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1. Philip Jekins God's Continent (N.Y.: Oxford University Press,2007).p.1.
2.20td, “ol&&9| ofa” ("HEEZ|LE| $=20[5E HAA “olADIA 2|9 HA" 1005 7€ ZA,,
2009).p.4.
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3. &5F, Tual AR, AL 01EE, (MS1 dZ2t 2005).077.

4. £3F, Ibid

5. & &2|= ¥l ¢E 2|3 (al Walid b.'Abd al-Malik)= 703-715 AD. 7tX| SXISHALCH.
6. HLI= 20|A, TOIERE 14009, (M 71R1,2010).p. 24.
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7. L, Poston. /slamic Da'wah in the West. Muslim Missionary Activity and the Dynamics of
Conversion to Islam. NewYork: (Oxford University Press, 1992),p.17.
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9. Ibid..pp.378-379.

10. OI31Z, "0l&& 9 AN 2 LIES SAIO2" (0|SteIXICh S CHEH MAtEHRl=&,2002).p.6.

11, AYY, “olgRel 205", FE55HT, M1727(1998),0p.326-330. ,Husayn ibn Mansur, Abu’l-
Mughith, 922 At
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-1, &St 01=(The band of people)

ko] OIS A1 u) S-2)7} mafof 3 A Fol & 7L chek sk 7
A 9215} Gk Holek, Thek ek trojis Tzt ofe] v WA AL
S AT 4 AU}, S5 AU PR et B, AelS GRS 5 R
YS9 27 52 7|wS FY o v A5l |z gich, B8] 4231104
FHOR ol T84 7 71K 88 ulE At

“There may spring from you, a nation (umma) who invite for goodness, and enjoin right
conduct and forbid indecency”."”

“They are successful. Let there arise out of you, a band of people (umma) inviting to
all that is good enjoining what is right and forbidding what is wrong. They are the ones
to attain felicity” .8

‘JYUOR sl= 5t ZEAPt I MS St AlgS X17|H A4S itz A2 250 H

o= xS0zt
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“inviting to all that is good” 2] 5+ |BI=A(David A. Kerr)
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(Whole Community)E 2Ju|3| %= 51| = ARHS] ofu| 2 2™ 59k T
5 FEH 3A oA FrhE thiEsks 583 ol &(band of people)& 2Jw[sl]

17. Marmaduke Pickthall, The meaing of the Glorious Koran, p.78.
18. Yusuf Ali, The Meaning of the Holy Quran, p.154.
19.742t, 3:104
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20. David A. Kerr, "Islamic Da'wah and Christian Mission: Toward a Comparative Analysis,”
(International Review of Mission, Vol. 89, no.353, April, 2000),pp.151.

21. 0[8#& p.16.

22. lbid.

23. Ibid.
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ABSTRACT
Understanding of Islamic expansion through Sufism, as a method of
Da’wha, and Folk Islam

Jee Yun Kwon

Islam is religion, which focuses on missionary and influences people with their mes-
sages in various ways. Islam has practiced passionate missionary ethos throughout over
1400 years. In fact, 25% of worldwide population believes in Islam as their religion.

It is surprising that one of quarter population in the world is currently Muslim. The
growing population of Muslim proves consistent missionary ethos that they have
continually practiced.

Da’'wah is used for explaining the comprehensive and complex concept of Islam
missionary based on Islam theology. Da’'wah plays a key role in maintaining Muslim
community inward. Its community has been strengthen by Dawah and has encour-
aged spreading the power and belief of Muslim out of the community. Moreover, they
are able to deliver Islam messages to non-Muslim people outward. Da’wah has been
developed in both theological and methodological ways throughout over 1400 years
of Islamic history without distorting or fading away the religious meaning of Da'wah.
Throughout this long Islamic history, Dawah has been considered as the motivation
of its diversity and passion of Islamic missionary.

Among the methodologies of Da'wah, Islam Sufism represents outstandingly di-
versity and passion of the Islam Mission. Sufi is considered themselves as the band of
people who are chosen for the public good and better life in ‘Muslim Umma’. Even
after the time that Islam stopped expanding political and military power, Sufi contin-
ued maintaining Da'wah Movement and its activities without safeguard from its po-
litical or military regime. Thus, the messages of Islam by Sufi could spread smoothly

throughout the whole world without particular opposition by the general public.



34 | Torch Trinity Center for Islamic Studies Journal

Sufism is different than the traditional Islam in several ways. Sufism has unique
characteristics, which make significant differences between Sufism and the tradi-
tional Islam. The theological characteristics of Sufism support the motivation of the
movement of Islamic Da'wah. There are three distinguished characteristics including
pietism, popularity, and mysterious love. These three characteristics are as follows in
detail.

First of all, Pietism is one of significant trend of Sufism. Sufi shows their spirituali-
ties and religious belief through devout life styles. Their devout life styles leads to reli-
gious curiosity for non-Muslims rather than the fear, which political religion used to
generate, leading that the religion was gradually taken away form the public. Second
characteristic is popularity. The concept of the Wali of Sufism has become abridge
between the belief of Islam and lives of Muslim. In other words, through Wali, the
messages of Islam have delivered to the Muslim community and have been accessible
to the public. Thirdly, the concept of mysterious love is stemmed from Sufism. This
kind of love represents beyond the superiority of Alla. Under this concept, all creation
and things are considered as kind and naive nature. In other words, this concept ex-
plains directly the love of Allah which believes that they exist in the nature of human
being. The identification of human nature from this view is distinguished from one by
traditional Islam.

Islam Da'wah Movement has a chance to contact local cultures and Folk beliefs
based on a unique way of understating religions according to Sufism. As a result, New
Islam is distinguished from its traditional Islam. That is called “Folk Islam”. In other
words, people from different areas confront Muslim, are influenced by them and
accept it as their religion gradually in a natural way. Thus, Folk Islam is a phenom-
enon, which has generated when non-Islamic multi-cultures mingle with the unique
theological characteristics of Sufism. In other word, Islam with a guide of Sufism
has invited non-Muslim to their religious world while non-Muslim retain their own

spirits and cultures.
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Furthermore, Islam Da’'wah has been practiced with a guide of Sufism. There are
several ways to practice the principles of Da'wah. However, practicing Da'wah under
Sufism is one of the most passionate and energetic ways to spread Islam globally.

This paradigm of Sufism adds strength to Da'wah and makes a significant improve-
ment Islam missionary, which embraces all the other non-Islamic cultures and spirits
into their religious world. Da'wah Movements based on Sufism leads to Folk Islam.
Currently, the concept of the Folk Islam is one of new ways to explain the history of
Islam and became an important word in order to understand Modern Islam and study
about how Islam form and spread worldwide. Thus, the understanding of Sufism

and Folk Islam should be obtained firstly in order to understand the life of Muslim.
Practically, the study of Sufism and Folk Islam provides an opportunity for a Christian
missionary to confront Muslim and their religious influences. Finally, understand-

ing these their religious concepts will be a fundamental base that the truth, love, and

belief of Christianity can be delivered to Modern Muslims in a profound way.

e Keyword : Islamic Da’wah, Sufism, Folk Islam,

Islam evengelism
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52. J. Dudley Woodberry. "Power and Blessing: Keys for Relevance to a Religion as Lived”, in.
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eds. (New York: Orbis, 2008), p. 100.

53.Vivienne Stacey. "The Practice of Exorcism and Healing.” In Muslims and Christians on the
Emmaus Road: Crucial Issues in Witness among Muslims. ed. by Dudley Woodberry, pp.291-303.
(California, Monrovia: MARC, 1989), pp. 296-297.
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ABSTRACT

Understanding of Folk Islamic Aspects in Malay Islam

AhYoung Kim

Paul Hiebert, a Christian cultural anthropologist analyzed that one of the main
reasons that Islam still remains the most resistant religious group to the gospel de-
spite centuries of Christian mission is that Christians too often have not dealt with
the felt needs of the common people addressed by folk Islam.

Folk Islam concerns itself more with everyday human problems that cannot be
solved by folk science with its herbs, medicines, proverbs, local lore and common
sense knowledge. The domain of folk Islam includes such things as jinn, saints,
sacred animals and shrines, evil eyes, omens, dinination, amulets and magic.

Folk Islam is also a dominant tendency among the malay Islam which encom-
passes the Malay peninsula and Indonesian archipelago of southeast Asia, extending
from southern Thailand in the west and the southwestern portions of the Philip-
pines in the east. Today, the Malays are the largest ethnic group in the Muslim
world. They represent almost 20 percent of the entire Muslim population who are
almost 20 percent of the entire world’s population.

‘The pre-Islamic period in Southeast Asia accounts for the Buddhist and Hindu in-
fluence in the islands. Hindu and Buddhists merchants and priests came to Malaya
and Indonesia from India and a mixture of Hinduism and Buddhism thus resulted,
which blended with animistic and practices of the masses, adar.

Another factor to consider in the spread of Islam in this area is the Muslim mysti-
cal movement known as Sufism. Sufism has often opposed by the legalists in Islam,
yet it has supplied Islam’s greatest missionaries to win converts in many parts of the
world. It has also provided for a measure of spiritual care for the masses in tradi-

tional muslim areas such as southeast asia.
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Facing the challenges by the beliefs and traditions of folk Islam, Hiebert suggested
two types of confrontations which are frequently referred to as “power encounters.”
One of these has to do with public demonstrations of supernatural power, the other
with the battle that takes place in the hearts of those wanting to become Christians.
'The second type of power encounter takes place where new converts destroy their
old gods. The confrontation is not between the missionary and the people, but
between those who want convert and those who do not; and, whithin individuals,
between faith in Christ and fear if the old fetishes and medicines.

For most ordinary Muslims, folk Islam is a vital part of their lives, and if we want
to work with them, we need to develop a biblical response to the questions they

face. To ignore these questions is to close door to effective witness.

e Key words: Folk Islam, Adat, Sufism, Malay Islam
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Jinn Possession and Uganga (Healing)
among the Swabhili

: A Phenomenological Exploration of Swahili
Experiences of Jinn

Caleb C.Kim.*

[. INTRODUCTION

[I. THE SWAHILI EXPERIENCE OF JINN POSSESSION IN
HEALING RITUAL

[ll. THE CENTRALITY OF THE HEALING (UGANGA) MOTIF IN
JINN-POSSEEEION RITUAL
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V. ISLAMIC PRECONDITIONING OF JINN POSSESSION

VI. CONCLUSION

* Caleb Chul-Soo Kim is associate professor and director of the program of Ph.D. in Intercultural Studies at

Nairobi Evangelical Graduate School of Theology in Africa International University. He holds a Ph.D. from
Fuller Theological Seminary (2001).
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Jinn Possession and Uganga (Healing) among the Swahili : A Phenomeno-
logical Exploration of Swahili Experiences of Jinn

I. INTRODUCTION

Non-Muslims often categorize a great number of Islamic religious prac-
tices and cultural customs as “folk Islam” in contrast to “official Islam,” which
appears to them to be orthodox, not syncretistic. However, they are usually
surprised to discover that Muslim canonical traditions actually permit or even
encourage many of the so-called folk beliefs and practices. Rather than inter-
pret them through the canonical traditions, non-Muslims tend to interpret
many Islamic practices in terms of their home cultural perspectives, which
give them incorrect or inaccurate understandings of Islamic religiosity or the
Muslim worldview.!

The Qur’an and the Hadith literature provide official grounds for different
sorts of jinn beliefs and practices throughout the Muslim world, but non-
Muslims?particularly Christians?usually find the beliefs and practices difficule
to grasp. Although the cultural costume differs from society to society, most
Muslims carry a strong sense of close relationship to species of jinn in their
ordinary life, thus they conduct various rituals to deal with them. The case
that I present in this paper may seem more traditional (African) than Islamic;
however, it will help the reader see how official Islamic teachings on jinn can

lead a Muslim community to an extreme case of jinn practice. This study is

|. Many of the so-called folk Islamic beliefs and practices are in fact part of Islamic orthodoxy. The technical
term “folk Islam” (or “popular Islam™ in similar cases) should be understood as an expedient term that
outsiders use to distinguish between what could be classified as folk religious beliefs and practices and what
could be classified as official ones. For detailed discussions on folk religions, see Paul Hiebert, Daniel Shaw,
and Tite Tienou's Understanding Folk Religion. Grand Rapids, MI: Baker Books. 1999.
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thus an attempt to explore the phenomenon of jinn possession that is easily
observed in the therapeutic ritualistic context among Swahili Muslims on the
Tanzanian coast, including the island of Zanzibar. Hopefully the presented
perspective of the insider’s experiences and explanations® will sensitize read-
ers to the significance of jinn beliefs and practices in the lives of Muslims and

their spiritual felt-needs.

