATHA FF 0|5
° =

of Aol 2o Ao ARt WA 7l & el Sl Edeh. 12 AN

<=

H =10 o 7122 (Al-Ghazali, 1058-11113)9] A71E-& 2 Y1}k <] 0
A g7 E S0 9 giu|Es HEREL] A vl B4, Alo] fUA
T} A9 YA, Al MR A & 77 AERE] A EE BhEkele AS B

FRom | Al Iz PAl M & 7FEEI o] A E el eS| = JiE 9ol
A BoFglon, & rpdeel 7= U4l g
%
h=

9 §AFSEAIRE o1 ol ) Zfol7k gli=A] weh,

2
fr B 1o 1o

T
5

oS
NN
N oo
N

=
)

67 ™S 0|52l Mefs|= /g2 T S22 KUMOZ KO 2 SILIE S ZASICH

68 Abraham Heschel2 19| X}7|HIGHGod 's self ~humiliation)= 217t2] 2Fstol| CHEHA Al0] S5k U2 M
Aol Xt7| HISIE AHIMCE. Abraham heschel is cited in Moltmann, The Trinity and the Kingdom of God,
trans. Margaret Kohl (London: SCM Press, 1982) 27. A. Christian van Gorder, No God But God-A Path to



Muslim -Christian Encounter | 135

OOIA S
&0l thet Ao 2% & LR} Qi o3 26 g T2 A
Ul 7kX| U
I Ol&2 &5iA} e ThA o
5 . .. =
(O] MILY, Ot =M 2) = (Simplicity) e
Il HE ojay
_77:_-?-J‘l Otl'—_|- LHAI E}Olﬂ 167 '='E)-1
Il. +ol& - _
) ZED 2SR | Alate] #(Fana Sy
(571 ¢ 7hael o) - Eiei(Fana) -
V. 7|=m A7 x -94“!'- ZstLEXY Gkl SHAM g 2468
. =u’ Esy= il ofr . =
. = ° S2A(Three in One) emree

Muslim-Christian Dialogue on God's Nature- 99X, "X MR Mo| HEM
AL EESict. Mat o17to] Zflofli= #iZo] QUXI2E Ao Z=XHLE

— o

4

22 QDIBICE. JISmOIA MSAS Ao| ARLE A Ei 10| 2X0| 0[R2 HHS JPHRX| BHECL” 204

=
HE "RENS! S, THD H(MS: 7|ISmEAL 1999), 274-281.

|

J

=



136 | Torch Trinity Center for Islamic Studies Journal
Abstracts

Al-Ghazali’s the concept of God
- focusing on transcendence and immanence -

Park, Sung Eun

The goal of this article is to analyze al-Ghazali’s concept of God focusing on
transcendence and immanence. Al-Ghazali, an Islam theologian and philoso-
pher, became very famous through his well-known book Tahafut al-falasifa (The
Incoherence of philosophers). This book includes the arguments against those
metaphysical concepts among philosophers which conflicted with Islamic beliefs
in the Quran.

According to orthodox Islam, God’s transcendence is compatible with His
immanence, but the concept of God’s immanence is very weak and the concept
of God’s personal is very weak as well. In response to God’s benevolence, human
being must obey God. Therefore, al-Ghazali pursues the entire of God’s imma-
nence in sufism. Thus the true knowledge of God can be gained through mystical
experiences, called fana.

In chapter II, The purpose of this chapter is to investigate al-Ghazali’s concept
of the Oneness of Islamic God. Al-Ghazali’s Oneness concept of God is explained
Tawhid. In chapter III, I tried to investigate al-Ghazali’s concept of the eternity
of Islamic God. For al-Ghazali, God’s eternity implies that God is eternal and that
the world is temporal. It presupposes the priority of God to creatures. In chapter
IV, I try to investigate al-Ghazali’s concept of the omniscience of Islamic God.

For al-Ghazali God’s omniscience means that God knows everything about all
individuals. In chapter V, I tried to analyze the process of deepening the concept
of al-Ghazali’s Islamic God.

The concept of God between al-Ghazali and Christianity seems to be very
similar typically in perspective of transcendence and immanence. But the concept
of God’s Immanence in Sufism and God’s immanence in Christianity are so dif-
ferent. God’s immanence in Christianity can be well known in the event that God
becomes human, namely Incarnation. On the other hand immanence in Sufism

means union with God from human being through mystic experiences.
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