[I. THE SWAHILI EXPERIENCE OF JINN POSSESSION IN HEALING
RITUAL

Swahili Muslims seek help for healing from various practitioners,® who di-
agnose many pathological symptoms (maradhi in the Swahili language) as the
result of an attack by jinn. What anthropologists or psychologists often refer
to as spirit possession is quite common among both Swahili practitioners and
their clients (or patients).* Swahili people do not consider spirit possession (or

jinn possession in the Swahili context) abnormal, because it occurs frequently

2.This study is primarily descriptive based on my fieldwork in Dar es Salaam and Zanzibar; Tanzania, in 1997-
1998 and also in 2010.

3. A Swahili can be defined as a person who was born and grew up in one of the subcultures of Swahili-
traditional Muslim settlements of the East African coast or one who is Swahilized to the extent that his/her
lifestyle conforms to that Swahili cultural zone. See Kim's /slam among the Swabhili in East Africa (Nairobi:
Acton Publishers, 2004, pp.39-44) and James de Vere Allen's Swahili Origins: Swahili Culture and Shungwaya
Phenomenon (London: James Currey, 1993, p.259) for more detailed definitions of the Swabhili.

4. A number of anthropologists view spirit possession as a culturally patterned behavior. According to
Bourguignon, the altered state of consciousness (spirit possession) is in “institutionalized, culturally patterned
forms” in ninety percent of the sample of four hundred eighty-eight societies that was “drawn from a
worldwide universe of adequately described cultures.” See her Reljgion, Altered States of Consciousness,
and Social Change (Columbus, OH: Ohio State University, 1973), pp. 9-1 I. In the context of ritualistic spirit
possession, spirit possession is more than an individual, psychopathological problem; rather, it is a
phenomenon culturally induced, patterned, and oriented. Michael Lambek views spirit possession to be a
sort of potential propensity biologically inherent in human nature. Its behaviors vary “cross-culturally yet are
standardized within cultures.” See his work Human Spirits: A Cultural Account of Trance in Mayotte (New
York: Cambridge University Press, 1981),p.5.
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and they use it in many cultural activities, particularly healing rites. They even
take possession for granted as a usual part of their culture,” and thus they do
not consider it to be a behavior as culturally deviant as would be conversion
to other religions (especially to Christianity). The Swahili perceive it to be
something that can happen to any member in their society, just like any other
physical problem can. Even mental problems that result from spirit posses-
sion (or spirit attack) are not viewed as shameful as they would be in other
societies, such as Europe and North America. Furthermore, jinn possession is
desired to effect cures in healing rituals. In the therapeutic context, therefore,
jinn possession is apprehended to be an expression “of the culturally consti-
tuted reality” rather than a distortion of it (Walker 1972:128). Such a prac-
tice of spirit possession for cure generally allows Swahili Muslims to assume
a permissive, even affirmative, attitude toward therapeutic jinn possession
despite its well-known painful experiences. Consequently, the healing ritual
of jinn possession is not considered clandestine, and the ritual place is usually
unconcealed.

However, many analytical studies on spirit possession have attempted
to interpret its phenomenon mostly from psychiatric perspectives or similar
viewpoints, only to leave an impression that a sympathetic understanding has
been absent. Particularly, Western traditions (both secular and Christian) tend

to overlook the paramount issues embedded within the insider’s experiences,

5. It should be noted here that the idea of “normality” of spirit possession is based on the emic perception,
not from the outsider's analytical perspective. In other words, the “normal behavior” is what the majority of
the members of a given society have accepted as part of their culture, so it is usually expected to occur.
Therefore, the “abnormal behavior” can be defined as culturally unacceptable within the given society. It is
interesting to note that Islamic psychiatrists, such as Fakhr El-Islam, M. Z. Azhar and S. L. Varma, M. H.
Mubbashar; Jawahil Al-Abdul-Jabbar and |hsan Al-Issa, and Al-Issa, take seriously into account emic cultural
understandings in their diagnosing of mental problems in the Muslim societies. See |hsan Al-Issa (editor)’s
Al-Juritn: Mental lllness in the Islamic World (Madison, CO: International Universities Press, 2000).
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knowledge, and emotions. These might have been too elusive for the outsider’s
ethnocentric mind to grasp.® Budden points out, as borrowing Csordas’ state-
ment, that “there has been a tendency, especially in the Western paradigm of
ethnopsychiatry, to over-medicalize it [possession]” (2003:41). However, it
is “the depth of experiences that one can have with respect to beliefs in the
sacred” (Budden 2003:40, emphasis mine), such as spirit possession, that the
outsider needs to pay profound attention to. A sympathetic understanding
and appreciation of the insider’s raw experiences would enable even a profes-
sional ethnographer to reconstruct and translate the insider’s reality (emic
view) in a way that is the closest to the actual world in which the insiders live.
In the Swahili context, the ritualistic jinn possession both the practitioner’s
voluntary possession and the client’s passive, ritualistic possession?serves as
a therapeutic vehicle that has been culturally shaped and employed to cure
routine problems?physical, mental, and relational. For example, Salim Nzagu,
a Swahili informant during my fieldwork of 1997-9, indicated that the trance
state of possession (anthropologically labeled as the “altered state of conscious-
ness”) is a cultural vehicle for healing (uganga in Swahili), which I will explore
later.” This possession state is hardly viewed as a pathological result. Nzagu,
the practitioner, lends his body to the spirit (voluntary possession), so that the

Muslim jinni called ruhani can do the things that Nzagu desires to happen

6. It is generally observed that traditional scholarly approaches to the phenomenon of spirit possession are
based primarily upon the western positivistic tradition in which only “scientifically” proven facts are reckoned
as true knowledge or reality, thus giving little credit to local experiences for academic analysis. Even secular
anthropologists such as Fiona Bowie express a similar concern; see her work The Anthropology of Religion
(Malden, MA: Blackwell Publishing, 2000), p. 199.

7.The trance induced by Nzagu's voluntary possession seems to be a type of “trance possession” according
to Bourguignon’s labels. See her works: “Forward,” in Felicitas Goodman, Jeannette Henney, and Esther
Pressel, Trance, Healing and Hallucination (New York: John Wiley and Sons, 1974), p. ix. Cf. See also her
other works as well:“Dreams and Altered States of Consciousness in Anthropological research,” in Francis L.
K. Hsu, ed., Psychological Anthropology (Morristown, NJ: Schenkman Publishing Company, 1972), p. 403-434;
Possession (San Francisco, CA: Chandler and Sharp Publishers, 1976), p. 42-49. The Swahili emic term for
the trance state of spirit possession is hali ya usingisi (sleepy state), while anthropologists label it as the
altered states of consciousness. See Kim, op. cit., p. 107.
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for his client. The mutually beneficial results for the practitioner and client
indicate that the spirit/jinn possession induced through the possession ritual
is a cultural form that has been socio-culturally structured and accepted and
thus has been practiced as a culturally normal behavior.

It should be noted, however, that the ritualistic jinn possession in the
seance context is generally differentiated from other types of spirit possession
that occur outside the ritual context (or outside the context of kilinge, the
Swahili shamanic-ritual place). The latter is usually regarded as an illness that
calls for a possession ritual to cease pathological symptoms, as it was in the
following example from my fieldwork. The shamans of a woman who suf-
fered from a mental problem for a long period of time explained to me that
her mental problem was a result of an attack by spirits (about ninety-three
jinn according to them) and was a sickness, the kind of sickness that could be
removed only through the “ceremony of reconciliation” (Saunders 1977:184).
So she was brought to the Swahili shamans and put under their care. They
treated her with a spiritual cure (uganga) that controlled and tranquilized the
mind (akili) of the jinn possessing her. This possession ritual, in which the
experts of jinn (waganga) called out the possessing jinn to human attention
through the possessed woman’s embodiment, was considered the only way to
make the therapy effective.

Importantly, most of the possessed are not psychotic, though admittedly
some are. The possessed live an entirely normal life only excepting the ritual
sessions. Their cultural behaviors are as normal and as usual as other healthy
people and do not seem to be bothersome to the people around them. Both
mentally healthy and psychotic people experience almost the same thing when
they enter the state of possession. In other words, spirit possession is not only
experienced by people with some degree of dissociation disorder but also by

mentally healthy people in the Swahili society. The manner of the spirit pos-
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session is also almost the same among both mentally healthy and unhealthy
people. I regard this as another piece of evidence that spirit possession is an

experience of the other world, that is, the supernatural realm, rather than an
experience of a dissociated self.

To sum up, I want to emphasize the significance of the insider’s ontologi-
cal experience, particularly by explaining the phenomenon of jinn possession
among Swahili Muslims. My term “ontological experience” points to the
reality that the members of a given society live in; it is the realm of the real
that all members share as their experiential truth. Spirits are always real to the
Swahili; they are not just a delusion or hallucinated experience as a result of
psychopathological problems. To the Swabhili, the jinn are a kind of personal
entity or species that can be experienced daily by social members in their
cultural ways. Their experience of spirits is thus authentic. The embodiment
of spirits or spirit possession actually occurs in their bodily sensors,® and there
is little evidence that can dismiss their experiences.” In order for any outsider
to understand the deep level of the insider people’s inner experiences, the
outsider must heed their experiences and explanations. Only then can the
outsider, whether a missionary or community development worker, appropri-
ately grasp and reconstruct the psychological and spiritual world in which the

people actually live and encounter evil powers.

8. Ashwin Budden brings up the embodiment theory as an alternative approach to spirit possession, which
helps to infer what actually occurs inside the human mind during the state of spirit possession. See his work
""Pathologizing Possession: An Essay on Mind, Self, and Experience in Dissociation,” Anthropology of
ConsciousnessVol. 14 No. 2 (2003).

9.As a foreigner and western anthropologist, Kjersti Larsen underwent the state of possession by the local
sprits known as Kibuki spirits in the Swahili town where she conducted her fieldwork. See her dissertation
“"Where Humans and Spirits Meet: Incorporating Difference and Experiencing Otherness in Zanzibar Town,”
(The University of Oslo, 1995), pp. 14-16. Her own experience of the possession state shows that
possession experience is not limited to the local people but is also open to outsiders.
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[ll. THE CENTRALITY OF THE HEALING (UGANGA) MOTIF IN JINN-
POSSEEEION RITUAL

Many anthropologists widely accept that the ritualistic spirit possession
serves as a “coping strategy” (Bourguignon 2004:571) by which the possessed
can express their “unconscious, forbidden thoughts and feelings, particularly
in situations of social subordination” (Bourguignon 2004:558). Partially in
agreement with this view, I have, however, arrived at a careful conclusion,
based upon my vigilant observations and interviews among the Swahili, that
the jinn possession recurring in the Swahili seance is to be understood as a cul-
tural method for healing per se. Particularly in the Swahili context, the weight
of their wish to be freed or healed from the problems they have been suffering
problems not only physio-psychotic but also relational is much heavier than
their inner desire to express unconscious thoughts and feelings or to become
temporarily powerful through the possession trance, as Lewis and others con-
tend.'® The primary motivation is a fervent desire for as much release from the
maradhi or symptoms that afflict them as possible. Thus, I put more stress on
the pragmatic and realistic dimension of the need for healing felt among those
involved in jinn-possession rituals than on their psychological need for release

from socio-political predicament. This is evident when we observe many “priv-

10. 1. M. Lewis interprets the Somali sar ritual from a socio-political perspective. He views the sar possession
cult as being marginal or peripheral to the Somali society. In his view, the sar cult “offered a means of escape
and cure in the associated cathartic rituals” See Ecstatic Religion: A Study of Shamanism and Spirit
Fossession (London: Routledge, 1989), p. 91. It provides an “oblique strategy of attack” against the people
with power to afflict (ibid,, p. 105). So the cult members constitute a secret guild where they are endowed
with a culturally authorized time and space to express their protest and resistance against social injustice or
unjust treatment from the powerful people. However, a number of anthropologists have refuted his view,
especially his idea of the peripheral nature of the possession cult. See Janice Boddy, Wombs and Alien
Spirits: Women, Men, and Zar Cult in Northern Sudan (Madison: WI: The University of Wisconsin Press,
1989); Marja-Liisa Swants, Ritual and Symbol in Transitional Zaramo Society (Motala, Sweden: Motala
Grafiska, 1986); Kjersti Larsen, op. cit,; Linda Giles, "Spirit Possession on the Swahili Coast: Peripheral Cults or
Primary Texts?” (Ph.D. dissertation, The University of Texas, 1989). Especially, Giles affirms, "“Swahili possession
cults are not only central to Swahili coastal society but are, in fact, one of its most illuminating expressions”

(ibid., p. ).
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ileged” people, such as men and the rich, involved in jinn-possession rituals.
Jinn are real and threatening to all members of Swahili societies, not only to
those “unprivileged” or “downtrodden,” as Lewis contends (1989:105), but
also to those in socially high positions with power to afflict others.

Jinn are perceived to be actively involved in almost all aspects of Swahili
life, particularly in the negative affairs of life. Most Swahili Muslims are keenly
aware of the possible presence of jinn and their potential danger. Even people
in a higher position often strive to domesticate jinn by employing an mganga
(a Swahili traditional practitioner) so as to protect their properties and wealth.
In general, the Swahili are always inclined to employ uganga or a traditional
healing method in order to maintain their life in peace with these invisible
and prospectively dangerous neighbors. Thus, the ritual of jinn possession has
been culturally developed and structured for the purpose of dealing with the
hostile, supernatural environments around the Swahili; it is to keep the indi-
viduals, as well as the whole society, at peace with jinn. In this sense, the Swa-
hili idiom of spirit possession reflects the most characteristically predominant
theme of the “survival of the fittest” on the earth. Jinn are a group of nonhu-
man beings that need rigorous attention for the sake of a peaceful relationship
a relationship that preserves life?both individually and collectively. To retain a
good relationship with them is what the Swahili refer to as uganga or healing.

The meaning of uganga in the Swahili context (or even in various East
African contexts) thus should be understood based on the Swahili’s ontologi-
cal experience. The Swahili word uganga has been translated as “healing” or
“therapy,” but none of the English translations equates to the original Swahili
word. English words for uganga only lend an image of medical treatment and
physical or psychological cure, whereas uganga deals with human predica-
ments more comprehensively than just addressing medical problems. So the

Swahili word uganga should be understood to mean more than a pathological
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solution. While it is very difficult to find an exact translation for uganga, I
keep using the English word “healing” in this paper as I assign the relational
dimension to it. In the Swahili idea of uganga, even physio-psychological
problems are interpreted as a relational breakdown between Selfand Other
(including the spirit world). The notion of relationship thus must not be
underestimated in the discourse of healing among the Swahili, which is
frequently solicited through the ritual of spirit possession. It is in this context

that spirit possession needs to be addressed afresh.

IV. KUPUNGA AS A CENTRAL ELEMENT IN UGANGA

One of the traditional Swahili healing rituals is called ngoma ya kupunga
majini (or mashetani) in the Swahili language, literally rendered as “dance/
ritual for reducing jinn (or satans).” Among many different types of rituals
that are intended to heal problems caused by different jinn, this ngoma ritual
seems to reflect the Swahili Muslim worldview more comprehensively than the
other types. For this reason, we will take a closer look at the ritual and analyze

its characteristics to help us grasp the Swahili view of healing.

IV-1. Swabhili Concept of Kupunga in the Ritual Context

The ritual of jinn possession called ngoma ya kupunga majini is usually
roughly divided into two parts. The first is called zinguo, in which ostensibly
Islamic rituals are performed, such as the recitation of the Qur'an and Muslim
prayers (called kisomo cha korani). Zinguo is usually followed immediately by

the second part, known as ngoma ya kupunga majini (or masheitani)," after

I'l. It should also be noted that there are many different types of ngomas on the coastal regions and
Zanzibar Island. In Zanzibar Island alone, several types of ngoma have been discovered, such as ngoma ya
ruhani, ngoma ya rubamba, ngoma ya kibuki, ngoma ya habeshia, ngoma ya kizungu, ngoma ya nyangi, and so
forth. For the detailed descriptions of those rituals, see Giles (op. cit) and Larsen (op. cit).
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which the whole ritual is named. This part includes a number of ceremonial
songs and dances and is quite traditionally African. The ngoma is actually
characteristic of the whole process of the healing ritual. Ngoma refers to
African traditional music consisting of drum and dance.'? Both zinguo and
ngoma rituals aim at making what is called kupunga to occur. From atten-
tive observations, I have come to conclude that the Swahili cultural idea of
kupunga is central to understanding the technique of uganga in the Swahili
context.

Before describing the part of kupunga in the ritual, it is important to
know how the Swahili people understand the word kupunga in the ritual
context. The Swahili word (the infinitive form of the root verb punga) origi-
nally means “to reduce.” J. W. T. Allen views that the object of the verb in
this context is the possessed patient rather than the possessing spirit (jinni).
Commenting on the famous Swahili scholar Bakari’s work on the Swahili tra-
ditions, he states, “The patient is reduced, not to his or her original condition,
which can never be restored, but to a satisfactory condition in which he or she
can resume everyday life.”'?

Allen’s view has at least two serious defects. The first problem is that Allen
seems to overlook the roles that jinn spirits play in the Swahili’s daily life. This
deficiency is probably due to the influence of the western positivistic paradigm
on his interpretation of the phenomenon of spirit possession. Despite the
clear usage of the verbal word, he has arbitrarily seen the human condition
as its grammatical object, thus focusing on the symptoms of the possessed.

|2. It is important to notice that the ngoma represents African orientation in contrast to Islamic inclination.
The Swahili Muslims who are more African-traditional tend to use drums, while those who identify
themselves with more “orthodoxy” of Islam tend not to use drums but to utilize Islamic forms such as Sufi
ahikri or kisomo cha korani, even though they sing and dance during their rituals. In our context, the term
ngoma is used to refer to any type of ceremony or ritual performed with music.

|3. Mtoro bin Mwinyi Bakari, The Customs of the Swahili People, translated by J. W.T. Allen (Los Angeles:
University of California Press, 1981), p. 283. Allen agrees that there is no exact equivalent English word for
kupunga.
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To him, spirit possession is a psychotic symptom rather than a result of the
human encounter with another species, that is, the spirits. The other problem
is closely related to the first; Allen does not take the insider’s view. The Swahili
explanations of their experiences do not deserve a good place in his interpreta-
tion. I thus view his interpretation to be not quite fair in presenting the Swa-
hili ontological experiences. Rather, Swahili Muslims view that the action of
kupunga is intended “to make the spirit cool down and leave the patients.”'*
This naturally matches the grammatical usage of the verb kupunga; its object
is clearly majini or mashetani, referring to the jinn spirits."”” Then, the idiom
kupunga majini or mashetani can be rendered to mean “making jinn spirits

leave the patient (or the possessed) safely by reducing their power through

satisfying them.”

IV-2. Kupungas Adocism, not Exorcism

The ritual of kupunga majini is not an exorcist activity. “Exorcism” refers
to a religious practice to drive out evil spirits by ritual prayers, incantation,
and so forth. It usually implicates the enmity between the exorcising and the
exorcised. However, such enmity is hardly detected in the context of ngoma ya
kupunga majini.'® Allen also correctly points out that many Western scholars
mistakenly use words such as “entering” a person or “being driven out” of a
person to describe the spirit during ritual possession.'” Even some practices
that appear to be a kind of exorcism need very attentive observation to avoid
confusing them with a Western notion of exorcism. For example, devout
Islamic sheikhs command jinn to leave the possessed, which is more often

14.Kim, op. cit, p. 187.
I5. The verb kupunga also means “to wave” and "“to decrease.”

16. | believe that Marja-Liisa Swantz is mistaken when she describes the Zaramo ritual of jinn possession as
exorcism. See her work (op. cit).

I7. Bakari, op. cit, pp. 282-283.
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observed in kisomo cha koraani (recitation of the Qur'an) than in ngoma or
African-traditional rituals. One of my research informants in Zanzibar who
claims to practice healing (uganga) in the Islamic orthodox way told me that
sheiks heal people afflicted with jinn attack by “punishing jinn with the recita-
tion of the Qur'an” in order to make the jinn leave.'® However, it was diflicult
to notice any strong animosity against the spirits as can be found in Christian
exorcism; rather, they were perceived to be, in a sense, supernatural rascals
that live with humans as a social nuisance like disruptive gangsters in their
society.

Thus, in order to heal the jinn possessed, Swahili Muslim healers perform
what Luc de Heusch calls “adorcism.”” In my book, I have explained the

phenomenon of adorcism by using de Heusch’s definition of it as follows:

According to de Heusch, adorcism refers to the phenomenon of the
voluntary possession of spirit for the purpose of therapy as well as of “the
return of the soul” taking place in shamanism (1981:154). In adorcism,
it is desirable that spirits possess either the sick person or the healer (sha-
man), whereas exorcism seeks to expel unwanted spirits from the sick
person by using spiritual force or threat against spirits. Adorcism is thus
a “desired” spirit possession for healing. However, I must qualify the ad-
jective “desired” with an adverb “reluctantly” because in order to receive
cure, the possessed feel obligated to enter the trance state of possession

that brings little pleasure to the patient.?

I8. This information was obtained from my fieldwork in Zanzibar in June 2010.

19. Luc de Heusch, Why Marry Her?: Society and Symbolic Structures (Janet Lloyd, trans. Cambridge, UK:
Cambridge University Press, 1981), p. 156. Similar to Heusch, the French psychopathologist and psychiatrist
Jean-Michel Oughourlian defines “adorcism” as the “voluntary, desired, and curative possessions’” (The
Puppet of Desire: The Psychology of Hysteria, Possession, and Hypnosis [Eugene Webb, trans. Stanford, CA:
Stanford University Press, 19917, p. 97). However, Oughourlian admits of no existence of spirits; thus, spirit
possession is merely a psychopathological symptom like others, such as hypnosis and hysteria. In his view,
the devil is "nothing other than rivalrous desire and perverse imitation: envy, jealousy, pride, and so on” (ibid,
p.24).

20.Kim, op. cit, p. 220.
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Put differently, the Swahili rituals for healing the jinn-possessed, both the
Quranic recitation (kisomo cha koraani) method and the African-traditional
ngoma method, are primarily for spirits rather than for people, and they are
definitely not against the spirits. Thus, the rituals should be understood as
adorcisms. In other words, their primary goal is to tame and domesticate the
spirits for the purpose of healing.”! Although the Swahili admit that spirits are
a great nuisance and are even a threat to their peaceful life, they can hardly en-
visage that they could ever eradicate the spirits from society. Rather, their task
is to maintain peace with the spirits all the time, and this is the core concept
of uganga in the context of spirit possession ritual.

Appreciating the importance of the healing (uganga) motif in the spirit
possession ritual among Swahili Muslims, we see that the psychoanalytic or
psychopathological view of spirit possession as dissociation?as understood in
the Western traditions?hardly matches with the Swahili idea of spirit posses-
sion. “[N]o matter how bizarre and irrational it appears from the Western

point of view,”*

the culturally developed bodily behavior and affective mind
(emotion) in the therapeutic ritual of jinn possession should not be considered
only pathological or psychotic in a medical sense. Rather, such a phenomenon
deserves multidisciplinary examinations, without underestimating the insider’s
experiences and cultural logic. Our understanding of spirit possession among
Swahili Muslims must integrate their cultural, religious, and even theologi-

cal assumptions. Among the possible causes for such a cultural pattern as
spirit possession is an Islamic idea about the spirit world?particularly the folk

understanding of the jinn world?that is based upon the canonical accounts of

jinn in Islam. In the next section, I will briefly explore this religious element

21. Cf. Lewis, op. cit. p. 26.

22. 1 quote Hollan's words as quoted in Ashwin Budden’s article: “Pathologizing Possession: An Essay on
Mind, Self, and Experience in Dissociation,” in Anthropology of Consciousness,Vol. 14, No. 2 (2003), p. 34.



Muslim-Christian Encounter | 81

in terms of its relationship with the occurrence of spirit possession.

V. ISLAMIC PRECONDITIONING OF JINN POSSESSION

We must consider ritualistic spirit possession among the Swahili in light
of the Islamic context. In doing so, we can recognize that the seance itself is
more than a therapeutic ritual; it comprises many socio-religious elements that
would satisfy the religiously oriented minds of Swahili Muslims. The Swahili
seance is saliently characteristic of what I have called the “Domain of Total
Synthesis.”* This domain represents the integration of Islamic elements and
traditional assumptions; it can be called the real face of Swahili Islam, where
African traditions, Arabo-Persian cultural elements, and Islamic ideology
blend together to create a peculiar type of local Islam for the Swahili. I would
assert that one of the most typical examples of this domain is the ritual of jinn
possession, the ngoma ya kupunga majini/masheitani. This ceremony is always
syncretistic in that it embraces both Islamic official or “orthodox” elements
and African consciousness of the spirit world altogether. Non-Swahili outsid-
ers might well wonder how these elements can be compatible, yet they incor-
porate harmoniously into one whole cultural system that looks seamless: the
jinn-possession ritual always begins with adhan (Muslim call for prayers) and
is followed by Quranic recitation before going into the actual performance of
spirit possession (the ngoma part).

At this point, it is important to note that the possession by spirits is an
accepted fact even among “orthodox” Muslims. Abu Ameenah Bilal Philips, as
a leading Sunni scholar, clarifies that jinn possession is an orthodox view. He

states:

23.Kim, op. cit. p. 67.
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According to the Islamic conception of the world of created spiritual be-
ings, the conclusion drawn from the evidence presented in the previous
chapters was that the only possible source which could be involved in
the spirit-possession of humans would be the jinn. This is the view held

by the majority of Sunnee scholars, past and present.*

In his work, Philips also refutes the view that spirit possession is impos-

sible, a view held by some Muslim scholars mostly those of “the deviant
Mu'‘tazille philosophical school of thought.”” Myriad accounts of jinn and
shaitan (a devil) exist in Islamic Scripture and traditions (both the Qur'an and
Hadith).?® Therefore, although the rigid orthodoxy of Islam, like Christianity,
claims that spirit possession is a religiously abnormal and deviant behavior,

its canonical teachings provide vast leeway for the ordinary Muslim mind

to believe in the possibility of spirit possession. For this reason, the Swahili
find little conflict between the Islamic components (zinguo and kisomo cha
korani) and the African traditional part (ngoma) of the ritual of jinn posses-
sion. Through such a religious preconditioning at the unconscious level, many
Swahili Muslims anticipate what they doctrinally believe (usually with fear);
namely, that jinn possession could happen to them.

The following example will help us see this point more clearly. Common
belief holds that children, particularly girls, may be caught by spirits when
they reach about age sixteen or after they experience puberty. Thus many
Swahili girls generally fear attending the ritual of jinn possession in Zanzibar.””

Due to irresistible curiosity, however, some of them attended the ritual, where

24. Philips, Abu Ameenah Bilal, The Exorcist Tradition in Islam (Sharjah, UAE: Dar Al Fatah, 1997), p. 77.
25. Ibid, p. 83.
26. See the fifth chapter of Kim's work (op. cit.).

27. It appears that girls are more psychologically susceptible to spirits than boys in the Swahili society.
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one of them was eventually possessed by a spirit invoked by the ritual leader
(mganga). As a Muslim girl, she had known about the jinn and believed with
fear that they could possess her. After that incident, the Swahili girl continued
to experience her spirit even without a ritual or without calling it oug; the
spirit’s manifestation was beyond her control. For this reason she had to ask

a ritual leader or healer (1mganga that conducts uganga) to perform kupunga
majini/masheitani for her, pacifying the spirit.”® As seen here, it seems that the
Islamic teachings on the existence of jinn and their activities, which are un-
questionable among Muslims, have already through enculturation conditioned
the Muslim’s psychological receptivity to spiritual forces. In this religious
milieu, they do not view their experience of spirit possession as abnormal, but

as a nuisance to their ordinary life.

VI. CONCLUSION

In this short essay, I have attempted to unearth one extremely important
dimension of the ritualistic jinn possession among Swahili Muslims; that is,
the paramount motif of uganga in the ritual of spirit possession. The Swahili
concept of uganga cannot be depreciated in understanding the Swahili mind
and heart. Unfortunately, the conventional Western concept of healing tends
to denote solely the medical dimension without giving adequate attention to
relational issues that the possession ritual implies. Instead, the reader should
keep in mind that “healing” in the Swahili therapeutic context insinuates the
relational dimension, particularly between the human and jinn worlds. This

essay also addresses two important religio-cultural presuppositions: one is the

28. See Larsen’s dissertation (op. cit) for more cases like this.
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Islamic preconditioning of jinn possession as a socio-religious psychological
foundation for Muslim life, as briefly discussed above, and the other is the
causality issue. The latter is so important as well for better understanding the
Swahili view of uganga that it deserves at least one separate chapter. However,
due to limited space in this paper, I will only mention its significance in the
following few words as a recommendation for further studies.

Close observations and ethnographic interviews indicate that Swahili
Muslims are also Africans who share a common African view of causality with
their fellow Africans. Looking deeply into the system of their causal ontology,
we can see that it is primarily interpersonal, which reflects the African cultural
assumption that personal agents bring or cause life problems, such as sick-
ness and death.” It is because of this causal ontology that the uganga usually
begins with divination or a search for the causes of problems. In most cases of
non-shamanic spirit possession (or cases of non-ritualistic possession by spirit
attack), the Swahili uganga generally sees two kinds of jinn in focus: the jinn
that attack people because of the people’s unwitting offense against the spirits
and the jinn that have been sent by people due to their envy or wrath against
their enemies. The first presents a mix of two causal ontologies; namely, inter-
personal and moral causalities, while the latter is solely a type of interpersonal
causal ontology.

As briefly introduced above, both uganga and causality are closely inter-
related in the Swahili therapeutic context. So it is also critical to discuss the
Swabhili causal ontology in dealing with the phenomenology of the Swahili

uganga. I believe that such a phenomenological study as this is fundamental

29. See Steve Rasmussen'’s doctoral dissertation and his recent article for detailed discussions on the issues
of causal ontology with special reference with the Sukuma society in Northwestern Tanzania. Especially see
his article A Case Study of Christian Response to Sickness, Death, and Witchcraft in Northwestern
Tanzania," in Caleb Kim, ed., African Missiology: Contributions of Contemporary Thought (Nairobi: Uzima
Publishing House, 2009), pp. 105-108
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for any further applied efforts, such as community development, missionary
ministry, and the like. Without knowing the insider’s cultural logic about the
matter of cause and effect, the outsider’s effort for any development in the
insider’s land will not produce desirable fruit. To know the Swahili’s beliefs
about causality and their cultural concept of “healing” is an extremely impor-
tant starting point for any healthy ministry among the Swahili, who are both

Muslims and Africans.
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ABSTRACT

Muslims’ Identity in Korea

Hee Sun Cho

Generally speaking, it is not easy to define Muslim’s identity in a word.
Muslims who live in different Islamic countries have various features in their
personal beliefs and the way of expressing their sense of belongings. Islam
has also different characteristics according to the religious sects and regional
jurisprudence as well as the politics, economy, degree of social openness, and
indigenous customs of each Islamic country. Nevertheless, it is also true that
Islam or Muslim has common identities distinguished from other religious
groups.

Due to this contradictory features of Islam, some scholars focused their
studies on the homogeneity of Islamic culture, while others concentrated on
Muslims’ heterogeneity based on their ethnicity, admitting that the Islam
could be changed by social and cultural circumstances. But there is a big trend
to study Muslims as a homogeneous group rather than various ethnic groups
after the 9.11 terrorist attacks 2001.

‘This study, as suggested in the title “Muslims’ Identity in Korea”, also starts
from the point that Muslims are homogeneous group. Nowadays, immigra-
tion problem became a hot issue in Korean society. Asians that compose the
majority of immigrants to Korea are Muslims from Bangladesh, Pakistan,
Indonesia and other Islamic Asian countries. Meanwhile, the descendants of
Asian immigrants married to Koreans are called “Kosian”. But it is a kind of
nonsense that Muslim immigrants from Bangladesh, Pakistan, and Indonesia
are intermingled with non-Muslim immigrants from Philippines and Thai-

land in the same category. Though they are all Asians, they have strikingly
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different cultural and religious backgrounds. It is expected that more Muslim

immigrants would come to Korea as the total number of immigrants increase.
At the moment, it is important to study immigrant groups according to their

religious backgrounds. Because the Muslim immigrants, if they were margin-

alized in our society, might gather around the religious background instead of
ethnicity to form a big group as we've seen in European countries.

In the second chapter, therefore, we will examine the present condition of
Muslim immigrants and their routes and motives of immigration to Korea.
We will classify them into five groups to find out common points and dif-
ferences among them. In the third chapter, we will make research on their
religious life, clothes, and dietary taboo which are considered as an expression
of their identity. And we will find out common points and differences among
Muslims from the five regions. The study on Muslim immigrants to Korea
would be meaningful in the sense that we could see one section of the future

Korean society which is rapidly changing into multi-cultural one.

¢ Key words:
Muslim immigrants to Korea, Koslim, Muslim’s Identity,
Arab Muslims, Non-Arab Middle Eastern Muslims,
Central Asain Muslims, South Asian Muslims,

South East Asian Muslims
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The Islamic Worldview in Its Formative Period

I. INTRODUCTION

It is well-known that there have been some misunderstandings between
Muslims and Christians when they are trying to explain their belief to each
other. Not only because Muslims and Christians have used same words with
different meanings (e.g., prayer, sin, Holy Spirit, son of God), but also because
their misunderstanding came from the unrecognized differences in worldview.

According to the dictionary, worldview is defined as: 1) the overall per-
spective from which one sees and interprets the world, and 2) a collection
of beliefs about life and the universe held by an individual or a group. Most
people in the world filter what they hear and see through their own world-
view.

Generally speaking, the worldview of the West may be defined as the way
in which all the phenomena of the society is interpreted and understood.
That interpretation is heavily dependent upon cultural or traditional exercises
and scientific theories. However, Islamic worldview is not one formed from
culture or social environment, nor is rely on the history or the scientific prog-
ress or some prevailed ideologies. It is the worldview which rather gives rise to
and impacts on culture and civilization of the society. In other words, it may
be based on some very powerful sources originated from ancient Arab culture
which may have an absolute impact on every sector of the society in Muslim
country. Therefore it is necessary to study the history and religious practice in
Arabian Peninsula before the religion Islam is formed.

The purpose of this paper is to identify the worldview of Islam through
the study of pre-Islamic history and religious practices and to find out some

relatedness between Islamic worldview and pre-Islamic culture if there is any.
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II. HISTORICAL BACKGROUND OF ARABIAN PENNISULA
[1-1. Pre Islamic History in General

Pre-Islamic world of Arabian Peninsula is often called as the dark period of
Jahiliyya.! Arab has been known since the time of Shalmanesser II in 853 BC
and several Semitic peoples of various tribes made Arab as their home. Due
to the comparably high rainfall of Yemen and easy access to the sea, several
kingdoms was established such as Saba (possibly Sheeba in the Bible), Him-
yar, Qataban, and Hadramaut. The center and north of the peninsula was
occupied by nomadic tribes, meanwhile the south was populated by immo-
bile people. In northern province, Aramic, rather than Arabic was the most
used language. Towns located at on oasis, and were controlled and inhabited
by several tribes. These towns became a terminuses and stations on caravan
routes and also became target of raids by rather poorer Bedouin nomads.

Due to nomadic way of life in north and central Arabia, it was difficult
to establish large sedentary and stable states. Among several states, there
were two well known but short-lived states, first one is the Nabateans which
stretched from Palestine to the Gulf with its capital city in Petra and ruled
from about AD 100. The Nabateans was attacked and taken over by the
Romans, and a second kingdom was established in the North with its capi-
tal in Palmyra in 265. The leader of the state was Odenathus and under his

widow Zenobia, it flourished and culminated as a state. However the Roman

I Jahiliyya is an Islamic concept of "ignorance of divine guidance" or "the state of ignorance of the guidance
from God" referring to the condition Arabs found themselves in pre-Islamic society prior to the revelation
of the Qur'an. By extension it means the state of anyone lacking the benefit of Islam and the Qur'an. The
term is used several places in the Qur'an, for example:

Is it a judgment of the time of (pagan) ignorance [jahiliyya] that they are seeking Who is better than Allah
for judgment to a people who have certainty (in their belief) (5:50)
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Emperor Aurelian in 273 captured and extinguished the state. Two lesser
known states in this area were Lakhmic, located in what is not Transjordan
and southern Arabia, and Thamud. Lakhmic was the first known state to use
Arabic as its official language.

The center region of the peninsular was called the hijaz where formed part
of important trade route from the Mediterranean to the Arabian sea. The
main key city of this merchant route was Mecca. In this period time Arabia
benefited from the conflict between the Roman and Persian empires, because
they did not open more efficient east-west trade route through Egypt. How-
ever, in the year of 384, the Roman and Persians finalized a peace treaty and
the trade route through the Hijaz was no more needed and Arabia went into
falling until 502, when the peace treaty was broken. From that year on wards,

again Arabia faced new era of prosperity.
[1-2. Pre Islamic Religion and Its Practice

The Arabian society was formed by three major occupational groups such
as cultivators who live in oases area cultivating grains, dates and oil; and crafts-
man who centered in towns; and merchants who traveled to sell the products.
As we studied in earlier chapter, for sedentary people in south with relatively
high rainfall it was possible to establish the state, however for nomadic people
in the north and central peninsular it was not possible to establish a state
because of their frequent move.

Throughout the pre-Islamic ancient Arabia, various religions and its prac-
tice appeared and recorded in the ancient civilization of Egypt and Assyria and
in Biblical accounts as well. With these ancient religious practices, there are

many temples, high places and holy places in Arabian Peninsula.
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II-2-1. The ancient Pre-Islamic religion was animistic in nature

The animism interprets everything from a spiritual philosophy rather
than a materialistic philosophy. At this time, many socialists, including E. B.
Tylor? saw human beings moving from an ancient worldview based on fear of
the superpower to a modern worldview based on reality and science facts. The
people in Pre-Islamic era live in the fear/power paradigm and see themselves
in a physical world which co-exists with unseen powers. These powers could
be appeared in human, animal, or even in lifeless trees or mountains and
also sometimes regarded as having their own feelings and ability to connect
between people and themselves.

In other words, the ancient Arabian nomads were fatalistic and basically
had no real belief. The resurrection of the body was as foolish as a notion to
the Arabians as it had been to the ancient Greeks. This life is all there is, and
so make the most of it.> They worshiped idols which they kept in their houses
and in their temple, the Kaaba. They also feared trees, wells winds, and hills,
believing them to be the dwelling places of good and evil spirit. The Kaaba
was in important religious shrine. It housed many idols dedicated to the wor-
ship of several gods including Allah, “the God.”

Power is a paramount factor in fear-based cultures.” In these cultures, the
main way to deal with these unseen powers is to establish rules to protect
people from harm and to procedures to appease these powers which might

attack people. Each year, Arabic tribes from other parts of the region made a

2. He was a socialist who was active in studying the difference in thinking between Europeans and other
peoples living in Africa and South America at the end of 19th C. | his book, he interpret the word ‘animism’
from the Latin word anima for ‘soul!

3. Frederick Mathewson Denny, Introduction to Islam (New York; Macmillan Publishing Company, 1985), 65.

4. In the Pacific Islands, it is called mana; the Iroquois of North America call it orenda; the Eskimo have the
name of sila; the Chinese have the concept of fung shui; in folk Islam the name baraka (blessing or holiness)
represents unseen power.
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pilgrimage to Mecca to march in ritual around. These rules and procedures
are sometimes referred as taboo which appeared as things like forbidden or
unclean foods, sacred objects and special manners.

The powers of these kinds appeared in various forms, such as, ghosts,
ancestors who live among people and special shapes like crescents, blocks, and
triangles. To appease the powers, many kinds of rituals were practiced like of-
fering of blood sacrifices with incense, offering money, or children as sacrifices
to gods. With these rituals, religious personnel also came into scene to control
these appeasement systems. In some cases they were known as priests, holy
men, prophet, shamans, or witch doctors. Whatever their name, their duty is
all the way same to understand the needs and wills of the gods or demons and
to communicate with those spirits.

In fear-based culture, the religious personnel controlled people through
the use of fear. Therefore, they were very effective in controlling and as a
result, whole community and people’s groups came under the leadership of

those religious leaders who has many possibilities to be a dictator.

II-2-2. The ancient Pre-Islamic religion has local gods in most places.
The ancient Pre-Islamic communities were understood as nomadic that
they moved from place to place and they should aware of the local gods and
their taboos and requirements as they traveled. Any merchants, travelers
and nomadic people should be alert all the time to be free from any possible
harm from these local gods.” For example, the Nabataean pantheon religious
practices emphasized the local god of the mountain, Dashares, for settled

people, meanwhile, the dolphin was revered by sea-going Nabataeans. For the

5.1In Egypt, the eat was revered; in Edom it was the mountains; In Palestines special groves of trees and high
places and many other location of temples and idols.
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Nabataeans in contact with the Romans invited Zeus in their pantheon, while
those in contact with Egypt incorporated with Isis.
The religion of Pre-Islamic era was identified as a servant of power and

became lost in the maze of changing power influences.

II-2-3. The ancient Pre-Islamic religion; gods move from

one place to other place

When people moved, they adopted the local gods for worship. From time
to time they took their gods with them to a new place. Sometimes because
of intermarriage, alliances, and conquering armies, their local gods and their
effectiveness also influenced to foreign people. In some cases, the worship of
their gods fortified as the fame of a civilization grew. For example, in ancient
Egypt, as the fame of Egypt grew, the practice of Isis gradually known every-

where, to everybody.®

II-2-4. The ancient Pre-Islamic religion: Monotheistic people group

The monotheistic people also worshipped unseen and all powerful god
who was everywhere and not be identified by any kind of image. These
monotheistic people did not employ animal shape or image for their god. The
Jews and Israelites never use any material or symbols to describe their mono-
theistic God. However sometimes they employed the powerful names for de-
scribing their deity, such as El, Allah, and God. The monotheistic God’s name
changes from place to place and sometimes added and mixed to the pantheon

of other gods for local worship.

6. As the cult of Isis spread throughout the civilized world she acquired distinct aspects, attributes, and
symbols that became common everywhere.

The Egyptian goddess Isis possessed the powers of a water goddess, an earth goddess, a grain or corn
goddess, and a queen of the Underworld.
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II-2-5. The ancient Pre-Islamic religion: holy places and develop-
ment of the Kaaba

There had been some degree of acceptance among people that certain
places could be ‘holy’ or ‘forbidden.” These places were normally known as a
temple, tomb, or some unusual geographical locations, such as great moun-
tains, rocks, special valley or a particular tree. In those days, holy places
centered inside sanctuary of temples and most worshippers gathered in front
of the temple, usually a large court yard, and only the special privilege of com-
ing into holy places was given to religious representatives. Common worship
ritual took place in front of the temple with offerings, sacrifices and other reli-
gious items while the representative person worshipped inside the holy place.”

Ancient cities usually need many temples to worship different gods. Yet,
smaller and poorer towns and villages cannot afford to build several temples
for various worships for gods. To solve this problem, they developed a Kaaba,®
or a local place that was considered as holy. All religious objects and were
brought into that place, then people could pray before whatever god they
want. Needless to say in Pre-Islamic era, Kaaba was the center for pantheistic
religion and a strong supporter for pagan practices. This pantheistic practice
came to an end when Muhammad declared that Allah was more powerful

than any other gods in the world.

7.By absorbing the other local Egyptian deities, Isis achieved a position for which there could be no other
competition. Greek, and then Hellenistic, and finally Roman contact opened even wider opportunities for
her to be identified in other pantheons under different names.

8.There is a good example of this in the city of Petra, where a large alter moninates the courtyard in front
of Qasr al Bint, or the temple to Dushare.
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1. ISLAMIC WORLDVIEW

Most sociologists recognized three social issues which have existed since
carliest times, the concept of fear, shame, and guilt. These are the foundations
and building blocks of many different kinds of worldviews. In Pre-Islamic
era, through the study of the Nabatacans, the major concept of the worldview
was shame/honor paradigm. In this paradigm the group is more important
than the individual and the group controls the concept of shame and honor
and each individual as well.

This paradigm influenced the worldview of Islam later, Islamic society
became a shame-based society and three fundamental aspects would be identi-

fied as shame, honor, and revenge.

ITI-1. Islam and Shame

ITII-1-1. Group/Individual

Since the most Arabic people lived in nomadic life, they tend to do
everything from a group. The large extended family system makes one group
and the family gathering of all relatives makes the tribe. They defined their
relationship with others in the words of ‘near’ and ‘far.” If a person share same
blood, he/she is near, if a person from other tribes, he/she is far. Through
marriage and adoption, persons could move into near relationship and enjoy
all the honors and advantages as an insider of the tribe. They usually asked
for strong conformity and royalty from those who are near to them. This
unity gives honor, security, and social prestige in a society. The individuals are
protected and guarded within the group and they will defend their interests

against outsiders no matter what happened to them.
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ITI-1-2. Relationships

Whole society is prevailed by a system of rival relationships. The reason is
that this society is more or less governed by the power oriented value system,
therefore great value and privilege are recognized when the dominating power
is in effect. There are continuous struggle to dominate and to resist domina-
tion, and to destroy other rival groups. It is crucial to find out any kind of
‘shame’ to destroy other group to dominate them.

Arabs also fear isolation because an individual or a small group can func-
tion only in a large group which offers protection to them. This fear may
originate from the nomadic life of Bedouin in a desert area for a long time.
Being isolated in a desert means a horrible situation for an individual with a
great possibility of being taken as a salve by other tribe and spending rest of
the life in a low and mean status. By attaching together, individuals could
offer each other some kind of protection. Therefore family and relationships

became paramount in the society to find out who is near and far.

ITI-1-3. Shame

In Arab society, there are various kinds of shame. First of all, the failure of
conformity is one of them. The very meaning of Islam is to obey to the point
of total submission to God. Their practice of public prayer and universal fast-
ing is to force many Muslims to complete conformity. One Arab proverb says,
“Innovation is the root of evil.” If a person fails to conform, he/she is harshly
criticized, and place him/her in shame by the society.

Shame can be appeared by an action. Raping women is considered as a
shameful act, however, right and wrong in Islam should define in the context
of the Qur'an. If the Qur'an does not provide any guidance, then society tells
what is right and wrong, acceptable and unacceptable. If someone acts against

society, he/she may be considered as shameful person.



Muslim-Christian Encounter | 127

On top of that, shame is not only an act against society but also a discov-
ery by outsiders. This means if a shameful act does not discovered by oth-
ers, that act is considered as no shame at all. One proverb says, “Where you
are not known, do whatever you like.” Therefore Arab people encourage to
conceal a shameful deed and never to reveal that because it is considered as an-
other disgrace and shame. There is an Arabic proverb says, “A concealed shame
is two third forgiven.”

Another shame for Arabic people is the possibility of failure. They are very
reluctant to accept challenges or responsibilities within the society, however
when they are away from his family and tribe, they change drastically. This
is because they are free from the possibility of failure. In this case their mind
set is quite different from that of Orientals with similar shame/honor culture.
When Oriental people face same kind of shame, their focus is on the individ-
ual, while most Arabs’ focus is on outside forces. Exceeding anger, resentment
and violence are focused on outside forces to shift the blame to them. Arab
people will blame and react violently towards others.

Shame also can result when Arabs are not well treated as a special case.
They are expecting to be the favorite, and their friends should continuously
make sure them that they value more than others.

In shame/honor system of Arab society, it is important to realize that
shame is not related to all the actions of wrongdoing. Shameful or honorable

responses normally depend on the circumstances. The rule for telling a lie is

9. According to Karen Armstrong, in her book Islam: A Short History, the Kaaba was dedicated to Hubal, a
Nabatean deity, and contained 360 idols which either represented the days of the year, or were effigies of
the Arabian pantheon. Once a year; tribes from all around the Arabian Peninsula, Christian or pagan, would
converge on Mecca to perform the Hajj. And according to the Qur'an, the Kaaba was built by the prophet
Abraham and his son Ishmael as a house of monotheistic worship. However, by the time of Muhammad, the
Kaaba had been taken over by pagan Arabs to house their numerous tribal gods. In 630 A.D., Muhammad
and his followers took over leadership of Mecca after years of persecution. Muhammad destroyed the idols
inside the Kaaba and re-dedicated it as a house of monotheistic worship.
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bound to shame and honor. If shame can be avoided, or honor received then
telling a lie is more honorable and things to be encouraged.

As we have studied, in Arab culture, shame should be avoided at all times.
In case it happens, it must be hidden and covered. If it is exposed, it should
be revenged to restore honor. Due to group oriented strong relationship, the
fear of shame among Arab peoples is more powerful than that of the West. If a
person is in shame, he/she looses the power and influence and through his/her
shame, the entire group will suffer and be in a position of shame and may face
crucial crisis of total destruction.

Shame may be eliminated by revenge and this is sanctioned by the Qur'an
in Surah XI 173 saying, “Believers, retaliation is decreed for you in blood-
shed.” It may also be eliminated through payment of money by same kins-

men in the group. This need for revenge is getting more severe than ever

before.

ITI-1-4. Peace

In traditional Arab society, peace is not paramount and a secondary value,
when compared to the degree of shame/honor system. Traditionally, accord-
ing to Arabic value system, war and strife were the normal state for them
because raiding was one of the main sources for the economy. In the past, the

ideal of permanent peace was restricted only to the community of Islam and

to those non-Muslims under Islamic governance who paid tribute to Islam.

|0. A Syrian scholar, Kazem Daghestani, tells of an Arab husband who caught his wife in bed with another
man. He drew a gun and pointed it at the couple while addressing the man. 'l could kill you with one shot
but | will let you go if you swear to keep secret the relationship you have had with my wife. If you ever talk
about it | will kill you.' The man took that oath and left and the husband divorced his wife without divulging
the cause. He was not concerned about the loss of his wife or her punishment but about his reputation.
Public shaming and not the nature of the deed itself or the individual's feelings had determined his action.

In Egypt In 1972, out of 1,120 cases of murder; it was found that 25% of the murders were based on the
urge to ‘wipe our shame', 30% on a desire to satisfy ‘wrongs’ and another 30% on blood-revenge.
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Furthermore, Islam instituted Jihad-holy war as the relationship with non-
Muslim states and never offer any kind of peace to them. This value system
influences all aspects of life and commonly speaks, “There is honor within

Islam, shame without.”

I11-2. Islam and Honor

Honor and shame are bound together as complementary, but contradic-
tory in the meaning. Normally the absence of shame brings honor. However
Arab people express their families as being honorable, because they avoid cer-
tain action against social conformity. Comforming to social custom is utmost

to keeping one’ honor, according to Arabic people and their value system.

II1-2-1. Honoring

To honor people, it is paramount not to defy but to save one’s face. For
example there is the story of a father who is working under the hot sun with
his two sons. When father asked a drink of water, the older one said, “No, I
will not’ and the younger one said, “Yes, I will.” However, younger son did
not get the water for his father, thus both sons did not do. According to the
West and its value system, both sons were wrong. This seems not the case
with Arab people who do not think in terms of right and wrong, but in terms
of shame and honor. Saying “No” to father’s face could be to dishonor him
and would become shame on him, meanwhile saying “Yes” in front of him is

to honor him, even though it ends up as a lie.

ITI-2-2. Hospitality
The most honorable act in Arab culture is hospitality. They believe hospi-

tality honors the guest and covers up any kind of shame that the host and the
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family might have. The host tries great effort to show hospitality to honor the

guest and not to be shamed by them.

ITI-2-3. Flattery

To honor people, there should be flattery in Arab society. Usually Arabs
flacter someone when they want to honor that person exceedingly in front
of other people. Flattery must be second in the Arab cultures of honoring
someone, when hospitality is counted as first. Also, gift giving is another way
to honor people and through gift, they show their willingness to honor the

person.

ITI-2-4. Family History

Honor is also related to the family and personal history, therefore Arab
people strive hard to keep the honor of the clan or tribe. It is the main duty
for the eldest son of the family to keep the honor for whole family and to

execute family member who does shameful act among the tribe.

II1-2-5. Education and Marriage

Education also grant honor. A person with a doctorate degree will get
great honor in Arab culture. Therefore, most Arab people strive to gain higher
education to raise the entire status of the family and of the tribe. Even very
poor families sacrifice and work hard to earn money to support a son to com-
plete his higher education. Because higher education and achievement of a
son always bring more honor to the family and ultimately to the tribe.

Marriage in Arab culture brings honor. Once a young man gets marry, he
is placed better status in a family. When his first son is born, his status goes
up even higher. They believe that a man’s wife is also his honor, that’s the

reason why severe judgment comes upon his wife when she dishonors him
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through her misbehavior.

III-2-6. Arab Language

Arab people are more conscious of their language than any other people
in the world and their consciousness is almost fetish. Language is everything
to themy; it is divine; it separates people who are near and far; it separates the
educated from uneducated; it is the unique medium of artistic expression.

Poetry became an invisible tie between various kinds of clans and tribes,
while the tribal community of blood serves as a visible bond. It was poetry
which bound Arab people together as a people, rather than a mere collection
of hostile primitive tribe, providing the basis for a larger sentiment. A poet is
so important in an Arab family, because he was a shield to the honor of them,
a weapon to keep off insult of shame, a means of maintaining their good and
glorious deeds, and an instrument of establishing their family honor and fame
forever. There are three occasions for Arabs wish one another joy; the birth of
a boy; the appearing a poet in a family or tribe; and the foaling of a mare.

Therefore someone wants to study and understand Arab history and its
culture, he/she must study Arab poetry first. Actually Arab poetry is full of
pride and vainglory which speaks of their brilliant accomplishment, cour-
age, and resolution and deeds. Sometimes glorifies themselves as a hero who
is boastful and defiant. If someone study the poetry in detail, he/she will see

through all the value system in them.

ITII-2-7. Money, Heritage and Wisdom

Many Arabs admire wealthy people. Down through the history, it is
obvious to be noticed. Muhammad, the founder of Islam, was a rich, wealthy
man himself. Arab people see the wealth as very honoring mean which could

help the poor and the masses in great need and perceive the richness as some-
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thing to be respected and portrayed in literary form of poetry. The rich leader
could be very hospitable and generous, two paramount elements which are
extremely valuable in obtaining honor and obliterating shame. The wealthy
leaders spend money around, gaining respect and covering shame.

Any possible heritage from Muhammad makes Arab people very honored
and proud and any trace of great leaders of their tribe achieve great honor.
Every tribe and family has some stories of individuals how they achieved
honors or how they performed honorable characteristics. Meanwhile, shame-
ful figures in the family or tribe should be removed and erased to preserve the
honorable heritage.

Arab people also respect wisdom and old people because they know all the
old stories and can give out wise counsel to young people. The old people use
the language in more formal and decent way than young people; they are of-
ten wealthy people because they use their wisdom to earn money or sustaining
the tribal territory, land, people and tribal honor as well. Therefore wisdom is

another virtue to related to honor in Arab culture.

II1-2-8. Physical Strength, Alliance and Bravery

Most Arab heroes demonstrate tremendous physical strength. To become
brave heroes Arab young boys are raised in the way of being manly and strong,.
Physical strength together with charisma and wealth are dominating combina-
tion in Arab society.

Someone with strong alliance between groups can be respected as a strong
leader, since strength and wealth are recognized in a group setting in Arab
culture. Most politicians demonstrate their power to use strong alliances with
various powerful tribes and families.

Bravery also honors people. The story of Arab heroes does not concern

whether they had victory or not, but concern about the act of bravery itself.
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The most important ingredient for them is to demonstrate how brave they are.

II1-2-9. Loyalty and Violence

Since Arab culture represents group oriented mind set, loyalty to the
family and tribe is crucial factor to maintaining honor. Insider never asks for
correctness of the leaders of the tribe in front of other people. It is paramount
for family or tribe to united together to survive.

Violence speaks honor and removes shame from the tribe. Whenever they
have revolts, most of them are bloody and cruel. It is because they believe

violence is the important virtue to demonstrate honor for the family and tribe.

VI. CONCLUSION

As we have studied earlier, there have been various tribes and clan had
lived in Arabian Peninsula since very eatly stage of the history. Due to no-
madic way of life in north and central Arabia, it was also difficult to establish
large sedentary and stable states. Most of them were nomads who traveled
and maintained their desert lives as a throng mainly because of the geographi-
cal difficulties and dry weather.

The large extended families make one group and these groups grow in one
clan or tribe. Since every individual is identified and found within tribal set-
ting, shame/honor is the most paramount value system among their culture.
These tribes in Arabian Peninsula were descendants of Abraham through the
line of Ishmael.

About two thousand years ago, the worldview of Arab people was primar-
ily shame/honor based with minor portion of fear/power system. In this

shame/honor paradigm, the group is more important than the individual.
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Therefore the group has all the power to control people and establish the
concept of shame and honor for the whole tribal group. It was also fear-based
value system, therefore power was one of the respected virtue to be admired
among people.

From this background study of pre-Islam history and religion, we may
conclude that all the factors, like ancient tribal value system, life style, their
culture, religious practice, inspire Arab people in forming the worldview
of Islam later. These footprints from earlier pre-Islamic culture are found
in Islamic worldview, such as group mindset, fear to be isolated, failure to
conformity to the society, for shameful deeds among people. Meanwhile, for
honorable deeds and thoughts are also found in Islamic worldview, such as
respect for age, hospitality, gift giving, family history without any shameful
records, higher education, marriage, wisdom, alliance and violence as well.

Most of the people consider the worldview of Islam is different from that
of the West because Islamic worldview was not influenced by the culture or
social tradition, nor is rely on the history or the scientific proof. It is the
worldview which rather gives rise to culture and influence to form social tradi-
tion.

However, it is not quite the case. The wotldview of Islam was also in-
spired and influenced by pre-Islamic circumstances and environment of Arab
people. It is deeply related to the value system of former inhabitants in same
area. Therefore Islamic worldview is developed and formed through all kinds
of impacts not only from outside but also from inside. It is the worldview
which should be interpreted and understood in the context of history within

diachronic perspective.
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SHAE thet RS ol ol A Blxel A el S sk thete] Ao s

=]

xR

|

-

oL
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WS} S TRl Qe (96-97p.) BARS WSt =4 0] t o2 A Q1Ash=
A A BEARR} SHEARA Q] A = e v 2 a7t 212 o] sk Ef=ot
Aloftt, AAke thefe] Hat= IR ARl e] siiel HAIE Hol o 2lo] Sol7hd Fal
Q1 AE A Uss 4= Qlths AollA dishs Aaeal 4=t (102p.)

olefgt HollA A= thatz A Auo] ek vl 7H= Aelskar et S
et A, Aol TRt thsto]al =4, Qo] Wt sits 913t Baoll thet
ofof Jet, AlA, A18H2] airof Apdofl A M= 7o) Fand] Ak g4 714
sh olsfist= thefoiof jict. YA, Fala] 3ol tiet thstojofof gk, ¢l
WA ol AR Ak AL Qlem e HRE 2= 7, A, A1
5 Fl A= Al Sl I = 2l (105p.)

ol HollA AAp7E Kol 7|4l W.C.C. 2 thoh =32 T1 AapA| Q] Hol
A HAE AL g7IskaL @353 7REE 9] Fa ke Higte] e 5o] Ao
e TR (108p.) T wlHE AshuA 7= o] 41EE 31f(olE 50
World Conference of Religion and Peace 22 International Association
for Religious Freedom) 5-& 9F0 2 20} 71E8]0] 2w 710] IAIS o] Zojz A

A wjeto] @ Aolaka Agslact. (111p.)

o

)
10

)
)
R

¥

2
N

§

o
[N
flo
ofX

End

A
al

1o

1o
i

32 7k thst 2] ]

AA = 21401710l o] LA F3L 7] tah= o AR k= A E ThE A =& 1A
02 A7l S AL Y=t A5 ARl o] = 2004'd 0] A thAl At
Zolet b “Fu ko] e} efal e wf AElE 4= Gl TS O] (multireligious),
Ao} 7ko) (interfaith), ‘WAF £ 7F) (intrareligious) All 7FA] tfofst g-o]
E5 v Agditt, & R (multireligious)ghs B8 A, w2, o

off oA EF| WAjo] M= v A S8 1l 2 (interfaith) &

6. Pim Valkenberg, "The Future of Religion: From Interreligious Dialogue to Multiple Religious
Identity?” Studlies in Interreligious Dialogue 14 pp.95-107.
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AR e EARL e 2 AR agdRithe Seolw upAje) i) e ZF

H
X
ri

= o] thste} T, A= Al ¥
TAA] A1 7]R1A Q1 Aol A A= Aol AN Fal=
& A5t 23k gt At olegh 2o
L 7t] tiSlof] ik et & AR oA = HhAYEte) w3l
Alat Aﬂﬁlﬂ A7) whiell 7RE ol A= A=t H w3 2ploflA] FaL 7k of
37t o] Aok & A AARICE Wi Al oWt Ake] A A| o] x|lof|A] a1

= T 7] thshiE vk QI E AL T AV S T 0= AR A1) it
£ A%t (115- 117p )

Jut

o0

rl

"(believing not belonging)2] 4-& A= 7| o]t S AAE vl &
3hoe] T S0 55 ol =

AR Ao File A= vjER Q] o AT 4= QUARE QIZF 2] Al
2 ti3ke] A% ks oM F A TR, ol syt wjef o St A&kl
OF & AU of2] S0 Asf(ofUAE EAA], & Ees], 2 A HH)EF
aff ghelsar et (118p.)

A7 7ol A= 715t S 1 AlsEe] theh A4 0 = A S| 0] AlekAL Ent
2 opufA0t o 7Fak (al-Ghazala, 1058-1111) 1&]al & dtjjof| Soi2} Alo]
E A 2|(Said Nusri, 1878-1960)2] AVd& a7kl Brigict, 4-7Hdels E
uk o U ETE 3 A7) 9FAL QIE OS] wiioll ofukATE 18] AME RS

7. £3] 0| =2l= Kenneth Cragg. The Call of the Minaret 2nd edition. revised and enlarged.
(Maryknoll New York/ Ibadan: Orbis Books/ Daystar Press, 1985)2 &x.
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3
FfF

F2ch (214p. >x1x1_ oF 7o) AMRE 9o uh) 17t 715

A A L2 Ae SR o AR VEal AlR|Fe) At 94E 7

(S
>
o
X
i

30,
u)
=
ot
N
o
v}
%)
—
S
e}

A= Fj ol&H ) 7)1 = m o) thaka Q=R A] Alo]E A8 (Said Nusri) S A1
S 219] Aoflof AMEE Agstglt, Uaele thiAse] Hunehs BAE

=)
P& AR P s sigltl vhRE 1911 tprpiA| A0 gujofe WA
A Y aofet, YA th2d}, a2l ARgloflA o] w2 Aol sl <
A= ZAFCE o3t Yae|of AMSS: FEedd viFEHo] ARE 5L
SSohe WAR H7HEo] PA| B Ee it Uaele Fado] e 7Sl
At FHRIES EARERAL FalshAl = oF ekl T olek g2 ofHelet
S| tigh £5 AV g F(Hans Kiing) 9] AV -2 Weke o] 2o}, gk
B2 HZE SR PEobd @b off Sl BA| 8 ARl sHiT, v Aehe
S 7|53 T2l el 7ol M2 IR HAIE SRith, ARRs 7]t

oh e} ofed ol o2 ez =t AVde] S5kl e Aol

.G Lk=2

ARz ] o] % Aol A o] AR Fal 7k] thtof] thet 4l5HA] FanelA] =2
= "™iEke] AlsY (theology of dialogue)O|eh= =Allof] gk5=o] H|s4] o & AJzlsiar

NI}, 0|2 E3) sk Alake] ZHkrlE A 7

UL F Tt FES Y= wPlA S

7 A 2= 919t E3] talE Al E o] melo)A] o]z Es AR} or s 7]
E9 A2} vlERE 59139 BpRgulo]l it S Aok FRoll A FAIEkE
= osto) Wi 0 ® w7 AISHA 1
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T o4} B e WATH 2 9lek, S lolmRolAle) 7= e} o] &te] djst Ao
A A o o2k ulelzh Bolslololq Aela o} Alste] 1B} Hie 4}
A RAISIAL ks Ao Bk, sl o] thalel dat Axle] B} ApAIA 3
] Hollgk 294 QlolA thste] HEU7} B 47 Faw 5ol
skl A2l 14 QA Bl aioket. 159 4kl A2t B3] A8l 91317}
ofw| gk o] eigh A 717} oA X) o= AlRollA] Fi 1be] fsheo] 0] )
Yo FHSL ATAS 9SS 9k, w3k F&o] et tfake ek=n, ¢
sk A7 ALBle] 257124 of HEkE YekeAl, 15955 ol it 7}
S AU E 1=75)7] vl tfsle Yaks Sae] ApiEel tish £ 2oe)
12 thA] 3 A Ee)E 4= 918 Aol
ol2iah B thA] AR S AR o thslol A15H ju] S A
SRe71? 2 AR} ol msle e BAL Axle] Sad | B8ld HAT Ane
o}, T A Al AR} i vlelehs EAolct, QlmyAlolE HiRe S
oblo} Z|ohe 1 Aol 5 QI ulgo] EA) 7P e Folet, o] et 25}
£ wj ol WLRkE Z410] FasHiL Amais o] &gl et 6 7S
claksiA 53t 4= Uit * S o] Aol o] See AuIAE} Sl 152
o Fuaon Ay vdehs shse] oejdelE el S o
A& Qo] QK] ik, ThA] el A7} 459 AL, L BN E T
gls} g 7o) ol et ulakalsl o] s olelo] 91x) oiet, Ax7t %
3L 710 3o ot ols AHSIAL e S S WAls) sln] A2 Aol
U1 AR A1) AR A2k Q15 Wat olek, ARTE AT 7HEE Al
Q1 ol WAy 4 Qs 2o} WAL Sl asl7] Sl olefe ol So) #hl A
7} Eojop gk Ao AjzbEIr),
HpRjete R AR Q15 71 S FAA7) 1 At S e BH A 7| Sae)
olsgte] PAE Zxstn 1 BEe] WAl talg Ak, ) ofeie 1

Aol vl A7

<
—

o[[‘

N

‘_.

EESEY

il
Sl

ro
T

o

['_l_,

8. Hendrik Kraemer, The Christian Message in a Non-Christian World (London: Edinburgh House
Press, 1937); Religion and the Christian Faith (London: Lutterworth Press, 1956); World Cultures
and World Religions. the Coming Dialogue (Philadelphia PA: The Westminster Press, 1960)
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oflA] 7\ 300} ol 7be] et AR frel4 o mu ot oeke B
) 410 Hoto] et B A]29] Alefe] o ekt 1.go] Al

2 AT 4 giek. 715 ok o] 7he] Bt of ek ge AN A
of 4l 3ol glrh, T1Ie] ofzto] o] HelA] L] SiAbAR) SRy T
© oo AIBRS Rk 2ol oke-0 2 W), Fan gk thate] Bake
s $54]o] 71 chatoll MY Aloy o] ofel -2 of 84 olafstar 415t
0 2 AT AAAE WA =7 hel ek Alste] ojujeh ke o 144 9)
A BAYHE A7 17} El9he Aolek Azt
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SRR ECRES

oF 7}aka) o] FAskR1S9] Hza] | Tahafut Al-Falasifah, (10958 #2P) 2=

[¢) ZAF 2= A E olLalo] o1z o] j0o A7L=L9_0 2~ o) s A o] Z] A3
=156 00 =0 b DR = 2 T AT =

olc}, Sl o) B Bl I7h HEAEL] AN Y] ©.HE VhIsh S 59
10) AP AR BAE 4= 9l o] B AR A 10 A THE st
gt H]mﬁ az o B3], A1) G, Aol Hx, A19) o)) 41e] Q14] 4]
o] BT} 44, BT A Ao thet Fas AYES Tl 4= ik, 17

i

o] o] b s} 9l MK 2 ofuliLtele] 2] Alei] dit A7 )

SHEER|LIE| $H=20|57 Hrh GiTel /MM MRS YUAIRY £
1. & 7FE2|(Al-Ghazali, 1058-1111) X132 o[2te] S28921 F2tolit £A(Khurasan Tus)0IA
EHOJSACE, 19| OfHRI= HIZAIOF 2I|(suf)2AM, Y 7HE2I7H o2 AR MIAS mighsn 21201 SmlofA|
OISQ| YRS FERICE 19| =802 U IRl Z7ist ZuA 22A7|0M HXGINCt. 1= shef(EiE)st
ME7I0IH, S-7L HaiXt, FAPL ASIAL GA7L HIEot Hln SwotE WILECH sHUE LA 2
(H.AR. Gibb. 1895-1971)2 “Y¥ 71&zle Zud SZO|Lt X2 EF&FoA o{HAEI0|LE 2E{Q ZTH T
glonf, ZEX0I5(Ignaz Goldziher, 1850-1921)= ¥ 7HIEIZ “21Zi(personality)oll QUOA 71E ot
A2t = 5iLY 2 "7RHCE AHWA J2i2(Kenneth Cragg)e & 71EEIZ &2 FXIF2|(high intellectualism)
QF AH|E 3|&(mystical conversion)2 MIet Zwe| AMsH AMz|ste wzst X2 RASIC & J1&El=
Of21 APHEE] Al ZAIROI AH|AFAS 7H2R|= 41 (sufi) RAIDH RISZHO M, 1 HIEFR|0fA OFAR2] EHTK(school
of al-Ashari) AIStS BiRICE & 712l 19M(0 T&FS Lt & F=etolL(al-Juwayni, 10851 AHhoil|
X=S g, xia UE 2 23(Nizam al-Mulk, 10925 AlY)o| ROIXIZ, W42, TEAIR, FX BE
A2 ZS3C

@

[9)

2. Al-Ghazali, Tahafut al-Falasifah, translated. introduced, and annotated by Michael E. Marmura-
1st ed. The Incoherence of the Philosophers. a parallel English Arabic text (Provo, Utah: Brigham
Young University Press, 1997).

3.M&SHRtO| 9|, Maqasid al-Falasifa, The Aims of the Philosophers, (10943-95 X%, =
HSIXISo| o|=E Qokst J2|A ASHo| Q2 Mo|ct FX|Ale] M= Miyar Al-Ilm, The Standard for
Knowledge. (1094-95 X&) = & I ZHZ0Ict X17| AEE XET(Autobiographical Work)0l2t
&t Q22 BE{9 ¥, Al-Mungidh Min Al-Dalal, Deliverance from Error, (11062-10 X} ;2
0l4o] EHMM(certainty)oll CHEH Slalg E1 H715t ’“HOIEf "HSiXIE2| Bx2|, Tahafut Al-Falasifah,
(1095 M=) 0lMe HeIXIE2| AUlEe] RRSS PHlsIHA XAl URg YRCt TEwstel 28,
IhyamUlum Al-Din, (10993-1102F x%}),2 F= 72| 2xof Hst ZZo|ct. AH|FoM HEg gn
Qe MEOZE Mol HZE Mishkat Al-Anwar, 0] QICt.
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ok 4= Q= Folefal A}, H Yoy} o] e FATC =M T10] Ao Mol
A o] AA7E 2R Sh= AV RIS AT 4= ek, S0l & 7Rl AT oled
S Aol Al Aol AolEe Q1AL a5 Aluke] FHd AMSE Tifte =
Al 7EL QFAIgE skrlol o)

U 7FEel = TR e, A ollA HEEEY AINE, Aol thgtolsd,
AlAIS] G i, AL A=Al et 2Al, Al9] Q14 thitol] Tt A, 419]
A} &g ek "skEe] ofal], Q17 P& EHof| et A5 o]t Al
o] Aliks Felshs HE9] sl9de AAs7] flsto] vt ol 207119 o5
© 2 HHgCt

A= AlA o] 9] Fe/d(pre-eternity)oll thek A =9 = vhsk= A
o224 o7& TA AlA L] F¥d(doctrine of the world’s past eternity)2] 1
2l& Fdohe HoEe] S ks 2le thaL Qi

A= AA o1 F-2] G/ (post-eternity)S Fgdk= A -2 vhdls}
s Aol &, AIA 015-2] YU (post-eternity of the world), A7, 52| 4
Aol theh HetEo] = oAl Qi

ARj= 4lo] AlAI2] gz maker of the world)gh= 213 1 AlAl= 17} ik=
Zolel= Z(the world is of His making)Ato]2] HaalE0] B 53} QARe: Hof
Fele Zlofth, T Alo] 95=0] AAlels HSAEe] T2 AR Rl
S

WA R 24 SHE 46

‘

0

St A9 55 Kol Zlolt,
A= & 4159 AE90] E715(the impossibility the existence of two
gods)& T740k= SS9 a2 A 45k= Aol

AR = 419] £74(God's attributes)S FA4ok= HeAFES] 342 vhaloh=

Fl[‘

UEAl= AAHthe First)?] #4 (essence)2 F(genus)d} XHspecies)Z L+

o2 4= Gtk 242 =53 4= gl eS| S8 W= ot

4. Al-Ghazali, Tahafut al-Falasifah, 10-11.
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ol8 A= UAHthe First) & £ (quiddity)& 7HIA] oFe D3t £ (simple
existent)2h= A0 48 vhlsl= Ao|t}
o}E A= AR (the First)= v A2 ZAek= 218 203l 2= gl Ml S| it

58 HhISHE Aol

o=

A WA= ARl gt AsiE9] W3tk Agmo] B2 (M) ol it =52
HFehE Hojg= Zlojo},

A3t HAl= UxHthe First)= TF2 Z(others)S & ¢ Qlth= 42 S 4=
S AE Fs5 Whlsk= Aol

S5 A= YAk A (Himself) & 3L Atk A2 S8 5= gl A9
e Wbk Aol

GAH A= YAKthe First)= E<AFS(particulars) & BETH= HoAl=9] &
& Hhaksk= Zofoh

U A= A= F7 1A =A] A4S =21 (HEE ) o= 22101tk Aol High
AHSARE9] Y-S Wtk Zloltt,

oAl HAl= AA7F =20l Aol ek AsiAEe] 342 Wbk Zloltt,

HoJAl HAlE= AA)Q] JZE(the souls of the heavens)o| = E<AE(all
particulars)s 4ol Qlth= 4] tisto] Bhlsl= Zlo|th,

U HA= AFA o] 2l §iskA] il B3 4= glrks AeRae] 55l o
stof RHksl= Aoty

Hofg] A= A7) FE&2- AREs k= A A (self-subsistent) 24 S = oL
F-AE o ek Ak 5 RHeh= Aot

ok MiAl= FEEBE 7 ks otk AsiAEe] 742 =1loke Aot

A A= ARO] Fedal) o] 7|8 9 2|£:0] A1E-& FRI(ER) sk HeAl=

~%iﬂ%%ﬂhﬁ4“ﬂ§%qwﬂ 4lo} @) 1qwa Alo] Bt o
gat W0 Eisle] 1 FAS TR RN HE Y B
sz} giek, Alo] el ofgt = ﬂHLNANMlNAQ

: E
O.L; mlm
ML
b
21"
Kl
o,
N
)
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chzojich, 410] Q14]e] FAo] Az Alo] Q1AM thael thalA thtolzic. ot 7}
Hef Alo] BE BAE7b QIARITRT F5He W oAk 9 Alo] S4=
A2 QAR 4= Itk FABHEA] T ol HrEIAIA Eick, 419] a2l A
= 410] BT} S490) IS U113, oML of A1) S QA g
1 ool ol BHS1T QI o] B gheo A o Fhaeioh She] Wk o]

b =
Ao ] B Fsha AL AT SR SHeA| 1 B st}

U 7HEEs PSR x|, o] A WA oAl Al GUdt A=A 119
H|4E(His non-existence)> &7 Faolth= 22 A48ttt F-A3h AR AlA 19| %
ZARA YTt = PEAolH | B Alof| A gy, Al Sha A £
Sh= 2 oA gik, AL AR B Qitk, ALS A 2ol npx|uto]ch 1L}
L2 Al(if)Rto] FEsith= & 7HEE] Y ofslel= g AlAZF Festttal k=
HA9] S g o] AgRitt.’

ZEIXISO MAIC 2 Fedeofl et mak= HSIKIS 2ol LXIGHK| 2=Ct. 1Lt rhet &
CH SIS Chokro| oA AP H HBHt= UEE FistH M| 2712] F2d(past eter-
nity)2 XIXIBHC}. Mi7Ak= ALt 37 ZXHe1 1S B 0| SiCt. M= AlECHARI0] 201 220t
SAIERHEHHO| QUTt. M= 0| et S| EXHSH= ZdA{=] Zufy Rt SA| ZXHEIC Al
Aol chet =R A2 Znjof| thigh #Io| et 2ot FEAIR| M- =2 u 9

(rank ol A01M 445k= 23010 AJZ Hol| A95HK| =Lt

o 71l AAP JUsteks Hoie] AS 2R T, T of Aluto] B9

5. Ibid.. 12.
6. Ibid.
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s 1 o] QP Alo] EASHEAE Argatet, A Alo] st ool of3)
#sjolrh 7o) 7H55HA) grom Ale] deiat ojxjo] ojs) Azke] Ao]
shzcks el

“Llo| MiAll $M EXHSICh= 712 F5H5H Aol @M AIZH0] UCH= HE RGBT AlZE2 Al
2ol MM EXHSHE 20| Si= moll R L2 MIAP T SI01= EXHFHCH, X 20i= M|

7=t Bl ERHRUCE

ol g P 0.2 o el AR7} sk Alo] sl ohulAlte) e
apAr5 0] Qo) of etk THskREe] Bae oA vt of7]4 o ke
7} ursh sk Soleh ot wkepu) (al-Farab)eh op AL Avicenna)?] 20 ¥
I}, HEAS0] -, Alo] AlAle] PAITHE A AL Bdo] 9hiA] EAJsH= A
o] %] Alzkol] QbAIA] ZAfBHE Ao] o]k, Alo] EAx o = opirk ofulAiLte]
Ao The 0] o vl 4= 9l

“HIS, A0 MiAIRt B SA(EE5H) 22 ZXHER|2LE A0| 2EFo 2 QHMCR= 242 Zujof|

M= Holmt 2t QI7to| SRt JRKQ| SXIUR2 SAF0IC. 2Lt 217te| Z=io| 2

HAIR| SAHULC 2o QML HIXIS 71 249| £0| S2Iu 22| S22 SAIFOIC,

210fl U= £0| SEIY W00k 22X FHEEIM A0 =

0] g9Jo] wkx|o] Aglrt ohul | Alre] alelo] xte] Lxelurt
Wo] 0] ALk A A A8 0 2 s AL Eo] QoA Al sk ghrk
Sl opulalke] A%, AL ZA42 A (ontological) © 27k SAIFIk= Holet,

7. Ibid., 31.
8. Ibid.
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Zrefufof2t P & 7] O] Pl & W 419 AR S orfehe A=, 419
FU S onfehe A o), e u s o 7R = oAl R 419 EA)
B4 AN 7Sk A1) /el thet AiES

U 7hEe)s TSRS Fae, Al 33llAl Alo] AlA19) Az maker of the
world)2h= 2 AlAR= 7k Th= Zlolehs g o asgto] iste] vhatsict, Al 4
ollA & 7HeE)= AlAIS] 2K maker) o] EAE S oh= AoAES] et
HojEr) o o 7l TEeREY] e, AL T3l A 9122 (IR, occa-
sional) A=Y E ZF23HAA | “AAl= A1 2] B 2] ofsto] t‘"‘ﬁ} | ghom, e
5] e = gt "= IS RS AR A (arbitrary) 8 fEol2faL vt
HICE 10 7Rz oo A, ARE, T1R)al Al ol tiet dsAEe] 7ig
& Bk o 7R e 1] Qx| ofsf AlAIE AT AL ek b
opAlLH= “Alo] ZFAHmaker)o]7 = SHARE, AlAl= FE3] ASiTt. ™AL SRt
o}, & 7] ] Akl A opnlAILke] A JiE-2- sAH(figurative sense)oll &3
st 12 opHAlL= AL AL SPHA = AlA|9F] Zjo| 5 HHs] SLstA] o
ATk, T= Al EAL AIA| Atolofl AR Aol S Q1SHA] eigker | Ale] gl
T AIAI] F/dE SAlol TR AL Akl QA EAWSHA] beth, ©HA &
AE4 © & (ontological) S oo}, A|AI= A19] Q141 Fdto] AE(existence)
S1A = Slek, 1 A19] ¢1419] B9l thE ZlE0] EASHES Sk A& YlolEfaL of
HAIU= =3t 1 Al Al 419] 2 o) F /el ofsial s it Bjde] e
S 7HAAL QIA] AL, o] YA Sk & HE 4= §lol, YAHthe First)=
AEE HE U

oellA] & Z1ele] o) Gt HSPE] A19] U] S A ng)

ﬂ}{
i gt

-

9. Ibid., 10.”
10. Ibid.

11. Ibid.

12. Ibid.. 79.
13. Ibid.. 130.
14. Ibid.

15. Ibid.. 106-7.
16. Ibid., 131.
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o}, a7} 171l olefat e AAIE olsish A4 Aol 2 melth, o rhake)
Fhohulike] Ale] = At A1) Gl AL )

Bjgho] o Zhel7h A Alo] Qligtat 410 A14) A oA wuls] =551]
ofelg BAlolth, o Thaelet HSIEL AAS W 7] Al A Aol o]
31 9Ich, 9 7l ol Alee] TN HSHES] AUFES] B4 X215t
1 giek, TlellE BT5k o ket /b MRS Qs AshEe] ALzt Al
e v ARk EFele] A7 At ol TAs S el S A
O ARGk ol Alolo] AIAIS: Bt To] A5 THE AMAJ] wo] ofEA) FAE]
1A QAR Gl The-0 R el uIs Sl ML A9 <14

off thgk Aol s A 7| = g,

& 7HEls TS0 e oAl Alo] Ak Hi ol Rt Aol sl thE
. T PEEREES] R Al 1EelA 9K The First)= T2 Z(others)& &
AoAEe] e Rk, Al 128olk= QA=
A (Himself)y& 31 lth= 22 58 4 fle deAa2] e iRt 1
2|3l A 133X YAk= SpAtas REths"t oAlue] 3742 22 Rhasict,
OMAlI= Al AR AL BRREE o= AL AR, o 7R o] ol
A & uf opHAlILe] S22 ZRef Ao 3Tt
o 7ol ofahi Al dolRle EARA AlE LA BRARE /14feiH, e
T TS 2o oo olsiA] 7] = 7] wize]l Al T Hs AEa EAL Sl
A A Qofls Aoz e 7] dEA] g2 Aol glrt. Al AR}l
A2415k= AHknower)olth, QA= BAA O = 4ot Ql= EAjoIH | e thE Al
(another)& &L, AH4kE FOIHEEE S8 02 A1 oy, o] a4

=
1o
>
o
us)
i

17. Ibid., 10.
18. Ibid.
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OFls AEE W AlolAl ATl AR ¢ o TRl A2 SARE A4

Sl Alololis ZAl MolTh, T 1 o} -8 Tha T} o] At}

“LIo] EX, H1, USR] REICIH O1EA| AoRl= EXfatn & 4 U1 ... HORU=EZ
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